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Who was Imam Ghazali (RA)?
Imam Ghazali (RA) [1058-1128 CE] is
most famous for his contributions in
philosophy, religion and Sufism. He is also
known as Algazel in the West. Abu Hamid
Ibn Muhammad Ibn Muhammad al-Tusi alShafi'i al-Ghazali was born in 1058 C.E. in
Khorman (Iran). His father died while he
was still very young but he had the
opportunity of getting education in the
prevalent curriculum at Nishapur and
Baghdad. Soon he acquired a high standard
of scholarship in religion and philosophy
and was honored by his appointment as a
Professor at the Nizamiyah University of
Baghdad, which was recognized as one of
the most reputed institutions of learning in
the golden era of Muslim history.
After a few years, however, he gave up his
academic pursuits and worldly interests and
became a wandering ascetic. This was a
process (period) of mystical transformation.
Later, he resumed his teaching duties, but
again left these. An era of solitary life,
devoted to contemplation and writing then
ensued, which led to the authorship of a
5

number of everlasting books. He died in
1128 C.E. at Baghdad.
Imam Ghazali (RA) made major
contributions in religion, philosophy and
Sufism. A number of Muslim philosophers
had been following and developing several
viewpoints of Greek philosophy, including
the Neoplatonic philosophy, and this was
leading to conflict with several Islamic
teachings. On the other hand, the movement
of Sufism was assuming such excessive
proportions as to avoid observance of
obligatory prayers and duties of Islam.
Based on his unquestionable scholarship
and personal mystical experience, Ghazali
sought to rectify these trends, both in
philosophy and Sufism.
In philosophy, Imam Ghazali (RA) upheld
the approach of mathematics and exact
sciences as essentially correct. However, he
adopted the techniques of Aristotelian logic
and the Neoplatonic procedures and
employed these very tools to lay bare the
flaws and lacunas of the then prevalent
Neoplatonic philosophy and to diminish the
negative influences of Aristotelianism and
excessive rationalism. In contrast to some
6

of the Muslim philosophers, e.g. Al-Farabi
(RA) he portrayed the inability of reason to
comprehend the absolute and the infinite.
Reason could not transcend the finite and
was limited to the observation of the
relative. Also, several Muslim philosophers
had held that the universe was finite in
space but infinite in time. Imam Ghazali
(RA) argued that an infinite time was
related to an infinite space. With his clarity
of thought and force of argument, he was
able to create a balance between religion
and reason, and identified their respective
spheres as being the infinite and the finite,
respectively.
In religion, particularly mysticism, he
cleansed the approach of Sufism of its
excesses and reestablished the authority of
the orthodox religion. Yet, he stressed the
importance of genuine Sufism, which he
maintained was the path to attain the
absolute truth.
Imam Ghazali (RA) was a prolific writer.
His immortal books include Tuhafat alFalasifa (The Incoherence of the
Philosophers), Ihya al-'Ulum al-Islamia
(The Revival of the Religious Sciences),
7

"The Beginning of Guidance and his
Autobiography," "Deliverance from Error."
Some of his works were translated into
European languages in the middle ages. He
also wrote a summary of astronomy.
Imam Ghazali (RA)’s influence was deep
and everlasting. He is one of the greatest
theologians of Islam. His theological
doctrines penetrated Europe, influenced
Jewish and Christian Scholasticism and
several of his arguments seem to have been
adopted by St. Thomas Aquinas in order to
similarly reestablish the authority of
orthodox Christian religion in the West. So
forceful was his argument in the favor of
religion that he was accused of damaging
the cause of philosophy and, in the Muslim
Spain, Ibn Rushd wrote a rejoinder to his
Tuhafat al-Falasifa.
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Introduction to the Book
It has been learned that one of the students
of Imam Ghazali (RA) who acquired a lot
of knowledge and spiritual benefits from
him over a number of years, had a thought
in his heart. He thought that he spent a lot
of time learning from Imam Ghazali (RA)
over a number of years from different
branches of religious knowledge and gave a
lot of sacrifices towards that end. However,
he still did not know which branch of
knowledge from among the branches of
knowledge he studied, would be of real
help to him, would illumine his grave,
would be beneficial to him on the Day of
Judgment and which branches of
knowledge would not be of benefit to him
on the Day of Judgment, so that he could
refrain from those branches of knowledge
because Sayyidina Rasul-ullah (Sallallahu
„alayhi wa sallam) said:
“I seek Allah‟s refuge from the knowledge
which is of no benefit”.1
This disciple of Imam Ghazali (RA) kept
thinking along these lines for a few days
and then wrote a letter to Imam Ghazali
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(RA) with the view of getting an answer to
his dilemma along with some other
questions. Furthermore, he asked in his
letter to Imam Ghazali (RA) for some
advice and to teach him a supplication that
he could always recite. He wrote in his
letter that although Imam Ghazali (RA) has
written numerous books on this issue such
as “Ahya al-Uloom ad-Deen” (Revival of
the Knowledge of the Path to God),
“Kimiya as-Sa‟ada” (Alchemy of the
Ultimate Success and Happiness), “Jawahir
ul-Quran” (Priceless Gems of the Holy
Quran), “Arba‟een” (Forty Steps), “Minhaj
ul „Aabedeen ila Jannatu Rabbul
„Aalameen” (Best Way for the Worshippers
of God Leading them Towards the Paradise
of the Lord of All Universes), etc., this
weak individual is in need of something
that he could always study and always act
upon its injunctions. In reply to his letter,
Imam Ghazali (RA) sent him the following
advices.
Zaid Bin Arqam (RA) reported: I am not
going to say anything but only that which
Sayyidina Rasul-ullah (Sallallahu ‘alayhi
wa sallam) used to say. He used to

1-
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supplicate:" O Allah, I seek refuge in Thee
from incapacity, from sloth, from
cowardice, from miserliness, decrepitude
and from torment of the grave. O Allah,
grant to my soul the sense of righteousness
and purify it, for Thou art the Best Purifier
thereof. Thou art the Protecting Friend
thereof, and Guardian thereof. O Allah, I
seek refuge in Thee from the knowledge
which does not benefit, from the heart that
does not entertain the fear (of Allah), from
the soul that does not feel contented and the
supplication that is not responded."seek
refuge in you from knowledge which does
not benefit, from a heart which does not feel
humble, from a soul that does not feel
contented and from an invocation that is
not answered." (Muslim)
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First Counsel - Revelation
My dear son...
May Allah (SWT) grant you a long life as
His obedient servant and may He place you
in His service alone. May Allah (SWT)
guide you to the right path of those who
love Him and are loved by Him. Know, my
son, that real advice should be sought in the
Revelation and the Sunnah of Sayyidina
Rasul-ullah (Sallallahu „alayhi wa sallam).
If you have attained advice from it, what
need have you of my advice? And if not,
then tell me what you have attained in these
past years.
Second Counsel - Time
My dear son...
Among he many pieces of advice which the
Sayyidina Rasul-ullah (Sallallahu „alayhi
wa sallam) gave to the Muslims was the
following:
"The sign that Allah (SWT) has turned
away from His worshipper is his busying
himself in that what does not concern him;
13

and if a man has passed an hour of his life
in other than for which he was created, it is
certainly fitting that his grief should be
prolonged [on the Day of Resurrection],
and whosoever has reached [the age of]
forty, and his good does not surpass his
evil, let him prepare for the Fire."
This piece of advice should suffice the
people of knowledge.
Third Counsel - Knowledge
My dear son...
To advise others is an easy matter, the
difficulty is accepting advice, since it is
bitter for those who follow their own
inclinations and desires. They love the
forbidden from the depth of their hearts.
This is more applicable to seekers of
knowledge and students of learning, those
of them who are busy in the grace of spirits
and the benefits of this world. They believe
that mere abstract knowledge, without
proper action, will rescue them. This is the
belief of the philosophers. Praise and Glory
be to Allah (SWT), the Greatest of all. They
do not know this much, that when they
14

acquire knowledge, if they do not work
according to it, the indictment against them
is certain. Sayyidina Rasul-ullah (Sallallahu
„alayhi wa sallam) said:
"The person most severely punished on the
Day of Judgment is the learned one who did
not follow Allah (SWT)'s guidance and did
not benefit from his knowledge."
It has been narrated that someone saw AlJunayd (RA)-2 after his death in a dream.
Al-Junayd (RA) was asked: "What news do
you have, Abul Qasim?" He replied:
"Perished are the speeches and vanished are
the allusions, nothing benefited us except
the prostrations which we made in the
middle of the night."
He is Junaid ibn Muhammad Abu alQasim al-Khazzaz al-Baghdadi (830-910
AD) a great Scholar who rejected many of
the practises which had crept into the
science of Tassawuff and asserted that
Tassawuff is what is contained in the
Qur'an and noble Sunnah.
2-
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Fourth Counsel - Allah’s Mercy
My dear son...
Be not bankrupt of good deeds, nor void of
[spiritual] status. Know for certain that
abstract knowledge alone will neither
increase you in power nor strengthen your
situation. Likewise, if a brave warrior in
possession of ten Indian swords and other
weapons was alone in the wilderness, and a
great ferocious lion attacked him, do you
think the weapons could defend him if they
were not used against the lion? It is well
known that arms cannot defend people
unless they are brought into use. By the
same principle, if a man read a hundred
thousand scientific theories, they would be
of no use to him if he did not try and apply
them. Similarly, if a man suffering from
fever and a kidney disorder, he should be
treated with ginger and [other] plants.
Without treatment no recovery is achieved.
A poet once said:
Though you measure two thousand bottles
of wine
Unless you drink, no thrill is thine
16

If you studied a hundred years and collected
a thousand books, you would not be
prepared for the mercy of Allah (SWT) the
Exalted, except by action. Allah (SWT)
says:
"Man shall have nothing but what he strives
for. [53:39]”
"Whosoever expects to meet his Lord, let
him work righteousness. [18:110]"
"A recompense for what they used to do.
[9:82]"
“As for those who believe and do good
work, they will have for them the gardens
of Paradise as an abode. No change will
they desire from them. [18:107]"
"Except he who repents, believes and does
good work. [25:70]"
Sayyidina Rasul-ullah (Sallallahu „alayhi
wa sallam) also said:
"Islam is built on five pillars: testifying that
there is no deity but Allah (SWT) and that
Sayyidina Rasul-ullah (Sallallahu „alayhi
17

wa sallam) is the Messenger of Allah
(SWT), establishing the prayer, paying the
zakah, fasting in Ramadan and performing
hajj of the sacred house for those able to do
so."
Iman (faith) is confession with the tongue
and belief with the heart and performance
of the pillars of Islam. There are countless
proofs on the necessity of actions; this is
despite the fact that the servant shall attain
Paradise by the grace and favour of Allah
(SWT) the Exalted, but such [grace]
follows the servant’s readiness to obey and
worship Him. Verily the mercy of Allah
(SWT) is very close to the doers of good.
It may be said that the slave may reach that
status through faith alone. We say 'Yes', but
when will he be able to reach it? How many
obstacles will he be faced with? The first of
these obstacles is the ravine of Iman and
who is secure [enough to guarantee] that he
will not lose his Iman? And if a man loses
his Iman, he will be bankrupt and be
dismayed in the Hereafter. Hasan Al-Basri
(RA)-3 said:
18

"Allah (SWT) will say to His slaves on the
Day of Judgment: 'Allow My slaves to
enter Paradise by My Mercy and divide it
amongst them according to their deeds."
3- This is Abu Sa'id al-Hasan ibn Abi-lHasan Yasar al-Basri (642-728), also
known as Imam Hasan al Basri (RA), who
was from the Salaf, a well-known Sufi
Muslim theologian and scholar of Islam
who was born in Medina from Persian
parents.
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Fifth Counsel - Evaluation
My dear son...
He who does not work shall have no
reward. It is reported that a man of the Bani
Israel worshipped Allah (SWT) the Exalted
for seventy years. Allah (SWT) intended to
test him before the angels, so He sent him
an angel to tell him that he did not merit
Paradise even with this worship. When the
angel informed him of this the worshipper
replied:
"We are created for worship and we can but
worship Him."
The angel returned saying:
"O my God, you know best what he said."
Allah (SWT) the Exalted said:
"Since he did not turn away from
worshipping us, then with grace we shall
not turn away from him. O my Angels, bear
witness that I have forgiven him."
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Sayyidina Rasul-ullah (Sallallahu „alayhi
wa sallam) said:
"Evaluate your works before you are asked
to account for them. Weigh your works
before you are evaluated." Ali said: "Those
who think that they can achieve their aims
without work are dreaming, and those who
think that they will attain the goal through
exertion alone are self-confident and
consider themselves self-sufficient."
Hasan Al-Basri (RA) said:
"Seeking and demanding Paradise without
actions is a sin from amongst the sins."
He also said:
"The sign of [attaining] reality is in giving
up regard for work, not in giving up the
work."
Sayyidina Rasul-ullah (Sallallahu „alayhi
wa sallam) said:
"The wise man is he who judges himself
and works for what is after death, and the
fool is he who pursues his desires and
21

[vainly] longs for Allah (SWT) the
Exalted."
Sixth Counsel - Intention
My dear son...
How many nights you have remained
awake seeking knowledge and reading
books, forbidding yourself the pleasure of
sleep! I do not know for what purpose [you
did this]. If it was for attaining worldly
benefits and securing its vanities, its status
and position and asserting your superiority
over your peers and brothers, then woe to
you and again woe; but if your purpose was
to revive the Shari'ah of Sayyidina Rasulullah (Sallallahu „alayhi wa sallam) and to
train your character, and break the Nafs AlAmmarah (the soul commanding to evil),
then blessed are you and again blessed. The
poet spoke truly when he said:
“To spend the night awake and weeping for
others than Allah is a foolish waste.”
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Seventh Counsel - Death
My dear son...
Live as long as you may, for verily you
must die. Love whoever you wish, for one
day you shall taste its separation, and do
what you will, you will be rewarded
accordingly.
Eighth Counsel - Hypocrisy
My dear son...
So what have you gained from learning
scholastic
theology,
medicine,
administration, poetry, prosody, astronomy,
syntax and morphology except to waste
your time against the will of the Lord of
Majesty. I saw in the Gospel of Sayyidina
Isa (AS) that he said:
"From the moment that a corpse is placed
on the funeral bed until it is placed at the
edge of the grave, Allah (SWT) by His
Greatness will ask him forty questions. The
first of which is: 'O my servant, you have
purified [yourself in] the sight of mankind
for years and not for one hour have you
23

purified [yourself] for Me.' Everyday He
looks into your hearts and says: 'What are
you doing for other creatures though you
are surrounded by my kindness? Are so you
deaf that you cannot hear?"'
Ninth Counsel - Action
My dear son...
Knowledge without action is insanity and
action without knowledge is vanity. Know
that knowledge today will not distance you
from sins, nor bring you into obedience, nor
distance you from the fire of Hell
tomorrow. If you do not act today and do
not derive lessons from your past days, you
will say on the Last Day:
"Return us to our previous life and we will
do good deeds"
and it will be said to you:
"O fool, it is from there that you have
come."
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Tenth Counsel – The Grave
My dear son...
Plant resolution in your spirit, and place
defeat in your lower self and death in your
physical body. For your true destination is
the grave and the people of the grave are
awaiting you at every moment. Take care,
beware lest you arrive without provision for
the journey. Sayyidina Abu Bakr Al-Siddiq
(RA)- 4 said:
"These bodies are but cages like those of
birds, or like the stables of animals; so
consider for yourself of which you are. If
you are of the heavenly birds, when you
hear the roll [of the drum]: 'Return to your
Lord', you will fly upwards until you reach
the highest towers of Paradise."
As Sayyidina Rasul-ullah
„alayhi wa sallam) said:

(Sallallahu

"The throne of the Compassionate shook at
the death of Sa'd Ibn Mu'adh -5."
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May Allah (SWT) save you if you were as
one of the animals, as Allah the Exalted
says:
"They are like cattle, nay more misguided.
[7:179]"
So do not consider yourself safe from the
removal of the security of your home to the
fire of Hell.
It was narrated that Hasan Al-Basri (RA)
was given a drink of cool water. He took
the glass whereupon it fell from his hands
and he fell unconscious. When he regained
consciousness, he was asked:
"What is the matter O Abu Sa‟id (RA)?"
He said:
"I remembered the desire of the inmates of
Hell when they say to the people of
Paradise: 'Give us some of the water or
some of the provisions that Allah has
granted you [7:50]"
4- He is Abdullah ibn Abi Qahafa (RA)
[573-634] and considred to the most
26

superior of human beings after the
Prophets (AS) and the one who succeeded
Sayyidina Rasul-ullah (Sallallahu ‘alayhi
wa sallam) as the first Caliph of the
Muslims.
5- He is Sa’d ibn Mu'adh (RA) a chief of the
Banu Aus tribe in Medina and converted to
Islam in 622 (1 AH), when Sayyidina Rasulullah (Sallallahu ‘alayhi wa sallam) arrived
in Medina.
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Eleventh Counsel - Sleep
My dear son...
If mere knowledge were sufficient for you
and you do not need any work other than
this knowledge, then the call [of Allah
(SWT)]:
"Is there anyone supplicating? Is there
anyone who seeks forgiveness? Is there
anyone who wants to repent?"
would have been useless. It was narrated
that a group of Companions (RA),
mentioned Abdullah Ibn Umar (RA)-6 to
Sayyidina Rasul-ullah Sayyidina Rasulullah (Sallallahu „alayhi wa sallam) and he
said:
"An excellent man he, if only he would
pray at night."
Sayyidina Rasul-ullah (Sallallahu „alayhi
wa sallam) said to one of his Companions:
"O [so and so] do not sleep too long in the
night, for much sleep makes one
impoverished on the Day of Judgment."
28

Twelfth Counsel - Dhikr
My dear son...
"Awaken at night to pray [tahajjud].
[17:79]" - 7
This, my son, is a command.
"And in the hours of the early dawn, they
were found praying for forgiveness.
[51:18]"
This verse indicates thankfulness.
"And those who pray for forgiveness in the
early hours of the morning. [3:17] " This
verse indicates dhikr of Allah the Exalted.
Sayyidina Rasul-ullah (Sallallahu „alayhi
wa sallam) said:
"Three voices are beloved to Allah the
Exalted: the voice of the cock, the voice of
the one who reads the Qur'an and the voice
of those seeking forgiveness in the early
morning.”
Sufyan Al-Thawri (RA-)- 8 said:
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"Allah the Exalted has created a breeze
which blows in the early hours of the
morning, that carries the dhikr and the
supplications to the Supreme King."
He (RA) also said:
"In the early hours of the night, a caller
from under the Throne calls: 'Let the
worshippers rise', and they will get up and
pray till the early hours of dawn. At that
point a caller will call: 'Let those who pray
for forgiveness arise', they will get up and
seek forgiveness. At dawn a caller will say:
'Let the heedless arise', and they will get up
from their beds as the dead resurrected from
their graves."
6- He is Abdullah (RA) the second son born
to Sayyidina Umar ibn al-Khattab (RA) and
his wife Zaynab bint Madh'uwn and
accepted Islam at a young age.
7- The optional night prayers in Islam
which is considered extremely virtous and
beneficial in getting one close to Allah
(SWT).
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8 -He is Sufyan al-Thawri ibn Said (716–
778) was a Tabi'i Islamic scholar, Hafidh,
Jurist, and a Hadith compiler, of whom a
great number of anecdotes are recorded.
Thirteenth Counsel - Tahajjud
My dear son...
It is narrated in the testaments of Luqman
(RA)- 9 the wise that he said to his son:
"O my son, let the cock not be more clever
than you - it calls at the early hours of dawn
while you are asleep."
Assuredly he said well who said:
The pigeon cooed in the darkness of the
night
On a branch, in weakness, while I was
asleep.
I lied; for I swear that were I [Allah's] loved
Not the pigeons alone, but I too would
weep;
I think I am lovesick, excessively lovelorn
31

For my Lord - but I weep not, though
animals weep!
Fourteenth Counsel - Obedience
My dear son...
The essence of knowledge is to know what
obedience and worship are.
You should know that obedience and
worship is to conform to the law in the
commands and prohibitions in word and
deed. This means that what you say, do and
forsake should be according to the Shari'ah.
Thus fasting on the day of Eid- 10 and the
three appointed days [of pilgrims in the
valley of Mina] -11 is a sin, and if you pray
in a usurped garment, this too is a sin
although it appears to be a form of worship.
Fifteenth Counsel – Shari’ah
My dear son...
Your words and deeds should be according
to the Shari'ah since knowledge and action
without observance of the Shari'ah is
32

deviation. Do not be deceived by ecstatic
utterances and vehement cries of the Sufis,
because this path can be traversed by
fighting one's whims and selfish desires
through [spiritual] exercises, not through
falsity and wrong practices.
You should know that a fluent and quick
tongue and a closed heart full of
heedlessness and lust are signs of
unhappiness. Until you annihilate your
selfish lower self of desires and lusts
through strict and sincere mujahadah (selfdisciplinary exercises), your heart will
never become illuminated with the light of
knowledge.
You should be aware that some of your
questions addressed to me cannot be
answered in writing or in speech. If you
attain that station you know what it is,
otherwise it is impossible to know since it
is a matter known by experience, and
whatever is known by experience cannot be
described in words. It is known that the
sweetness of sweet and the bitterness of
bitter cannot be known except by tasting. It
is narrated that an impotent man wrote to
33

his friend asking him to describe the
pleasure of love-making. His friend replied:
"O [so and so] I had thought that you were
merely impotent but now I have come to
know that you are a fool as well; assuredly
this delight is known by experience. If you
attain it you will know it, and if not, it
cannot be described in writing or speech."
Luqman (also known as Luqman The
Wise) was a wise man for whom Surah
Luqman the thirty-first sura (chapter) of the
Qur'an, was named, he was believed to be
from Africa.
9-

10- Muslim festival after the fasting in the
month of Ramadhan.

A valley where Muslims performing
Hajj (pilgrimage) stay.
11-
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Sixteenth Counsel - Aqidah
My dear son...
Some of your questions are of this type, but
the portion which can be answered, we
have mentioned in Ihya Ulum al-Din and
other works. We shall mention here some
of the relevant extracts: The traveller of the
path must be in possession of four things:
1. The first: Correct Aqidah (belief) free of
Bid'ah (heretical innovation).
2. The second: Sincere repentance that
prevents him from returning to sin which is
humiliation.
3. The third: To settle all dues even with
your foes so that there will remain no one
who has a right over you.
4. The fourth: To attain enough knowledge
of the Shari'ah that suffices you to comply
with the Commands of Allah (SWT) the
Exalted. Then a share from other sciences
[disciplines] that leads one to salvation in
the Hereafter.
35

It is narrated that Al-Shibli (RA)-12 served
four hundred teachers and said:
"I read four thousand Ahadith (traditions)
and selected one of them for practice,
because having pondered over it and
considered it seriously, I realised that here
lay my salvation, since it embodied the
knowledge of the predecessors and those
who followed them. And that [tradition]
was, that the Messenger of Allah said to
one of his Companions: "Work for your
world according to your position in it.
Work for your Hereafter according to the
length of your remaining in it. Work for
Allah (SWT) the Exalted according to your
need of Him and work for the Fire
according to your endurance in it."
He is Shaykh Abu Bakr Shibli (861 –
946 CE), a Jurist (of Maliki School), a Sufi
and a discple of Junayd Baghdadi.
12-
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Seventeenth Counsel - Companionship
My dear son...
If you understand this tradition, there is no
need for too much knowledge. There is also
another story to meditate and reflect over.
Hatim Al-Asam (RA)-13 was among the
friends of Shaqiq Al-Balkhi (RA)14.
One day Shaqiq (RA) asked Hatim (RA):
"You have kept my company for thirty
years; what have you gained in the course
of these years?"
Hatim (RA) replied:
"I have gained eight benefits from the
knowledge which is sufficient for me. I
hope my salvation and safety are embodied
in them."
Shaqiq (RA) asked Hatim (RA) to mention
them. Hatim Al-Asam (RA) said:
1. “The first benefit is that I observed the
creation and saw that everyone had a loved
one and one passionately desired whom he
37

loved and longed for. Some of the beloved
accompany the lover up to the brink of
sickness and death and others to the gate of
the graveyard. All of them return and leave
him there alone. No one goes into the tomb
with him. I looked into the matter and said
to myself: 'The best beloved is that which
would enter the tomb with the lover to
console him'; I found it to be nothing else
than good works, so I took this as my
beloved, to illuminate my grave for me and
to comfort me in it and not leave me alone.
2. The second benefit is that I saw that
people were following their lusts and
hastening towards the desires of the souls;
and I meditated on the saying of the
Exalted: "But as for whoever has feared the
majesty of his Lord and has refrained his
soul from lust, truly the Garden shall be his
dwelling place. [79:40/41]”. Convinced that
the Qur'an was true and right, I began to
deny my soul [its pleasures] and hurried to
combat it and refuse it its passionate
desires, until it enjoyed real satisfaction in
obedience to Allah (SWT) the Exalted.
3. The third benefit is that I saw that every
human being trying his best to accumulate
38

as much as he can from the wreckage of
this world and then holding on strongly to
it. I meditated on the Qur'anic verse: "What
is with you must vanish; what is with Allah
(SWT) must endure. [19:96]” So I gave
freely my worldly possessions for His sake
by distributing them among the poor so that
it would be my provision in the future with
Him the Exalted.
4. The fourth benefit is that some people
whom I observed think that their dignity
and honour lie in the multitude of their
family and large clans. They were
fascinated by these things. Others claimed
honour and dignity in abundance of wealth
and children and they were proud of it.
Some believed honour and power abide in
appropriating the wealth of others, doing
injustice to them and shedding their blood.
Others considered dignity to consist of
extravagance and spending wealth in a
foolish manner. I meditated upon the saying
of the Exalted: "The most honoured of you
in the sight of Allah is he who is the most
righteous of you. [49:13]" I chose
righteousness for myself, convinced that the
Qur'an is right and true and those claims
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and opinions of the people are all false and
temporal.
5. The fifth benefit is that I found the
people slandering each other and speaking
ill of one another out of envy of fortune,
power and knowledge. I meditated upon the
saying of Allah (SWT): "It is We who
divide their livelihood among them in the
life of this world. [43:32]. I realised that the
process of dividing livelihood is entirely in
the hands of Allah (SWT) since the
beginning of time. Therefore I never envied
anyone and was satisfied with the
distribution of Allah (SWT) the Exalted.
6. The sixth benefit is that I saw people
becoming enemies of each other for
different reasons. I meditated upon the
saying of the Exalted: "Verily Satan is an
enemy to you, so treat him as an enemy.
[35:6]" I became aware that enmity with
anyone but Satan was not permissible.
7. The seventh benefit is that I saw
everyone working very hard, exhausting
himself to obtain food and sustenance,
tempted by doubts and forbidden things.
They degrade themselves in humiliation. I
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pondered over the saying of the Allah the
Exalted: "There is no moving creature on
earth but its sustenance dependent on Allah.
[11:6]" I knew that my livelihood is
guaranteed by Allah (SWT) the Exalted so I
engaged myself in worship and cut off my
covetousness of all else, other than He.
8. The eight benefit is that I saw that
everyone relied on some created thing,
some on the dinar and dirham, some on
wealth and property, some on trade and
craft and some on creatures like themselves.
I meditated upon the saying of the Exalted:
"And whosoever places his reliance on
Allah (SWT), sufficient is [Allah] for him.
For Allah (SWT) will surely accomplish
His purpose. Verily for all things has Allah
(SWT) appointed a due proportion. [65:3]"
I therefore placed full trust in Allah the
Exalted. He is sufficient for me and He is
the best Disposer of affairs.'
At this point Shaqiq (RA) said:
"May Allah bless you and grant you
success. I looked into the Old Testament,
the New Testament, the Zabur and the
Qur'an and have found that the four books
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revolve around these eight benefits.
Whoever works according to them is
working according to these four books."
13- A contemporary and a friend of Shaqiq
Al-Balkhi (RA).
14 -He was a great ascetic who passed
away in 810 CE.
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Eighteenth Counsel – Spiritual Guide
My dear son...
You must have learned from these two
accounts that you are not in need of
multiplying knowledge. Now I shall
attempt to clarify for you what travelers of
the right path should do. You should know
that the traveler should have a shaykh or a
murshid (spiritual guide or teacher) to
instruct him and cleanse him of bad
manners through the process of tarbiyah,
and replace them with good character. The
concept of tarbiyah resembles the farmer's
action of extracting thorns and weeds from
amongst his crops so that they may grow
better. The follower of the path requires a
murshid to improve his character and guide
him upon the path towards Allah (SWT) the
Exalted. Allah (SWT) sent Sayyidina
Rasul-ullah (Sallallahu „alayhi wa sallam)
to the people to guide them to His path and
when he passed away he left behind him his
representatives and successors in his place
so that they may direct the people towards
Allah (SWT) the Exalted.
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The condition of the Murshid-15 to be a
deputy of Sayyidina Rasul-ullah (Sallallahu
„alayhi wa sallam) is that he must be
learned - not that every learned one is fit for
it. I will point out to you certain signs so
that not everyone can claim he is a murshid.
We say that the Murshid is the one who
turns away from the love of this world and
the love of prestige and power, and has
followed another man of insight in a chain
that reaches up to the master of the
messengers. The Murshid should have
excelled in disciplining himself in scarcity
of food, speech and sleep and in abundance
of prayer, charity and fasting. He should
have kept the company of a shaykh with
deep insight so that the qualities of good
character have become his way of life such
as the qualities of patience and
perseverance, prayer, gratitude, reliance
upon Allah (SWT), conviction, generosity,
contentment andtranquility of the soul,
moderation, humility, knowledge, truthful
sincerity, modesty, trustworthiness, dignity,
serenity, deliberation and other similar
characteristics. He is then a light from the
lights of Sayyidina Rasul-ullah (Sallallahu
„alayhi wa sallam) and can be taken as a
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Shaykh- 16 (Murshid). But the presence of
such people is rarer than red sulphur.
He who is fortunate enough to find such a
Murshid [with the qualities that we have
mentioned] and the Murshid accepts him,
[then he] should respect him outwardly and
inwardly.
Outward respect entails that he should not
argue with him or engage in discussing
each and every question even if he knows
that the shaykh is wrong. He should not
spread his prayer mat before the Shaykh,
except at the time of salah and when he
completes his Salah, he should remove it.
He should not offer excessive optional
salah in the presence of the Shaykh and he
should do whatever the Shaykh commands
him according to his capacity and ability.
As for inward respect, this requires that
whatever he hears and accepts from his
Shaykh outwardly, he should not deny
inwardly, neither in deeds nor in words, lest
he be branded with hypocrisy. If this is not
possible, then he should leave the company
of the Shaykh until his inner state of affairs
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is in complete harmony with his outward
self.
He should be warned to refrain from
keeping the company of immoral people, so
that he may oust from the courtyard of his
heart any loyalty of friendship with the
Satan from among Jinn and human beings
and purify himself of satanic habits. In any
event, he should choose poverty over
wealth.
Know that Tasawwuf-17 has two
characteristics: steadfastness and serenity
from the creation. Whosoever is steadfast
and makes his manners and morals most
beautiful in dealing with people and treats
them with forbearance, is a Sufi18.
Steadfastness entails that he should take for
himself only so much as he deserves.
Dealing with people in a beautiful manner
entails that you do not burden people
according to your own desires, but burden
yourself according to their desires so long
as they do not violate the Shari'ah.
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Then you asked me about ubudiyyah
(becoming a servant of Allah (SWT)); it
comprises three things:
1. The first: the careful observance of the
command of the sacred law.
2. The second: satisfaction with decree, fate
and the dispensation Allah (SWT) the
Exalted.
3. The third: forsaking pleasing yourself in
order to seek the pleasure of Allah (SWT)
the Exalted.
You asked me about Tawakkul (total
reliance on Allah (SWT)): it means that you
should strengthen your belief in everything
promised by Allah (SWT) the Exalted, that
is, that you believe that whatever has been
destined for you will reach you inevitably,
even if everybody in the universe should
strive to keep it from you and whatever has
not been written for you will never reach
you even if all of creation assisted you.
You asked me about Ikhlas (sincerity): it
entails that all your actions should be for
the sake of Allah (SWT) the Exalted. Do
48

not allow your heart to take pleasure with
the praises of people, nor to be saddened by
their condemnation.
You should know that Riya (hypocritical
show) is born from exalting mankind. Its
remedy is to perceive them subjugated to
the Power [of Allah (SWT)] and to consider
them even as inanimate objects in their
inability to attain contentment and misery.
In this way you may escape from showing
off to them, for as along as you regard them
as possessing power and free will, the
desire to show off will always be there.
Arabic for "guide" or "teacher". The
path of Sufism starts when a student takes
an oath of allegiance (Bay’ah) with a
teacher. After this oath, the student is called
a Murid.
15-

16- A synonym for Murshid as used in this
context.
17- The science of Spirituality

in Islam.

18- The one who is a student of the science
of Tassawuff.
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Nineteenth Counsel – Referral
My dear son...
The remainder of your questions have
either been answered in my books, so seek
[the answers to] them there. Writing the
answers of some of the questions is
forbidden. You should act according to
what you know so that the matters which
you were unaware of will be disclosed to
you.
Twentieth Counsel - Rationale
My dear son...
After this day, question me not except by
the language of reason. As He the Exalted
says:
"And had they waited patiently until you
came forth to them, it would have been
better for them. [49:5]"
Accept the advice of Al-Khidr (AS) when
he said:
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"Ask me no questions about anything until I
myself speak to you concerning it. [18:70]"
And do not be in a hurry to reach the time
when it shall be disclosed to you. Allah the
Exalted says:
"I will show you My signs so do not be in a
hurry. [21:37]"
So do not ask me before the time is ripe. Be
sure that you will not reach [a station]
except by traveling [towards it]:
"Do they not travel through the earth and
see? [30:9]"
Twenty First Counsel - Devotion
My dear son...
By Allah (SWT)! If you travel you will see
wonders at every stage. Devote your soul,
for the most important thing in this matter
is devotion of the soul. Dhun Nun Al-Misri
(RA)-19 said to one of his disciples:
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"If you have the power to devote your soul,
come to me; and if not, then do not busy
yourself in the idle practices of the Sufis."
19- He is Dhul-Nun al-Misri (796-859) an
Egyptian Sufi saint, hence commonly
known as Al-Misri (The Egyptian).
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Twenty Second Counsel - Dawah
My dear son...
I advise you regarding eight things. Accept
them from me lest your knowledge
becomes your enemy on the Day of
Judgement. Perform four of them and avoid
four of them.
Those that you should forsake:
1. Firstly, do not dispute with anyone in any
matter as far as possible. For in
argumentation lies much harm and its evil
is greater than its benefit. It is the source of
all reprehensible qualities such as showing
off, envy, arrogance, rancour, enmity,
boasting, etc. Of course, if there arises a
question between you and an individual or a
group and your intention is that truth may
become manifest and not lost, debating is
permissible. But there are two signs of such
a desire:
a. That it makes no difference whether the
truth is revealed by your tongue or the
tongue of another.
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b. That you prefer discussion in private than
in public.
Listen carefully and I will draw your
attention to a helpful point. Know that
asking the shaykh questions about
problems, is just like presenting the
sickness of the heart to the doctor, and the
answer lies in your struggle to treat the
sickness.
You should know that the ignorant are
those whose hearts are diseased, while the
learned are the doctors; the partially learned
cannot perfect the treatment and the
perfectly learned do not treat every sick
person, but will treat those whom he hopes
will respond to the treatment and the cure.
If the malady is chronic or incurable, then
he will not give any treatment, for this is a
waste of time.
Then know that the sickness of ignorance is
classified into four types; one of them is
curable and the others incurable:
a) He whose questions and objections stem
from envy and malice and every time you
reply to him in the best, clearest and most
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eloquent answer, it only increases his
malice, enmity and envy. The method [of
dealing with him] is not to occupy yourself
with answering him. It is said:
One hopes for the removal of every enmity
Except enmity arising from envy.
It befits you to shun and leave him in his
sickness. Allah (SWT) the Exalted says:
"Therefore shun those who turn away from
Our Message and desire nothing but the life
of this world. [53:29]"
In all that he says and does, the envious
person sets fire to the fruit of his
knowledge.
"Envy eats up good deeds as fire eats up
wood."
b) He whose sickness arises from stupidity
is also incurable. As Isa (AS) said: "Indeed
I did not fail in bringing the dead to life, but
I failed in curing the stupid." The fool
occupies himself with acquiring knowledge
over a short span of time and learns a very
little share of the intellectual and religious
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sciences. This fool knows not and thinks
that which is obscure to himis also obscure
to the great scholar. If he does not know
this much, [then obviously] his question
will originate from folly and you must not
attempt to answer him.
c) He who is seeking guidance and
whatever he does not understand of the
speech of the great scholars, he lays to the
defects of his own understanding. His
questioning is in order to seek benefit; but
he is slow-witted and cannot arrive at the
truth of things. Again, you must not attempt
to answer him, as Sayyidina Rasul-ullah
(Sallallahu „alayhi wa sallam) said: "We,
the Prophets, have been commanded that
we speak to people according to their level
of understanding."
As for the disease which is curable, it is that
of the intelligent seeker of guidance, who is
not overcome with envy, anger, or the love
of lust, prestige and wealth. Moreover, he is
seeking the Straight Path and his questions
and objections do not arise from envy,
aberrant argumentation or testing the
Shaykh. His sickness is curable and it is
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permitted to attempt to answer him, rather it
is a must.
2. The second thing to avoid is to guard
against and shun becoming a preacher and
warner, since its harm is much unless you
practice what you preach first and then
preach it to the people. Think then about
what was said to Isa "O son of Maryam,
preach to yourself, and when you have
preached to yourself, then preach to others;
or otherwise be ashamed before your Lord."
If you are entrusted with this task, avoid
two characteristics:
a. Beware of artificiality in speech in
explanations and allusions and vehement
cries and versification and poetry because
Allah (SWT) the Exalted hates pretension
and the person pretentious beyond bounds
gives evidence of inner confusion and a
heedless heart.
The meaning of Tadhkeer (reminding) is
that the servant should remember the Fire
of the Hereafter and his own shortcomings
in the service of the Creator. He should
reflect on his past life which he squandered
in what did not concern him. He should
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think about the challenges that lie before
him, such as the possible invalidity of his
iman at the end [of his life], his condition at
the time that his soul is seized by the Angel
of Death and whether he will be able to
answer the questions of the angels Munkar
and Nakir in the grave.
He should think of his condition on the Day
of Judgment at its various stages, and
whether he will be able to cross the Bridge
safely or will fall into the Fire of Hell. He
should continue to think of these matters in
his heart so as to shake its placidity and
make it alert. Tadhkeer is lamenting for
these calamities, telling people about them,
warning them about their flaws and
negligence, showing them the defects of
their souls so that the heat of these fires will
touch the people of the assembly, and these
afflictions make them impatient to rectify
the past years according to their ability and
regret their past days passed in other than
obedience to Allah (SWT) the Exalted. All
this carried out in this way is called
'preaching'.
It is as though you saw a flood approaching
someone's house while he and his family
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were within, and you cried: "Danger,
danger, flee from the flood!" Would your
heart desire in this situation to convey your
news to the man of the house in pretentious
sentences, accompanied by gestures and
jokes. No one would wish such a thing at
all. Such is the status of the preacher and he
must avoid such things.
b. The second characteristic to avoid is that
your concern in preaching be not that
people become wrought up in your
assembly and show excitement and tear
their clothes, so that it be said: "What an
assembly this was!" For this is all a product
of inclination to this world which is born
from heedlessness. In fact your purpose and
concern should be to summon people from
this world to the Hereafter, from
disobedience to obedience, from cupidity to
abstinence, from stinginess to generosity
and from delusion to piety.
You must make the Hereafter beloved to
them and make them hate the world. Teach
them the science of worship and
renunciation, because their temperaments
lean towards deviation from the way of
Religion and indulging in what is
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displeasing to Allah the Exalted and
acquiring evil attributes. Cast awe into their
hearts and warn them of fearful matters to
come. Their inner characteristics may
change and their outward dealings may
improve. Maybe they will show the
yearning to obey and to withdraw from
disobedience. This, then, is the correct way
to preach.
Preaching that is different from this is a
burden for he who speaks and he who
listens. In fact, it has been called a ghoul,
and a devil that snatches people away from
the Path and destroys them. People must
flee from such a preacher because the
mischief that he makes in their religion
cannot be achieved by Satan himself. He
who is able and powerful enough should
bring him down from the pulpit and prevent
him from continuing his activities, because
this is included in the framework of
enjoining good and forbidding evil.
3. The third thing that you should forsake is
that you should not mingle with the princes
and the sultans, and nor should you see
them, for seeing them, sitting with them and
mixing with them is a great mischief.
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If you are impelled to do this, refrain from
praisingand speaking well of them, for
Allah (SWT) is angered when when the
wrongdoer and the unjust is praised. And
whoever prays [to Allah (SWT) ] to
lengthen their lives, has wanted that Allah
(SWT) should be disobeyed in His Hand.
4. The fourth thing to avoid is not to accept
anything of the gifts of the princes, though
you know it is permissible, because
coveting what they possess corrupts the
religion. This is because it results in
compromise to and tolerance of
wrongdoing, consideration of their status
and agreeing with their oppression. All of
this corrupts the religion and the least of its
evil is that when you accept their gifts and
benefit from their world, you become fond
of them; and whoever loves another
obviously loves the prolonging of his life
and presence, and in loving the continuance
of the life of the oppressor, there is a
willingness [to continue] the oppression of
the worshippers of Allah (SWT) the
Exalted. What can be more harmful to the
Deen and the Hereafter than to want
destruction in the world?
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Beware, beware, that you may be deceived
by the suggestion of Satan or by the words
of people who say: "It is better to accept
their dinars and dirhams and distribute them
among the poor and destitute, for they
spend in the way of wrongdoing and
disobedience, while your spending on the
weak is better than their spending it."
Verily the cursed one has cut off the necks
of many people by this evil whispering; and
its mischief is excessive (we have discussed
this in Ihya Ulum al - Din, so refer to it).”
As for the four things that you should do,
they are as follows:
1. First: that you make your dealings with
Allah (SWT) the Exalted such that, if your
servant acted thus with you, you would be
pleased with him and you would not think
ill of him nor become angry. Whatever you
would not expect from your slave in the
metaphorical sense, accept not for Allah
(SWT) the Exalted who is your Real Lord
and Master.
2. Second: in all your dealings with people,
treat them as you would be pleased to be
treated by them, because the iman of a
62

worshipper is incomplete until he loves for
all other people what he loves for himself.
3. Third: if you read or pursue knowledge,
your knowledge should reform your heart
and purify your soul, just as if you
discovered that you had one week to live,
you would of course not occupy yourself
studying the science of jurisprudence,
morality, principles [of jurisprudence],
scholastic theology and the like; because
you would know that these disciplines
would not help you. You would rather
engage yourself in monitoring the state of
your heart and in apprehending the
characteristics of your soul, shunning
attachment to the world, purifying your soul
from the blameworthy characteristics,
occupying yourself with the love and
worship of Allah (SWT) and adopting the
praiseworthy characteristics. No day or
night passes upon a servant in which his
death may not take place.
4) Fourth: do not accumulate of this world
more than what suffices for one year, as
Sayyidina Rasul-ullah (Sallallahu „alayhi
wa sallam) never exceeded that for some of
his wives and said: "O Allah (SWT), make
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the provision of the family of Muhammad
(Sallallahu „alayhi wa sallam) sufficient",
and he did not accumulate it for all his
wives. In fact he used to prepare it only for
her whom he knew had weakness in her
heart. As for the lady of yaqeen (perfect
conviction), he used not to accumulate for
her more than the provision of a day and a
half.
Twenty Third Counsel - Contemplation
My dear son...
Hear one more thing from me and
contemplate about it until you find
salvation. If you were informed that the
sultan was going to select you for
appointment as a minister, know that in the
course of this period you would not engage
in anything but improving your garments or
body, your house or its furnishing, upon
whatever you thought the sultan's eye
would be cast upon Now think about what I
have indicated to you, for you are quickwitted and a few words are sufficient for
you. Did not (Sallallahu „alayhi wa sallam)
say:
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"Verily Allah looks not to your outward
appearances, nor to your actions, but he
looks to your hearts and your intentions."
If you wanted to know the [different] states
of the heart then look in the Ihya Ulum aldin and my other works. This science is
fard 'ayn (obligatory upon every
individual), and other disciplines are fard
kifayah (obligatory for some individuals in
the community) except to the extent that it
facilitates performance of the obligatory
duties enjoined by Allah (SWT) the
Exalted, and He will give you success in
achieving that knowledge.
Twenty Fourth Counsel - Dua
My dear son...
I have written in this chapter the answer to
your request, so you should act accordingly
and do not forget [to mention] me in your
most righteous du'a (supplications).
As for the dua which you asked me to teach
you, you will find it among the
supplications of the Sihah (authentic
collections of ahadith). Read this du'a at
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different times and especially after your
prayer:
O Allah (SWT), I ask of You complete
blessings, lasting protection from sin,
comprehensive mercy, acquisition of wellbeing [in this world and in the next], the
best provision, the happiest life, the most
complete favour, the most generous
blessing, the sweetest grace and the closest
gentleness.
O Allah (SWT), be for us and not against
us. O Allah (SWT), seal our lives with
happiness and good fortune, realise our
aspirations accompanied with further
increase. Combine our mornings and
evenings with safety and make Your
compassion our return and our last resort
and pour the best of Your forgiveness over
our sins and favour us with the reform of
our defects. Make piety our provision and
grant us interpretative judgment in Your
religion, and make us depend on You and
have confidence only in You.
O Allah, make us firm on the path of
steadfastness, and safeguard us in this
world from matters that will bring shame on
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the Day of Judgment, and lighten for us the
burden of our sins, and grant us lives of the
righteous and protect us from the evil of the
evil ones. Save our necks and the necks of
our fathers, mothers, brothers and sisters
from the fire of Hell by Your compassion,
O Most Powerful, Most Forgiving, Most
Generous, Concealing of our faults; O You
Most Knowledgeable, Most Overwhelming,
O Allah (SWT)! O Allah (SWT)! O Allah
(SWT)! By Your Mercy, O Most Merciful
of the mercifuls, O Thou First before the
firsts, Last after the lasts, O Possessor of
Strength, Everlasting, Compassionate to the
destitute, Most Compassionate of those
who are compassionate. There is no god but
You, glory be to You, verily I am of the
wrongdoers. And may Allah bless our
Prophet Muhammad and all his followers
and Companions. All praise belongs to
Allah, the Lord and Cherishes of all the
worlds.
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ﻛﺘﺎﺏ :ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ

)ﻟﺸﻴﺦ ﺍﻹﺳﻼﻡ ﺃﺑﻮ ﺣﺎﻣﺪ ﺍﻟﻐﺰﺍﻟﻲ ﺭﺿﻲ
ﺍﻟﻠﻪ ﻋﻨﻪ(
ﺑﺴﻢ ﺍﻟﻠﻪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﺮﺣﻴﻢ
ﺍﻟﺤﻤﺪ ﻟﻠﻪ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ ﻭﺍﻟﻌﺎﻗﺒﺔ
ﻟﻠﻤﺘﻘﻴﻦ ﻭﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ ﻋﻠﻲ ﺳﻴﺪﻧﺎ
ﻭﻣﻮﻻﻧﺎ ﻣﺤﻤﺪ ﺭﺳﻮﻝ ﺍﻟﻠﻪ )ﺻﻠﻲ ﺍﻟﻠﻪ ﻋﻠﻴﻪ
ﻭﺳﻠﻢ( ﻭﺁﻟﻪ ﻭﺻﺤﺒﻪ ﺃﺟﻤﻌﻴﻦ.
ﺇﻋﻠﻢ ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ ﻭﺍﻟﻤﺤﺐ ﺍﻟﻌﺰﻳﺰ  -ﺃﻃﺎﻝ
ﺍﻟﻠﻪ ﺑﻘﺎﻙ ﺑﻄﺎﻋﺘﻪ ﻭﺳﻠﻚ ﺑﻚ ﺳﺒﻴﻞ ﺃﺣﺒﺎﺋﻪ :ﺃﻥ
ﻣﻨﺸﻮﺭ ﺍﻟﻨﺼﻴﺤﺔ ﻳﻜﺘﺐ ﻣﻦ ﻣﻌﺪﻥ ﺍﻟﺮﺳﺎﻟﺔ.
ﺇﻥ ﻛﺎﻥ ﻗﺪ ﺑﻠﻐﻚ ﻣﻨﻪ ﻧﺼﻴﺤﺔ ﻓﺄﻱ ﺣﺎﺟﺔ ﻟﻚ
ﻓﻲ ﻧﺼﻴﺤﺘﻲ ﻭﺇﻥ ﻟﻢ ﻳﺒﻠﻐﻚ ﻓﻘﻞ ﻟﻲ :ﻣﺎﺫﺍ
ﺣﺼﻠﺖ ﻓﻲ ﻫﺬﻩ ﺍﻟﺴﻨﻴﻦ ﺍﻟﻤﺎﺿﻴﺔ ؟
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﻣﻦ ﺟﻤﻠﺔ ﻣﺎ ﻧﺼﺢ ﺑﻪ
ﺭﺳﻮﻝ ﺍﻟﻠﻪ )ﺻﻠﻰ ﺍﻟﻠﻪ ﻋﻠﻴﻪ ﻭﺳﻠﻢ( ﺍﻣﺘﻪ
ﻗﻮﻟﻪ ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ " :ﻋﻼﻣﺔ
ﺇﻋﺮﺍﺽ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ ﻋﻦ ﺍﻟﻌﺒﺪ ﺍﺷﺘﻐﺎﻟﻪ ﺑﻤﺎ ﻻ
ﻳﻌﻨﻴﻪ ﻭﺇﻥ ﺃﻣﺮﺍ ﺫﻫﺒﺖ ﺳﺎﻋﺔ ﻣﻦ ﻋﻤﺮﻩ ﻓﻲ
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ﻏﻴﺮ ﻣﺎ ﺧﻠﻖ ﻟﻪ ﻣﻦ ﺍﻟﻌﺒﺎﺩﺓ ﻟﺠﺪﻳﺮ ﺃﻥ ﺗﻄﻮﻝ
ﻋﻠﻴﻪ ﺣﺴﺮﺗﻪ ﻭﻣﻦ ﺟﺎﻭﺯ ﺍﻷﺭﺑﻌﻴﻦ ﻭﻟﻢ ﻳﻐﻠﺐ
ﺧﻴﺮﻩ ﻋﻠﻰ ﺷﺮﻩ ﻓﻠﻴﺘﺠﻬﺰ ﺇﻟﻰ ﺍﻟﻨﺎﺭ" .ﻭﻓﻲ
ﻫﺬﻩ ﺍﻟﻨﺼﻴﺤﺔ ﻛﻔﺎﻳﺔ ﻷﻫﻞ ﺍﻟﻌﻠﻢ.
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺍﻟﻨﺼﻴﺤﺔ ﺳﻬﻠﺔ ﻭﺍﻟﻤﺸﻜﻞ
ﻗﺒﻮﻟﻬﺎ ﻷﻧﻬﺎ ﻓﻲ ﻣﺬﺍﻕ ﻣﺘﺒﻌﻲ ﺍﻟﻬﻮﻯ ﻣﺮﺓ .ﺇﺫ
ﺍﻟﻤﻨﺎﻫﻲ ﻣﺤﺒﻮﺑﺔ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻭﻋﻠﻰ
ﺍﻟﺨﺼﻮﺹ ﻟﻤﻦ ﻃﺎﻟﺐ ﺍﻟﻌﻠﻢ ﺍﻟﺮﺳﻤﻲ
ﻭﻣﺸﺘﻐﻼ ﻓﻲ ﻓﻀﻞ ﺍﻟﻨﻔﺲ ﻭﻣﻨﺎﻗﺐ ﺍﻟﺪﻧﻴﺎ ﻓﺈﻧﻪ
ﻳﺤﺴﺐ ﺃﻥ ﺍﻟﻌﻠﻢ ﺍﻟﻤﺠﺮﺩ ﻟﻪ ﺳﻴﻜﻮﻥ ﻧﺠﺎﺗﻪ
ﻭﺧﻼﺻﻪ ﻓﻴﻪ ﻭﺃﻧﻪ ﻣﺴﺘﻐﻦ ﻋﻦ ﺍﻟﻌﻤﻞ ﻭﻫﺬﺍ
ﺍﻋﺘﻘﺎﺩ ﺍﻟﻔﻼﺳﻔﺔ .ﺳﺒﺤﺎﻥ ﺍﻟﻠﻪ ﺍﻟﻌﻈﻴﻢ ! ﻻ
ﻳﻌﻠﻢ ﻫﺬﺍ ﺍﻟﻤﻐﺮﻭﺭ ﺃﻧﻪ ﺣﻴﻦ ﺣﺼﻞ ﺍﻟﻌﻠﻢ ﺇﺫﺍ
ﻟﻢ ﻳﻌﻤﻞ ﺑﻪ ﺗﻜﻮﻥ ﺍﻟﺤﺠﺔ ﻋﻠﻴﻪ ﺁﻛﺪ ﻛﻤﺎ ﻗﺎﻝ
ﺭﺳﻮﻝ ﺍﻟﻠﻪ )ﺻﻠﻰ ﺍﻟﻠﻪ ﻋﻠﻴﻪ ﻭﺳﻠﻢ(" :ﺃﺷﺪ
ﺍﻟﻨﺎﺱ ﻋﺬﺍﺑﺎ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻋﺎﻟﻢ ﻻ ﻳﻨﻔﻌﻪ ﺍﻟﻠﻪ
ﺑﻌﻠﻤﻪ" .ﻭﺭﻭﻱ ﺃﻥ ﺍﻟﺠﻨﻴﺪ )ﻗﺪِِﺱ ﺍﻟﻠﻪ ﺳﺮﻩ(
’ﺭﻭﻱ ﻓﻲ ﺍﻟﻤﻨﺎﻡ ﺑﻌﺪ ﻣﻮﺗﻪ ﻓﻘﻴﻞ ﻟﻪ :ﻣﺎ ﺍﻟﺨﺒﺮ
ﻳﺎ ﺃﺑﺎ ﺍﻟﻘﺎﺳﻢ ؟ ﻗﺎﻝ" :ﻃﺎﺣﺖ ﺗﻠﻚ ﺍﻟﻌﺒﺎﺭﺍﺕ
ﻭﻓﻨﻴﺖ ﺗﻠﻚ ﺍﻹﺷﺎﺭﺍﺕ ﻭﻣﺎ ﻧﻔﻌﻨﺎ ﺇﻻ
’ﺭﻛﻴﻌﺎﺕ ﺭﻛﻌﻨﺎﻫﺎ ﻓﻲ ﺟﻮﻑ ﺍﻟﻠﻴﻞ".
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ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﻻ ﺗﻜﻮﻥ ﻣﻦ ﺍﻷﻋﻤﺎﻝ
ﻣﻔﻠﺴﺎ ﻭﻻ ﻣﻦ ﺍﻷﺣﻮﺍﻝ ﺧﺎﻟﻴﺎ ﻭﺗﻴﻘﻦ ﺃﻥ ﺍﻟﻌﻠﻢ
ﺍﻟﻤﺠﺮﺩ ﻻ ﻳﺄﺧﺬ ﺑﺎﻟﻴﺪ .ﻣﺜﺎﻟﻪ ﻟﻮ ﻛﺎﻥ ﻋﻠﻰ
ﺭﺟﻞ ﻓﻲ ﺑﺮﻳﺔ ﻋﺸﺮﺓ ﺃﺳﻴﺎﻑ ﻫﻨﺪﻳﺔ ﻣﻊ
ﺃﺳﻠﺤﺔ ﺍﺧﺮﻱ ﻭﻛﺎﻥ ﺍﻟﺮﺟﻞ ﺷﺠﺎﻋﺎ ﻭﺃﻫﻞ
ﺣﺮﺏ ﻓﺤﻤﻞ ﻋﻠﻴﻪ ﺃﺳﺪ ﻋﻈﻴﻢ ﻣﻬﻴﺐ ﻓﻤﺎ
ﻇﻨﻚ؟ ﻫﻞ ﺗﺪﻓﻊ ﺍﻷﺳﻠﺤﺔ ﺷﺮﻩ ﻋﻨﻪ ﺑﻼ
ﺍﺳﺘﻌﻤﺎﻟﻬﺎ ﻭﺿﺮﺑﻬﺎ؟ ﻭﻣﻦ ﺍﻟﻤﻌﻠﻮﻡ ﺃﻧﻬﺎ ﻻ
ﺗﺪﻓﻊ ﺇﻻ ﺑﺎﻟﺘﺤﺮﻳﻚ ﻭﺍﻟﻀﺮﺏ .ﻓﻜﺬﺍ ﻟﻮ ﻗﺮﺃ
ﺭﺟﻞ ﻣﺎﺋﺔ ﺃﻟﻒ ﻣﺴﺎﻟﺔ ﻋﻠﻤﻴﺔ ﻭﺗﻌﻠﻤﻬﺎ ﻭﻟﻢ
ﻳﻌﻤﻞ ﺑﻬﺎ ﻻ ﺗﻔﻴﺪﻩ ﺇﻻ ﺑﺎﻟﻌﻤﻞ .ﻭﻣﺜﻠﻪ ﺍﻳﻀﺎ ﻟﻮ
ﻛﺎﻥ ﻟﺮﺟﻞ ﺣﺮﺍﺭﺓ ﻭﻣﺮﺽ ﺻﻔﺮﺍﻭﻱ ﻳﻜﻮﻥ
ﻋﻼﺟﻪ ﺑﺎﻟﺴﻜﻨﺠﺒﻴﻦ ﻭﺍﻟﻜﺸﻜﺎﺏ ﻓﻼ ﻳﺤﺼﻞ
)ﺑﻴﺖ ﺑﺎﻟﻠﺴﺎﻥ ﺍﻟﺒﺮﺀ ﺇﻻ ﺑﺎﺳﺘﻌﻤﺎﻟﻬﻤﺎ.

ﺍﻟﻔﺎﺭﺳﻲ(

ﻛﺮﻣﻰ ﺩﻭ ﻫﺰﺍﺭ ﺭﻃﻞ ﻫﻤﻰ ﺑﻴﻤﺎﺋﻲ
ﺗﺎﻣﻰ ﻧﺨﻮﺭﻯ ﻧﺒﺎﺷﺪﺕ ﺷﻴﺪﺍﺋﻲ)(1
ﻭﻟﻮ ﻗﺮﺃﺕ ﺍﻟﻌﻠﻢ ﻣﺎﺋﺔ ﺳﻨﺔ ﻭﺟﻤﻌﺖ ﺃﻟﻒ
ﻛﺘﺎﺏ ﻻ ﺗﻜﻮﻥ ﻣﺴﺘﻌﺪﺍ ﻟﺮﺣﻤﺔ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ ﺇﻻ
ﺑﺎﻟﻌﻤﻞ ﻟﻘﻮﻟﻪ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ "ﻭﺃﻥ ﻟﻴﺲ
ﻟﻺﻧﺴﺎﻥ ﺇﻻ ﻣﺎﺳﻌﻰ" "ﻓﻤﻦ ﻛﺎﻥ ﻳﺮﺟﻮ ﻟﻘﺎﺀ
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ﺭﺑﻪ ﻓﻠﻴﻌﻤﻞ ﻋﻤﻼ ﺻﺎﻟﺤﺎ" "ﺟﺰﺍﺀ ﺑﻤﺎ ﻛﺎﻧﻮﺍ
ﻳﻜﺴﺒﻮﻥ" "ﺇﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﻋﻤﻠﻮﺍ
ﺍﻟﺼﺎﻟﺤﺎﺕ ﻛﺎﻧﺖ ﻟﻬﻢ ﺟﻨﺎﺕ ﺍﻟﻔﺮﺩﻭﺱ ﻧﺰﻻ
ﺧﺎﻟﺪﻳﻦ ﻓﻴﻬﺎ ﻻ ﻳﺒﻐﻮﻥ ﻋﻨﻬﺎ ﺣﻮﻻ" "ﻓﺨﻠﻒ
ﻣﻦ ﺑﻌﺪﻫﻢ ﺧﻠﻒ ﺃﺿﺎﻋﻮﺍ ﺍﻟﺼﻠﻮﺓ ﻭﺍﺗﺒﻌﻮﺍ
ﺍﻟﺸﻬﻮﺍﺕ ﻓﺴﻮﻑ ﻳﻠﻘﻮﻥ ﻏﻴﺎ ﺇﻻ ﻣﻦ ﺗﺎﺏ
ﻭﺁﻣﻦ ﻭﻋﻤﻞ ﺻﺎﻟﺤﺎ ﻓﺄﻭﻟﺌﻚ ﻳﺪﺧﻠﻮﻥ ﺍﻟﺠﻨﺔ
ﻭﻻ ﻳﻈﻠﻤﻮﻥ ﺷﻴﺌﺎ".
=====================
=======================
========
) (1ﻭﺗﺮﺟﻢ ﻫﺬﺍ ﺍﻟﺒﻴﺖ ﺍﻟﺸﻴﺦ ﺃﻣﻴﻦ
ﺍﻟﻜﺮﺩﻱ )ﺭﺿﻲ ﺍﻟﻠﻪ ﻋﻨﻪ ﻭﻋﻦ ﺳﺎﺋﺮ
ﺍﻟﺼﺎﻟﺤﻴﻦ(
ﻟﻮ ﻛﻠﺖ ﺃﻟﻔﻲ ﺭﻃﻞ ﺧﻤﺮ ﻟﻢ ﺗﻜﻦ
ﻟﺘﺼﻴﺮ ﻧﺸﻮﺍﻧﺎ ﺇﺫﺍ ﻟﻢ ﺗﺸﺮﺏ
ﻭﺍﻟﻤﻘﺼﻮﺩ ﻫﻨﺎ ﺃﻥ ﻣﻦ ﺫﺍﻕ ﻫﺬﺍ ﺍﻟﻔﻦ
ﺍﻟﻤﺒﺎﺡ ﻭﻫﺬﺍ ﺍﻟﻌﻠﻢ ﺍﻟﻌﺎﻟﻲ ﺍﻟﺸﺮﻳﻒ ﻋﺮﻑ
ﻭﻣﻦ ﻟﻢ ﻳﺬﻕ ﻃﻌﻢ ﺍﻟﻮﺻﺎﻝ ﻻ ﻳﻌﺮﻑ .ﻭﻫﻨﺎ
ﻣﻼﺣﻈﺔ ﻳﺠﺐ ﺃﻥ ﻧﺤﺴﻦ ﺍﻟﻈﻦ ﻓﻲ ﻣﻘﺼﺪ
ﻫﺬﺍ ﺍﻟﺒﻴﺖ ﻭﻋﺪﻡ ﺗﺤﻤﻞ ﺍﻟﻨﺺ ﻭﺍﻟﻤﺆﻟﻒ ﺟﺮﻡ
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ﻭﺗﻬﻤﺔ  ,ﻻﻥ ﻗﺼﺪﻩ ﻛﺎﻥ ﻟﻠﺘﻮﺿﻴﺢ ﺑﻠﻐﺔ ﺫﻟﻚ
ﺍﻟﻌﺼﺮ ﺍﻟﺬﻱ ﻋﺎﺵ ﻓﻴﻪ ﻭﻫﻮ ﺍﻋﺮﻑ ﻣﻨﺎ
ﺑﺬﻟﻚ ﻓﻌﻠﻴﻨﺎ ﺣﻤﻞ ﺍﻟﺒﻴﺖ ﻋﻠﻲ ﺃﺣﺴﻦ
ﺍﻟﻤﺤﺎﻣﻞ.
ﻭﻣﺎ ﺗﻘﻮﻝ ﻓﻲ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ" :ﺑﻨﻲ
ﺍﻹﺳﻼﻡ ﻋﻠﻰ ﺧﻤﺲ :ﺷﻬﺎﺩﺓ ﺃﻥ ﻻ ﺍﻟﻪ ﺇﻻ ﺍﻟﻠﻪ
ﻭﺃﻥ ﻣﺤﻤﺪﺍ ﺭﺳﻮﻝ ﺍﻟﻠﻪ ﻭﺇﻗﺎﻡ ﺍﻟﺼﻼﺓ ﻭﺇﻳﺘﺎﺀ
ﺍﻟﺰﻛﺎﺓ ﻭﺻﻮﻡ ﺭﻣﻀﺎﻥ ﻭﺣﺞ ﺍﻟﺒﻴﺖ ﻟﻤﻦ
ﺍﺳﺘﻄﺎﻉ ﺇﻟﻴﻪ ﺳﺒﻴﻼ" .ﻭﺍﻹﻳﻤﺎﻥ ﻗﻮﻝ ﺑﺎﻟﻠﺴﺎﻥ
ﻭﺗﺼﺪﻳﻖ ﺑﺎﻟﺠﻨﺎﻥ ﻭﻋﻤﻞ ﺑﺎﻷﺭﻛﺎﻥ ﻭﺩﻟﻴﻞ
ﺍﻷﻋﻤﺎﻝ ﺃﻛﺜﺮ ﻣﻦ ﺃﻥ ﻳﺤﺼﻲ ﻭﺇﻥ ﻛﺎﻥ ﺍﻟﻌﺒﺪ
ﻳﺒﻠﻎ ﺍﻟﺠﻨﺔ ﺑﻔﻀﻞ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ ﻭﻛﺮﻣﻪ .ﻟﻜﻦ
ﺑﻌﺪ ﺃﻥ ﻳﺴﺘﻌﺪ ﺑﻄﺎﻋﺘﻪ ﻭﻋﺒﺎﺩﺗﻪ ﻷﻥ "ﺭﺣﻤﺔ
ﺍﻟﻠﻪ ﻗﺮﻳﺐ ﻣﻦ ﺍﻟﻤﺤﺴﻨﻴﻦ" .ﻭﻟﻮ ﻗﻴﻞ ﺃﻳﻀﺎ:
ﻳﺒﻠﻎ ﺑﻤﺠﺮﺩ ﺍﻹﻳﻤﺎﻥ ﻗﻠﻨﺎ :ﻧﻌﻢ ﻭﻟﻜﻦ ﻣﺘﻲ
ﻳﺒﻠﻎ؟ ﻭﻛﻢ ﻣﻦ ﻋﻘﺒﺔ ﻛﻮﻭﺩ ﻳﻘﻄﻌﻬﺎ ﺇﻟﻰ ﺃﻥ
ﻳﺼﻞ؟ ﻓﺄﻭﻝ ﺗﻠﻚ ﺍﻟﻌﻘﺒﺎﺕ ﻋﻘﺒﺔ ﺍﻹﻳﻤﺎﻥ ﻭﺃﻧﻪ
ﻫﻞ ﻳﺴﻠﻢ ﻣﻦ ﺳﻠﺐ ﺍﻹﻳﻤﺎﻥ ﺃﻡ ﻻ؟ ﻭﺇﺫﺍ ﻭﺻﻞ
ﻫﻞ ﻳﻜﻮﻥ ﺧﺎﺋﺒﺎ ﻣﻔﻠﺴﺎ؟ ﻭﻗﺎﻝ ﺍﻟﺤﺴﻦ
ﺍﻟﺒﺼﺮﻱ )ﺭﺿﻲ ﺍﻟﻠﻪ ﻋﻨﻪ(" :ﻳﻘﻮﻝ ﺍﻟﻠﻪ
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ﺗﻌﺎﻟﻰ ﻟﻌﺒﺎﺩﻩ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ :ﺍﺩﺧﻠﻮﺍ ﻳﺎ ﻋﺒﺎﺩﻱ
ﺍﻟﺠﻨﺔ ﺑﺮﺣﻤﺘﻲ ﻭﺍﻗﺘﺴﻤﻮﻫﺎ ﺑﺄﻋﻤﺎﻟﻜﻢ".
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﻣﺎﻟﻢ ﺗﻌﻤﻞ ﻟﻢ ﺗﺠﺪ ﺍﻷﺟﺮ.
ﺣﻜﻲ ﺃﻥ ﺭﺟﻼ ﻣﻦ ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﻋﺒﺪ ﺍﻟﻠﻪ
ﺗﻌﺎﻟﻰ ﺳﺒﻌﻴﻦ ﺳﻨﺔ ﻓﺄﺭﺍﺩ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ ﺃﻥ ﻳﺠﻠﻮﻩ
ﻋﻠﻰ ﺍﻟﻤﻼﺋﻜﺔ ﻓﺄﺭﺳﻞ ﺍﻟﻠﻪ ﺇﻟﻴﻪ ﻣﻠﻜﺎ ﻳﺨﺒﺮﻩ
ﺃﻧﻪ ﻣﻊ ﺗﻠﻚ ﺍﻟﻌﺒﺎﺩﺓ ﻻ ﻳﻠﻴﻖ ﺑﻪ ﺩﺧﻮﻝ ﺍﻟﺠﻨﺔ
ﻓﻠﻤﺎ ﺑﻠﻐﻪ ﻗﺎﻝ ﺍﻟﻌﺎﺑﺪ :ﻧﺤﻦ ﺧﻠﻘﻨﺎ ﻟﻠﻌﺒﺎﺩﺓ
ﻓﻴﻨﺒﻐﻲ ﻟﻨﺎ ﺃﻥ ﻧﻌﺒﺪﻩ .ﻓﻠﻤﺎ ﺭﺟﻊ ﺍﻟﻤﻠﻚ ﻗﺎﻝ:
ﺇﻟﻬﻲ ﺃﻧﺖ ﺃﻋﻠﻢ ﺑﻤﺎ ﻗﺎﻝ .ﻓﻘﺎﻝ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ:
"ﺇﺫﺍ ﻫﻮ ﻟﻢ ﻳﻌﺮﺽ ﻋﻦ ﻋﺒﺎﺩﺗﻨﺎ ﻓﻨﺤﻦ ﻣﻊ
ﺍﻟﻜﺮﺍﻡ ﻻ ﻧﻌﺮﺽ ﻋﻨﻪ ﺇﺷﻬﺪﻭﺍ ﻳﺎ ﻣﻼﺋﻜﺘﻰ
ﺃﻧﻲ ﻗﺪ ﻏﻔﺮﺕ ﻟﻪ".
ﻭﻗﺎﻝ ﺳﻴﺪﻧﺎ ﺭﺳﻮﻝ ﺍﻟﻠﻪ )ﺻﻠﻰ ﺍﻟﻠﻪ ﻋﻠﻴﻪ
ﻭﺳﻠﻢ(" :ﺣﺎﺳﺒﻮﺍ ﺃﻧﻔﺴﻜﻢ ﻗﺒﻞ ﺃﻥ ﺗﺤﺎﺳﺒﻮﺍ
ﻭﺯﻧﻮﺍ ﺃﻋﻤﺎﻟﻜﻢ ﻗﺒﻞ ﺃﻥ ﺗﻮﺯﻧﻮﺍ" ﻭﻗﺎﻝ ﺳﻴﺪﻧﺎ
ﻋﻠﻲ )ﺭﺿﻲ ﺍﻟﻠﻪ ﻋﻨﻪ(" :ﻣﻦ ﻇﻦ ﺃﻧﻪ ﺑﺪﻭﻥ
ﺍﻟﺠﻬﺪ ﺑﺼﻞ ﻓﻬﻮ ﻣﺘﻤﻦ ﻭﻣﻦ ﻇﻦ ﺃﻧﻪ ﺑﺒﺬﻝ
ﺍﻟﺠﻬﺪ ﻳﺼﻞ ﻓﻬﻮ ﻣﺴﺘﻐﻦ"  ,ﻭﻗﺎﻝ ﺳﻴﺪﻧﺎ
ﺍﻟﺤﺴﻦ )ﺭﺿﻲ ﺍﻟﻠﻪ ﻋﻨﻪ( " :ﻃﻠﺐ ﺍﻟﺠﻨﺔ ﺑﻼ
ﻋﻤﻞ ﺫﻧﺐ ﻣﻦ ﺍﻟﺬﻧﻮﺏ" ﻭﻗﺎﻝ" :ﻋﻼﻣﺔ
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ﺍﻟﺤﻘﻴﻘﺔ ﺗﺮﻙ ﻣﻼﺣﻈﺔ ﺍﻟﻌﻤﻞ ﻻ ﺗﺮﻙ ﺍﻟﻌﻤﻞ"
ﻭﻗﺎﻝ ﺳﻴﺪﻧﺎ ﺭﺳﻮﻝ ﺍﻟﻠﻪ )ﺻﻠﻰ ﺍﻟﻠﻪ ﻋﻠﻴﻪ
ﻭﺳﻠﻢ(" :ﺍﻟﻜﻴﺲ ﻣﻦ ﺩﺍﻥ ﻧﻔﺴﻪ ﻭﻋﻤﻞ ﻟﻤﺎ ﺑﻌﺪ
ﺍﻟﻤﻮﺕ ﻭﺍﻷﺣﻤﻖ ﻣﻦ ﺍﺗﺒﻊ ﻫﻮﺍﻩ ﻭ ﺗﻤﻨﻲ ﻋﻠﻰ
ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ ﺍﻷﻣﺎﻧﻲ".
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﻛﻢ ﻣﻦ ﻟﻴﺎﻝ ﺃﺣﻴﻴﺘﻬﺎ
ﺑﺘﻜﺮﺍﺭ ﺍﻟﻌﻠﻢ ﻭﻣﻄﺎﻟﻌﺔ ﺍﻟﻜﺘﺐ ﻭﺣﺮﻣﺖ ﻋﻠﻲ
ﻧﻔﺴﻚ ﺍﻟﻨﻮﻡ؟ ﻻ ﺃﻋﻠﻢ ﻣﺎ ﻛﺎﻥ ﺍﻟﺒﺎﻋﺚ ﻓﻴﻪ .ﺇﻥ
ﻛﺎﻥ ﻧﻴﻞ ﻋﺮﺽ ﺍﻟﺪﻧﻴﺎ ﻭﺟﺬﺏ ﺣﻄﺎﻣﻬﺎ
ﻭﺗﺤﺼﻴﻞ ﻣﻨﺎﺻﺒﻬﺎ ﻭﺍﻟﻤﺒﺎﻫﺎﺓ ﻋﻠﻲ ﺍﻷﻗﺮﺍﻥ
ﻭﺍﻷﻣﺜﺎﻝ ﻓﻮﻳﻞ ﻟﻚ ﺛﻢ ﻭﻳﻞ ﻟﻚ .ﻭﺇﻥ ﻛﺎﻥ
ﻗﺼﺪﻙ ﻓﻴﻪ ﺇﺣﻴﺎﺀ ﺷﺮﻳﻌﺔ ﺍﻟﻨﺒﻲ )ﺻﻠﻰ ﺍﻟﻠﻪ
ﻋﻠﻴﻪ ﻭﺳﻠﻢ( ﻭﺗﻬﺬﻳﺐ ﺃﺧﻼﻗﻚ ﻭﻛﺴﺮ ﺍﻟﻨﻔﺲ
ﺍﻷﻣﺎﺭﺓ ﺑﺎﻟﺴﻮﺀ ﻓﻄﻮﺑﻲ ﻟﻚ ﺛﻢ ﻃﻮﺑﻲ ﻟﻚ.
ﻭﻟﻘﺪ ﺻﺪﻕ ﻣﻦ ﻗﺎﻝ ﺷﻌﺮﺍ :
ﺳﻬﺮ ﺍﻟﻌﻴﻮﻥ ﻟﻐﻴﺮ ﻭﺟﻬﻚ ﺿﺎﺋﻊ
ﻭﺑﻜﺎﺅﻫﻦ ﻟﻐﻴﺮ ﻓﻘﺪﻙ ﺑﺎﻃﻞ
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﻋﺶ ﻣﺎ ﺷﺌﺖ ﻓﺈﻧﻚ ﻣﻴﺖ
ﻭﺃﺣﺒﺐ ﻣﺎ ﺷﺌﺖ ﻓﺈﻧﻚ ﻣﻔﺎﺭﻗﻪ ﻭﺍﻋﻤﻞ ﻣﺎ
ﺷﺌﺖ ﻓﺈﻧﻚ ﻣﺠﺰﻱ ﺑﻪ .ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ ﺃﻱ ﺷﻲﺀ
ﺣﺎﺻﻞ ﻟﻚ ﻣﻦ ﺗﺤﺼﻴﻞ ﻋﻠﻢ ﺍﻟﻜﻼﻡ
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ﻭﺍﻟﺨﻼﻑ ﻭﺍﻟﻄﺐ ﻭﺍﻟﺪﻭﺍﻭﻳﻦ ﻭﺍﻷﺷﻌﺎﺭ
ﻭﺍﻟﻨﺠﻮﻡ ﻭﺍﻟﻌﺮﻭﺽ ﻭﺍﻟﻨﺤﻮ ﻭﺍﻟﺘﺼﺮﻳﻒ
ﻏﻴﺮ ﺗﻀﻴﻊ ﺍﻟﻌﻤﺮ ﺑﺨﻼﻑ ﺫﻱ ﺍﻟﺠﻼﻝ .ﺇﻧﻲ
ﺭﺃﻳﺖ ﻓﻲ ﺇﻧﺠﻴﻞ ﺳﻴﺪﻧﺎ ﻋﻴﺴﻰ )ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ
ﻭﺍﻟﺴﻼﻡ(" :ﻣﻦ ﺳﺎﻋﺔ ﺃﻥ ﻳﻮﺿﻊ ﺍﻟﻤﻴﺖ ﻋﻠﻲ
ﺍﻟﺠﻨﺎﺯﺓ ﺇﻟﻲ ﺃﻥ ﻳﻮﺿﻊ ﻋﻠﻰ ﺷﻔﻴﺮ ﺍﻟﻘﺒﺮ
ﻳﺴﺄﻝ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ ﺑﻌﻈﻤﺘﻪ ﻣﻨﻪ ﺃﺭﺑﻌﻴﻦ ﺳﺆﺍﻻ.
ﺃﻭﻟﻬﺎ ﻳﻘﻮﻝ :ﻋﺒﺪﻱ ﻃﻬﺮﺕ ﻣﻨﻈﺮ ﺍﻟﺨﻠﻖ
ﺳﻨﻴﻦ ﻭﻣﺎ ﻃﻬﺮﺕ ﻣﻨﻈﺮﻱ ﺳﺎﻋﺔ .ﻭﻛﻞ ﻳﻮﻡ
ﻳﻨﻈﺮ ﻓﻲ ﻗﻠﺒﻚ ﻳﻘﻮﻝ :ﻣﺎ ﺗﺼﻨﻊ ﻟﻐﻴﺮﻱ ﻭﺃﻧﺖ
ﻣﺤﻔﻮﻑ ﺑﺨﻴﺮﻱ .ﺃﻣﺎ ﺃﻧﺖ ﻓﺄﺻﻢ ﻻ ﺗﺴﻤﻊ".
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺍﻟﻌﻠﻢ ﺑﻼ ﻋﻤﻞ ﺟﻨﻮﻥ
ﻭﺍﻟﻌﻤﻞ ﺑﻼ ﻋﻠﻢ ﻻ ﻳﻜﻮﻥ .ﻭﺍﻋﻠﻢ ﺃﻥ ﺍﻟﻌﻠﻢ
ﺍﻟﺬﻱ ﻻ ﻳﺒﻌﺪﻙ ﺍﻟﻴﻮﻡ ﻋﻦ ﺍﻟﻤﻌﺎﺻﻲ ﻭﻻ
ﻳﺤﻤﻠﻚ ﻋﻠﻰ ﺍﻟﻄﺎﻋﺔ ﻟﻦ ﻳﺒﻌﺪﻙ ﻏﺪﺍ ﻋﻦ ﻧﺎﺭ
ﺟﻬﻨﻢ ﻭﺇﺫﺍ ﻟﻢ ﺗﻌﻤﻞ ﺑﻌﻠﻤﻚ ﺍﻟﻴﻮﻡ ﻭﻟﻢ ﺗﺪﺍﺭﻙ
ﺍﻷﻳﺎﻡ ﺍﻟﻤﺎﺿﻴﺔ ﺗﻘﻮﻝ ﻏﺪﺍ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ:
"ﻓﺄﺭﺟﻌﻨﺎ ﻧﻌﻤﻞ ﺻﺎﻟﺤﺎ" .ﻓﻴﻘﺎﻝ" :ﻳﺎ ﺃﺣﻤﻖ
ﺃﻧﺖ ﻣﻦ ﻫﻨﺎﻙ ﺗﺠﻲﺀ".
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺍﺟﻌﻞ ﺍﻟﻬﻤﺔ ﻓﻲ ﺍﻟﺮﻭﺡ
ﻭﺍﻟﻬﺰﻳﻤﺔ ﻓﻲ ﺍﻟﻨﻔﺲ ﻭﺍﻟﻤﻮﺕ ﻓﻲ ﺍﻟﺒﺪﻥ ﻻﻥ
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ﻣﻨﺰﻟﻚ ﺍﻟﻘﺒﺮ ﻭﺃﻫﻞ ﺍﻟﻤﻘﺎﺑﺮ ﻳﻨﺘﻈﺮﻭﻧﻚ ﻓﻲ
ﻛﻞ ﻟﺤﻈﺔ ﻣﺘﻲ ﺗﺼﻞ ﺇﻟﻴﻬﻢ .ﺇﻳﺎﻙ ﺇﻳﺎﻙ ﺃﻥ
ﺗﺼﻞ ﺇﻟﻴﻬﻢ ﺑﻼ ﺯﺍﺩ .ﻗﺎﻝ ﺳﻴﺪﻧﺎ ﺃﺑﻮ ﺑﻜﺮ
ﺍﻟﺼﺪﻳﻖ )ﺭﺿﻲ ﺍﻟﻠﻪ ﻋﻨﻪ(" :ﻫﺬﻩ ﺍﻷﺟﺴﺎﺩ
ﻗﻔﺺ ﺍﻟﻄﻴﻮﺭ ﺃﻭ ﺇﺻﻄﺒﻞ ﺍﻟﺪﻭﺍﺏ ﻓﺘﻔﻜﺮ ﻓﻲ
ﻧﻔﺴﻚ :ﻣﻦ ﺃﻳﻬﻤﺎ ﺃﻧﺖ؟ ﺇﻥ ﻛﻨﺖ ﻣﻦ ﺍﻟﻄﻴﻮﺭ
ﺍﻟﻌﻠﻮﻳﺔ ﻓﺤﻴﻦ ﺗﺴﻤﻊ ﻃﻨﻴﻦ ﻃﺒﻞ ﺍﺭﺟﻌﻲ ﺇﻟﻲ
ﺭﺑﻚ ﺗﻄﻴﺮ ﺻﺎﻋﺪﺍ ﺇﻟﻲ ﺃﻥ ﺗﻘﻌﺪ ﻓﻲ ﺃﻋﺎﻟﻲ
ﺑﺮﻭﺝ ﺍﻟﺠﻨﺎﻥ" .ﻭﻛﻤﺎ ﻗﺎﻝ ﺳﻴﺪﻧﺎ ﺭﺳﻮﻝ ﺍﻟﻠﻪ
)ﺻﻠﻲ ﺍﻟﻠﻪ ﻋﻠﻴﻪ ﻭﺳﻠﻢ( " :ﺍﻫﺘﺰ ﻋﺮﺵ
ﺍﻟﺮﺣﻤﻦ ﻣﻦ ﻣﻮﺕ ﺳﻌﺪ ﺑﻦ ﻣﻌﺎﺫ )ﺭﺿﻲ ﺍﻟﻠﻪ
ﻋﻨﻪ(" ﻭﺍﻟﻌﻴﺎﺫ ﺑﺎﻟﻠﻪ ﺇﻥ ﻛﻨﺖ ﻣﻦ ﺍﻟﺪﻭﺍﺏ ﻛﻤﺎ
ﻗﺎﻝ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ" :ﺃﻭﻟﺌﻚ ﻛﺎﻷﻧﻌﺎﻡ ﺑﻞ ﻫﻢ
ﺃﺿﻞ" ﻓﻼ ﺗﺄﻣﻦ ﺍﻧﺘﻘﺎﻟﻚ ﻣﻦ ﺯﺍﻭﻳﺔ ﺍﻟﺪﺍﺭ ﺇﻟﻲ
ﻫﺎﻭﻳﺔ ﺍﻟﻨﺎﺭ .ﻭﺭﻭﻱ ﺃﻥ ﺳﻴﺪﻧﺎ ﺍﻟﺤﺴﻦ
ﺍﻟﺒﺼﺮﻱ )ﺭﺣﻤﻪ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ( ﺃﻋﻄﻲ ﺷﺮﺑﺔ
ﻣﺎﺀ ﺑﺎﺭﺩ ﻓﺎﺧﺬ ﺍﻟﻘﺪﺡ ﻭﻏﺸﻲ ﻋﻠﻴﻪ ﻭﺳﻘﻂ ﻣﻦ
ﻳﺪﻩ ﻓﻠﻤﺎ ﺃﻓﺎﻕ ﻗﻴﻞ :ﻣﺎﻟﻚ ﻳﺎ ﺃﺑﺎ ﺳﻌﻴﺪ؟ ﻗﺎﻝ:
ﺫﻛﺮﺕ ﺃﻣﻨﻴﺔ ﺃﻫﻞ ﺍﻟﻨﺎﺭ ﺣﻴﻦ ﻳﻘﻮﻟﻮﻥ ﻷﻫﻞ
ﺍﻟﺠﻨﺔ" :ﺃﻥ ﺃﻓﻴﻀﻮﺍ ﻋﻠﻴﻨﺎ ﻣﻦ ﺍﻟﻤﺎﺀ ﺃﻭ ﻣﻤﺎ
ﺭﺯﻗﻜﻢ ﺍﻟﻠﻪ".
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ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﻟﻮ ﻛﺎﻥ ﺍﻟﻌﻠﻢ ﺍﻟﻤﺠﺮﺩ ﻛﺎﻓﻴﺎ
ﻟﻚ ﻭﻻ ﺗﺤﺘﺎﺝ ﺇﻟﻲ ﻋﻤﻞ ﺳﻮﺍﻩ ﻟﻜﺎﻥ ﻧﺪﺍﺀ
"ﻫﻞ ﻣﻦ ﺳﺎﺋﻞ؟ ﻫﻞ ﻣﻦ ﻣﺴﺘﻐﻔﺮ؟ ﻫﻞ ﻣﻦ
ﺗﺎﺋﺐ؟" ﺿﺎﺋﻌﺎ ﺑﻼ ﻓﺎﺋﺪﺓ .ﻭﺭﻭﻱ ﺃﻥ ﺟﻤﺎﻋﺔ
ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ )ﺭﺿﻮﺍﻥ ﺍﻟﻠﻪ ﻋﻠﻴﻬﻢ ﺍﺟﻤﻌﻴﻦ(
ﺫﻛﺮﻭﺍ ﺳﻴﺪﻧﺎ ﻋﺒﺪ ﺍﻟﻠﻪ ﺑﻦ ﻋﻤﺮ )ﺭﺿﻲ ﺍﻟﻠﻪ
ﻋﻨﻬﻤﺎ( ﻋﻨﺪ ﺳﻴﺪﻧﺎ ﺭﺳﻮﻝ ﺍﻟﻠﻪ )ﺻﻠﻲ ﺍﻟﻠﻪ
ﻋﻠﻴﻪ ﻭﺳﻠﻢ(  ,ﻓﻘﺎﻝ" :ﻧﻌﻢ ﺍﻟﺮﺟﻞ ﻫﻮ ﻟﻮ ﻛﺎﻥ
ﻳﺼﻠﻲ ﺑﺎﻟﻠﻴﻞ" .ﻭﻗﺎﻝ ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ
ﻟﺮﺟﻞ ﻣﻦ ﺃﺻﺤﺎﺑﻪ" :ﻳﺎ ﻓﻼﻥ ﻻ ﺗﻜﺜﺮ ﺍﻟﻨﻮﻡ
ﺑﺎﻟﻠﻴﻞ ﻓﺎﻥ ﻛﺜﺮﺓ ﺍﻟﻨﻮﻡ ﺑﺎﻟﻠﻴﻞ ﻳﺪﻉ ﺻﺎﺣﺒﻪ
ﻓﻘﻴﺮﺍ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ" .ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ "ﻭﻣﻦ ﺍﻟﻠﻴﻞ
ﻓﺘﻬﺠﺪ ﺑﻪ ﻧﺎﻓﻠﺔ ﻟﻚ" ﺃﻣﺮ "ﻭﺑﺎﻷﺳﺤﺎﺭ ﻫﻢ
ﻳﺴﺘﻐﻔﺮﻭﻥ" ﺷﻜﺮ "ﻭﺍﻟﻤﺴﺘﻐﻔﺮﻭﻥ
ﺑﺎﻷﺳﺤﺎﺭ" ﺫﻛﺮ .ﻗﺎﻝ ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ:
"ﺛﻼﺛﺔ ﺃﺻﻮﺍﺕ ﻳﺤﺒﻬﺎ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ :ﺻﻮﺕ
ﺍﻟﺪﻳﻚ ﻭﺻﻮﺕ ﺍﻟﺬﻱ ﻳﻘﺮﺃ ﺍﻟﻘﺮﺁﻥ ﻭﺻﻮﺕ
ﺍﻟﻤﺴﺘﻐﻔﺮﻳﻦ ﺑﺎﻷﺳﺤﺎﺭ" ﻭﻗﺎﻝ ﺳﻴﺪﻧﺎ ﺳﻔﻴﺎﻥ
ﺍﻟﺜﻮﺭﻱ )ﺭﺣﻤﺔ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ ﻋﻠﻴﻪ(" :ﺇﻥ ﺍﻟﻠﻪ
ﺗﺒﺎﺭﻙ ﻭﺗﻌﺎﻟﻲ ﺧﻠﻖ ﺭﻳﺤﺎ ﺗﻬﺐ ﺑﺎﻷﺳﺤﺎﺭ
ﺗﺤﻤﻞ ﺍﻷﺫﻛﺎﺭ ﻭﺍﻻﺳﺘﻐﻔﺎﺭ ﺇﻟﻲ ﺍﻟﻤﻠﻚ
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ﺍﻟﺠﺒﺎﺭ" ﻭﻗﺎﻝ ﺃﻳﻀﺎ" :ﺇﺫﺍ ﻛﺎﻥ ﺃﻭﻝ ﺍﻟﻠﻴﻞ
ﻳﻨﺎﺩﻱ ﻣﻨﺎﺩ ﻣﻦ ﺗﺤﺖ ﺍﻟﻌﺮﺵ :ﺃﻵ ﻟﻴﻘﻢ
ﺍﻟﻌﺎﺑﺪﻭﻥ ﻓﻴﻘﻮﻣﻮﻥ ﻭﻳﺼﻠﻮﻥ ﻣﺎ ﺷﺎﺀ ﺍﻟﻠﻪ ﺛﻢ
ﻳﻨﺎﺩﻱ ﻣﻨﺎﺩ ﻓﻲ ﺷﻄﺮ ﺍﻟﻠﻴﻞ :ﺃﻻ ﻟﻴﻘﻢ ﺍﻟﻘﺎﻧﺘﻮﻥ
ﻓﻴﻘﻮﻣﻮﻥ ﻭﻳﺼﻠﻮﻥ ﺇﻟﻲ ﺍﻟﺴﺤﺮ ﻓﺈﺫﺍ ﻛﺎﻥ
ﺍﻟﺴﺤﺮ ﻧﺎﺩﻱ ﻣﻨﺎﺩ :ﺃﻻ ﻟﻴﻘﻢ ﺍﻟﻤﺴﺘﻐﻔﺮﻭﻥ
ﻓﻴﻘﻮﻣﻮﻥ ﻭ ﻳﺴﺘﻐﻔﺮﻭﻥ ﻓﺈﺫﺍ ﻃﻠﻊ ﺍﻟﻔﺠﺮ ﻧﺎﺩﻱ
ﻣﻨﺎﺩ :ﺃﻻ ﻟﻴﻘﻢ ﺍﻟﻐﺎﻓﻠﻮﻥ ﻓﻴﻘﻮﻣﻮﻥ ﻣﻦ ﻓﺮﺷﻬﻢ
ﻛﺎﻟﻤﻮﺗﻰ ﻧﺸﺮﻭﺍ ﻣﻦ ﻗﺒﻮﺭﻫﻢ".
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺭﻭﻱ ﻓﻲ ﻭﺻﺎﻳﺎ ﻟﻘﻤﺎﻥ
ﺍﻟﺤﻜﻴﻢ ﻻﺑﻨﻪ ﺃﻧﻪ ﻗﺎﻝ" :ﻳﺎﺑﻨﻲ ﻻ ﻳﻜﻨﻦ ﺍﻟﺪﻳﻚ
ﺃﻛﻴﺲ ﻣﻨﻚ ﻳﻨﺎﺩﻱ ﺑﺎﻷﺳﺤﺎﺭ ﻭﺃﻧﺖ ﻧﺎﺋﻢ".
ﻭﻟﻘﺪ ﺃﺣﺴﻦ ﻣﻦ ﻗﺎﻝ ﺷﻌﺮﺍً:
ﻋﻠﻰ ﻟﻘﺪ ﻫﺘﻔﺖ ﻓﻲ ﺟﻨﺢ ﻟﻴﻞ ﺣﻤﺎﻣﺔ
ﻓﻨﻦ ﻭﻫﻨﺎ ﻭﺃﻧﻲ ﻟﻨﺎﺋﻢ
ﻟﻤﺎ ﻛﺬﺑﺖ ﻭﺑﻴﺖ ﺍﻟﻠﻪ ﻟﻮ ﻛﻨﺖ ﻋﺎﺷﻘﺎ
ﺳﺒﻘﺘﻨﻲ ﺑﺎﻟﺒﻜﺎﺀ ﺍﻟﺤﻤﺎﺋﻢ
ﻭﺃﺯﻋﻢ ﺃﻧﻲ ﻫﺎﺋﻢ ﺫﻭ ﺻﺒﺎﺑﺔ
ﻟﺮﺑﻲ ﻓﻼ ﺃﺑﻜﻲ ﻭﺗﺒﻜﻲ ﺍﻟﺒﻬﺎﺋﻢ
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺧﻼﺻﺔ ﺍﻟﻌﻠﻢ ﺃﻥ ﺗﻌﻠﻢ
ﺍﻟﻄﺎﻋﺔ ﻭﺍﻟﻌﺒﺎﺩﺓ ﻣﺎ ﻫﻲ .ﺃﻋﻠﻢ ﺃﻥ ﺍﻟﻄﺎﻋﺔ
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ﻭﺍﻟﻌﺒﺎﺩﺓ ﻣﺘﺎﺑﻌﺔ ﺍﻟﺸﺎﺭﻉ ﻓﻲ ﺍﻷﻭﺍﻣﺮ
ﻭﺍﻟﻨﻮﺍﻫﻲ ﺑﺎﻟﻘﻮﻝ ﻭﺍﻟﻔﻌﻞ .ﻳﻌﻨﻲ :ﻛﻞ ﻣﺎ ﺗﻘﻮﻝ
ﻭﺗﻔﻌﻞ ﻭﺗﺘﺮﻙ ﻳﻜﻮﻥ ﺑﺈﻗﺘﺪﺍﺀ ﺍﻟﺸﺮﻉ ﻛﻤﺎ ﻟﻮ
ﺻﻤﺖ ﻳﻮﻡ ﺍﻟﻌﻴﺪ ﻭﺃﻳﺎﻡ ﺍﻟﺘﺸﺮﻳﻖ ﺗﻜﻮﻥ
ﻋﺎﺻﻴﺎ ﺃﻭ ﺻﻠﻴﺖ ﻓﻲ ﺛﻮﺏ ﻣﻐﺼﻮﺏ ﻭﺇﻥ
ﻛﺎﻧﺖ ﺻﻮﺭﺓ ﻋﺒﺎﺩﺓ ﺗﺄﺛﻢ.
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﻳﻨﺒﻐﻲ ﻟﻚ ﺃﻥ ﻳﻜﻮﻥ ﻗﻮﻟﻚ
ﻭﻓﻌﻠﻚ ﻣﻮﺍﻓﻘﺎ ﻟﻠﺸﺮﻉ ﺇﺫ ﺍﻟﻌﻠﻢ ﻭﺍﻟﻌﻤﻞ ﺑﻼ
ﺇﻗﺘﺪﺍﺀ ﺍﻟﺸﺮﻉ ﺿﻼﻟﺔ ﻭﻳﻨﺒﻐﻲ ﻟﻚ ﺃﻻ ﺗﻐﺘﺮ
ﺑﺎﻟﺸﻄﺢ ﻭﻃﺎﻣﺎﺕ ﺍﻟﺼﻮﻓﻴﺔ) (2ﻷﻥ ﺳﻠﻮﻙ
ﻫﺬﺍ ﺍﻟﻄﺮﻳﻖ ﻳﻜﻮﻥ ﺑﺎﻟﻤﺠﺎﻫﺪﺓ ﻭﻗﻄﻊ ﺷﻬﻮﺓ
ﺍﻟﻨﻔﺲ ﻭﻗﺘﻞ ﻫﻮﺍﻫﺎ ﺑﺴﻴﻒ ﺍﻟﺮﻳﺎﺿﺔ ﻻ
ﺑﺎﻟﻄﺎﻣﺎﺕ ﻭﺍﻟﺘﺮﻫﺎﺕ .ﻭﺃﻋﻠﻢ ﺃﻥ ﺍﻟﻠﺴﺎﻥ
ﺍﻟﻤﻄﻠﻖ ﻭﺍﻟﻘﻠﺐ ﺍﻟﻤﻄﺒﻖ ﺍﻟﻤﻤﻠﻮﺀ ﺑﺎﻟﻐﻔﻠﺔ
ﻭﺍﻟﺸﻬﻮﺓ ﻭﻋﻼﻣﺔ ﺍﻟﺸﻘﺎﻭﺓ ﻓﺈﺫﺍ ﻟﻢ ﺗﻘﺘﻞ ﺍﻟﻨﻔﺲ
ﺑﺼﺪﻕ ﺍﻟﻤﺠﺎﻫﺪﺓ ﻓﻠﻦ ﻳﺤﻴﺎ ﻗﻠﺒﻚ ﺑﺄﻧﻮﺍﺭ
ﺍﻟﻤﻌﺮﻓﺔ.
ﻭﺃﻋﻠﻢ ﺃﻥ ﺑﻌﺾ ﻣﺴﺎﺋﻠﻚ ﺍﻟﺘﻲ ﺳﺄﻟﺘﻨﻲ
ﻋﻨﻬﺎ ﻻ ﻳﺴﺘﻘﻴﻢ ﺟﻮﺍﺑﻬﺎ ﺑﺎﻟﻜﺘﺎﺑﺔ ﻭﺍﻟﻘﻮﻝ .ﺇﻥ
ﺗﺒﻠﻎ ﺗﻠﻚ ﺍﻟﺤﺎﻟﺔ ﺗﻌﺮﻑ ﻣﺎ ﻫﻲ ﻭﺇﻻ ﻓﻌﻠﻤﻬﺎ
ﻣﻦ ﺍﻟﻤﺴﺘﺤﻴﻼﺕ ﻷﻧﻬﺎ ﺫﻭﻗﻴﺔ ﻭﻛﻞ ﻣﺎ ﻳﻜﻮﻥ
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ﺫﻭﻗﻴﺎ ﻻ ﻳﺴﺘﻘﻴﻢ ﻭﺻﻔﻪ ﺑﺎﻟﻘﻮﻝ ﻛﺤﻼﻭﺓ ﺍﻟﺤﻠﻮ
ﻭﻣﺮﺍﺭﺓ ﺍﻟﻤﺮ ﻻ ﺗﻌﺮﻑ ﺇﻻ ﺑﺎﻟﺬﻭﻕ .ﻛﻤﺎ
ﺣﻜﻲ ﺃﻥ ﻋﻨﻴﻨﺎ )ﻏﺒﻴﺎ( ﻛﺘﺐ ﺇﻟﻲ ﺻﺎﺣﺐ ﻟﻪ
ﺃﻥ ﻋﺮﻓﻨﻲ ﻟﺬﺓ ﺍﻟﻤﺠﺎﻣﻌﺔ ﻛﻴﻒ ﺗﻜﻮﻥ .ﻓﻜﺘﺐ
ﻟﻪ ﻓﻲ ﺟﻮﺍﺑﻪ :ﻳﺎ ﻓﻼﻥ ﺇﻧﻲ ﻛﻨﺖ ﺣﺴﺒﺘﻚ
ﻋﻨﻴﻨﺎ ﻓﻘﻂ .ﻭﺍﻵﻥ ﻋﺮﻓﺖ ﺃﻧﻚ ﻋﻨﻴﻦ ﻭﺃﺣﻤﻖ.
ﻷﻥ ﻫﺬﻩ ﺍﻟﻠﺬﺓ ﺫﻭﻗﻴﺔ ﺇﻥ ﺗﺼﻞ ﺇﻟﻴﻬﺎ ﺗﻌﺮﻑ
ﻭﺇﻻ ﻻ ﻳﺴﺘﻘﻴﻢ ﻭﺻﻔﻬﺎ ﺑﺎﻟﻘﻮﻝ ﻭﺍﻟﻜﺘﺎﺑﺔ.
) (2ﺑﻤﺎ ﺃﻥ ﺳﻴﺪﻱ ﺍﻟﺸﻴﺦ ﺍﻹﻣﺎﻡ ﺍﻟﻐﺰﺍﻟﻲ
)ﺭﺿﻲ ﺍﻟﻠﻪ ﻋﻨﻪ ﻭﻋﻦ ﺳﺎﺋﺮ ﺍﻟﺼﺎﻟﺤﻴﻦ(
ﻛﺎﻥ ﻳﺪﻋﻮﺍ ﺇﻟﻰ ﺍﻟﺘﺼﻮﻑ ﺍﻹﺳﻼﻣﻲ )ﺃﻱ
ﺗﺼﻮﻑ ﺍﻟﻌﻠﻢ ﻭﺍﻟﻌﻤﻞ ﻭﺍﻷﺩﺏ( ﺍﻟﺼﺎﺩﻕ
ﺍﻟﻤﻮﺻﻞ ﺇﻟﻲ ﺣﻀﺮﺓ ﺍﻟﻠﻪ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻲ
ﻋﻦ ﻃﺮﻳﻖ ﺍﻹﺗﺒﺎﻉ ﻭﻟﻴﺲ ﺍﻻﺑﺘﺪﺍﻉ .ﻓﺒﺬﻟﻚ
ﺣﺬﺭ ﻣﻦ ﺍﻟﻤﺪﻋﻴﻦ ﻭﺍﻟﻜﺬﺍﺑﻴﻦ ﺍﻟﺬﻳﻦ ﻳﺄﺗﻮﻥ
ﺑﻠﺒﺎﺱ ﺍﻟﺼﻮﻓﻴﺔ ﻇﺎﻫﺮﺍ ﻭﺑﺎﻃﻨﻬﻢ ﺧﺮﺍﺏ
ﻟﻘﻮﻟﻪ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻲ" :ﻛﺒﺮ ﻣﻘﺘﺎ ﻋﻨﺪ ﺍﻟﻠﻪ ﺃﻥ
ﺗﻘﻮﻟﻮﺍ ﻣﺎﻻ ﺗﻔﻌﻠﻮﻥ" ﻭﻫﻮﻻﺀ ﺇﻣﺎ ﺃﻥ ﻳﻜﻮﻧﻮﺍ
ﻗﺪ ﺍﻧﺤﺮﻓﻮﺍ ﺑﻌﺪ ﺃﻥ ﻛﺎﻧﻮﺍ ﻋﻠﻲ ﺧﻴﺮ ﻭﺃﻣﺎ ﺃﻥ
ﻳﻜﻮﻧﻮﺍ ﻣﺪﺳﻮﺳﻴﻦ ﻭﻣﻨﺪﺳﻴﻦ ﻟﻀﺮﺏ ﺃﻫﻞ
82

ﺍﻹﺳﻼﻡ ﻭﻗﻄﻌﻬﻢ ﻋﻦ ﻗﺎﺋﺪﻫﻢ ﺳﻴﺪﻧﺎ ﻭﻣﻮﻻﻧﺎ
ﻣﺤﻤﺪ )ﺻﻠﻲ ﺍﻟﻠﻪ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻭﻋﻠﻰ ﺁﻟﻪ
ﻭﺻﺤﺒﻪ ﻭﺳﻠﻢ( ﺣﺘﻰ ﻳﻬﺪﻣﻮﺍ ﺍﻹﺣﺴﺎﻥ ﺛﻢ
ﺍﻹﻳﻤﺎﻥ ﺛﻢ ﺍﻹﺳﻼﻡ .ﻧﻘﻄﺔ ﺃﺧﺮﻱ ﺍﻳﻀﺎ ﻓﻲ
ﻏﺎﻳﺔ ﺍﻷﻫﻤﻴﺔ ﻋﻨﺪﻣﺎ ﻗﺎﻝ ﺍﻟﺸﻴﺦ ﻫﺬﻩ ﺍﻟﻌﺒﺎﺭﺓ
ﻛﺎﻥ ﺍﻟﻮﻗﺖ ﻭﻗﺖ ﻋﻠﻤﺎﺀ ﺍﻟﻈﺎﻫﺮ ﺃﻭ ﺍﻟﺸﺮﻳﻌﺔ
ﺑﺴﺒﺐ ﺳﻴﻄﺮﺗﻬﻢ ﻭﻧﻔﻮﺫﻫﻢ ﻋﻠﻰ ﺍﻟﺤﻜﺎﻡ ﻓﻠﺬﻟﻚ
ﺧﻔﻒ ﺍﻟﺸﻴﺦ ﺍﻟﻤﻮﻗﻒ ﺑﺘﻠﻚ ﺍﻟﻌﺒﺎﺭﺓ ﻟﻠﻤﺠﺎﻣﻠﺔ
ﻭﺣﺘﻰ ﻻ ﻳﺠﺮﺡ ﻣﺸﺎﻋﺮﻫﻢ ﻷﻧﻪ ﻛﺎﻥ ﺷﻴﺦ
ﻣﺼﻠﺢ ﻣﻮﺩَﺏ ﻣﻮﺩِﺏ.
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺑﻌﺾ ﻣﺴﺎﺋﻠﻚ ﻣﻦ ﻫﺬﺍ
ﺍﻟﻘﺒﻴﻞ ﻭﺃﻣﺎ ﺍﻟﺒﻌﺾ ﺍﻟﺬﻱ ﻳﺴﺘﻘﻴﻢ ﻟﻪ ﺍﻟﺠﻮﺍﺏ
ﻓﻘﺪ ﺫﻛﺮﻧﺎﻩ ﻓﻲ "ﺇﺣﻴﺎﺀ ﺍﻟﻌﻠﻮﻡ" ﻭ ﻏﻴﺮﻩ.
ﻭﻧﺬﻛﺮ ﻫﺎﻫﻨﺎ ﻧﺒﺪﺃ ﻣﻨﻪ ﻭﻧﺸﻴﺮ ﺇﻟﻴﻪ ﻓﻨﻘﻮﻝ:
ﻗﺪ ﻭﺟﺐ ﻋﻠﻲ ﺍﻟﺴﺎﻟﻚ ﺃﺭﺑﻌﺔ ﺃﻣﻮﺭ:
ﺍﻷﻣﺮ ﺍﻷﻭﻝ :ﺍﻋﺘﻘﺎﺩ ﺻﺤﻴﺢ ﻻ ﻳﻜﻮﻥ ﻓﻴﻪ
ﺑﺪﻋﺔ.
ﺍﻷﻣﺮ ﺍﻟﺜﺎﻧﻲ :ﺗﻮﺑﺔ ﻧﺼﻮﺡ ﻻ ﻳﺮﺟﻊ
ﺑﻌﺪﻫﺎ ﺇﻟﻲ ﺍﻟﺰﻟﺔ.
ﺍﻷﻣﺮ ﺍﻟﺜﺎﻟﺚ :ﺍﺳﺘﺮﺿﺎﺀ ﺍﻟﺨﺼﻮﻡ ﺣﺘﻰ
ﻻ ﻳﺒﻘﻲ ﻷﺣﺪ ﻋﻠﻴﻚ ﺣﻖ.
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ﺍﻷﻣﺮ ﺍﻟﺮﺍﺑﻊ :ﺗﺤﺼﻴﻞ ﻋﻠﻢ ﺍﻟﺸﺮﻳﻌﺔ ﻗﺪﺭ
ﻣﺎ ﺗﺆﺩﻱ ﺑﻪ ﺃﻭﺍﻣﺮ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ ﺛﻢ ﻣﻦ ﺍﻟﻌﻠﻮﻡ
ﺍﻷﺧﺮﻯ ﻣﺎ ﺗﻜﻮﻥ ﺑﻪ ﺍﻟﻨﺠﺎﺓ.
ﺣﻜﻲ ﺃﻥ ﺳﻴﺪﻧﺎ ﺍﻟﺸﺒﻠﻲ )ﺭﺣﻤﻪ ﺍﻟﻠﻪ(
ﺧﺪﻡ ﺃﺭﺑﻌﻤﺎﺋﺔ ﺍﺳﺘﺎﺫ ﻭﻗﺎﻝ :ﻗﺮﺃﺕ ﺃﺭﺑﻌﺔ
ﺁﻻﻑ ﺣﺪﻳﺚ ﺛﻢ ﺍﺧﺘﺮﺕ ﻣﻨﻬﺎ ﺣﺪﻳﺜﺎ ﻭﺍﺣﺪﺍ
ﻭﻋﻤﻠﺖ ﺑﻪ ﻭﺧﻠﻴﺖ ﻣﺎ ﺳﻮﺍﻩ ﻷﻧﻲ ﺗﺄﻣﻠﺘﻪ
ﻓﻮﺟﺪﺕ ﺧﻼﺻﻲ ﻭﻧﺠﺎﺗﻲ ﻓﻴﻪ ﻭﻛﺎﻥ ﻋﻠﻢ
ﺍﻷﻭﻟﻴﻦ ﻭﺍﻵﺧﺮﻳﻦ ﻛﻠﻪ ﻣﻨﺪﺭﺟﺎ ﻓﻴﻪ ﻓﺎﻛﺘﻔﻴﺖ
ﺑﻪ ﻭﺫﻟﻚ ﺃﻥ ﺳﻴﺪﻧﺎ ﺭﺳﻮﻝ ﺍﻟﻠﻪ )ﺻﻠﻲ ﺍﻟﻠﻪ
ﻋﻠﻴﻪ ﻭﺳﻠﻢ( ﻗﺎﻝ ﻟﺒﻌﺾ ﺃﺻﺤﺎﺑﻪ" :ﺇﻋﻤﻞ
ﻟﺪﻧﻴﺎﻙ ﺑﻘﺪﺭ ﻣﻘﺎﻣﻚ ﻓﻴﻬﺎ ﻭﺍﻋﻤﻞ ﻷﺧﺮﺗﻚ
ﺑﻘﺪﺭ ﺑﻘﺎﺋﻚ ﻓﻴﻬﺎ ﻭﺍﻋﻤﻞ ﻟﻠﻪ ﺑﻘﺪﺭ ﺣﺎﺟﺘﻚ ﺇﻟﻴﻪ
ﻭﺍﻋﻤﻞ ﻟﻠﻨﺎﺭ ﺑﻘﺪﺭ ﺻﺒﺮﻙ ﻋﻠﻴﻬﺎ".
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺇﺫﺍ ﻋﻠﻤﺖ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻻ
ﺣﺎﺟﺔ ﺇﻟﻲ ﺍﻟﻌﻠﻢ ﺍﻟﻜﺜﻴﺮ .ﻭﺗﺄﻣﻞ ﻓﻲ ﺣﻜﺎﻳﺎﺕ
ﺍﺧﺮﻱ ﻭﺫﻟﻚ ﺃﻥ ﺳﻴﺪﻧﺎ ﺣﺎﺗﻢ ﺍﻷﺻﻢ )ﺭﺣﻤﻪ
ﺍﻟﻠﻪ( ﻛﺎﻥ ﻣﻦ ﺃﺻﺤﺎﺏ ﺳﻴﺪﻧﺎ ﺍﻟﺸﻘﻴﻖ ﺍﻟﺒﻠﺨﻲ
)ﺭﺣﻤﺔ ﺍﻟﻠﻪ( ﻓﺴﺄﻟﻪ ﻳﻮﻣﺎ :ﺻﺎﺣﺒﺘﻨﻲ ﻣﻨﺬ
ﺛﻼﺛﻴﻦ ﺳﻨﺔ ﻣﺎ ﺣﺼﻠﺖ ﻓﻴﻬﺎ؟ ﻗﺎﻝ :ﺣﺼﻠﺖ
ﻋﻠﻰ ﺛﻤﺎﻧﻲ ﻓﻮﺍﺋﺪ ﻣﻦ ﺍﻟﻌﻠﻢ ﻭﻫﻲ ﺗﻜﻔﻴﻨﻲ ﻣﻨﻪ
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ﻷﻧﻲ ﺃﺭﺟﻮ ﺧﻼﺻﻲ ﻭﻧﺠﺎﺗﻲ ﻓﻴﻬﺎ .ﻓﻘﺎﻝ
ﺷﻘﻴﻖ :ﻣﺎ ﻫﻲ؟ ﻗﺎﻝ ﺣﺎﺗﻢ ﺍﻷﺻﻢ:
ﺍﻟﻔﺎﺋﺪﺓ ﺍﻷﻭﻟﻰ :ﺃﻧﻲ ﻧﻈﺮﺕ ﺇﻟﻲ ﺍﻟﺨﻠﻖ
ﻓﺮﺃﻳﺖ ﻟﻜﻞ ﻣﻨﻬﻢ ﻣﺤﺒﻮﺑﺎ ﻭﻣﻌﺸﻮﻗﺎ ﻳﺤﺒﻪ
ﻭﻳﻌﺸﻘﻪ ﻭﺑﻌﺾ ﺫﻟﻚ ﺍﻟﻤﺤﺒﻮﺏ ﻳﺼﺎﺣﺒﻪ ﺇﻟﻲ
ﻣﺮﺽ ﺍﻟﻤﻮﺕ ﻭﺑﻌﻀﻪ ﺇﻟﻲ ﺷﻔﻴﺮ ﺍﻟﻘﺒﺮ ﺛﻢ
ﻳﺮﺟﻊ ﻛﻠﻪ ﻭﻳﺘﺮﻛﻪ ﻓﺮﻳﺪﺍ ﻭﺣﻴﺪﺍ ﻭﻻ ﻳﺪﺧﻞ
ﻣﻌﻪ ﻓﻲ ﻗﺒﺮﻩ ﻣﻨﻬﻢ ﺃﺣﺪ ﻓﺘﻔﻜﺮﺕ ﻭﻗﻠﺖ:
ﺃﻓﻀﻞ ﻣﺤﺒﻮﺏ ﺍﻟﻤﺮﺀ ﻣﺎ ﻳﺪﺧﻞ ﻓﻲ ﻗﺒﺮﻩ
ﻭﻳﻮﺍﻧﺴﻪ ﻓﻴﻪ ﻓﻤﺎ ﻭﺟﺪﺕ ﻏﻴﺮ ﺍﻷﻋﻤﺎﻝ
ﺍﻟﺼﺎﻟﺤﺔ ﻓﺄﺧﺬﺗﻬﺎ ﻣﺤﺒﻮﺑﺎ ﻟﻲ ﻟﺘﻜﻮﻥ ﺳﺮﺍﺟﺎ
ﻟﻲ ﻓﻲ ﻗﺒﺮﻱ ﻭﺗﻮﺍﻧﺴﻨﻲ ﻓﻴﻪ ﻭﻻ ﺗﺘﺮﻛﻨﻲ
ﻓﺮﻳﺪﺍ.
ﺍﻟﻔﺎﺋﺪﺓ ﺍﻟﺜﺎﻧﻴﺔ :ﺃﻧﻲ ﺭﺃﻳﺖ ﺍﻟﺨﻠﻖ ﻳﻘﺘﺪﻭﻥ
ﺑﺄﻫﻮﺍﺋﻬﻢ ﻭﻳﺒﺎﺩﺭﻭﻥ ﺇﻟﻲ ﻣﺮﺍﺩﺍﺕ ﺃﻧﻔﺴﻬﻢ
ﻓﺘﺄﻣﻠﺖ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻲ" :ﻭﺃﻣﺎ ﻣﻦ ﺧﺎﻑ ﻣﻘﺎﻡ
ﺭﺑﻪ ﻭﻧﻬﻲ ﺍﻟﻨﻔﺲ ﻋﻦ ﺍﻟﻬﻮﻯ ﻓﺈﻥ ﺍﻟﺠﻨﺔ ﻫﻲ
ﺍﻟﻤﺄﻭﻱ" ﻭﺗﻴﻘﻨﺖ ﺃﻥ ﺍﻟﻘﺮﺁﻥ ﺣﻖ ﻭﺻﺪﻕ
ﻓﺒﺎﺩﺭﺕ ﺇﻟﻲ ﺧﻼﻑ ﻧﻔﺴﻲ ﻭﺗﺸﻤﺮﺕ
ﻟﻤﺠﺎﻫﺪﺗﻬﺎ ﻭﻣﻨﻌﻬﺎ ﻋﻦ ﻫﻮﺍﻫﺎ ﺣﺘﻰ ﺍﺭﺗﺎﺿﺖ
ﻟﻄﺎﻋﺔ ﺍﻟﻠﻪ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻲ ﻭﺍﻧﻘﺎﺩﺕ.
85

ﺍﻟﻔﺎﺋﺪﺓ ﺍﻟﺜﺎﻟﺜﺔ :ﺃﻧﻲ ﺭﺃﻳﺖ ﻛﻞ ﻭﺍﺣﺪ ﻣﻦ
ﺍﻟﻨﺎﺱ ﻳﺴﻌﻰ ﻓﻲ ﺟﻤﻊ ﺣﻄﺎﻡ ﺍﻟﺪﻧﻴﺎ ﺛﻢ ﻳﻤﺴﻜﻪ
ﻗﺎﺑﻀﺎ ﻳﺪﻩ ﻋﻠﻴﻪ ﻓﺘﺄﻣﻠﺖ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻲ" :ﻣﺎ
ﻋﻨﺪﻛﻢ ﻳﻨﻔﺬ ﻭﻣﺎ ﻋﻨﺪ ﺍﻟﻠﻪ ﺑﺎﻕ" .ﻓﺒﺬﻟﺖ
ﻣﺤﺼﻮﻟﻲ ﻣﻦ ﺍﻟﺪﻧﻴﺎ ﻟﻮﺟﻪ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ ﻓﻔﺮﻗﺘﻪ
ﺑﻴﻦ ﺍﻟﻤﺴﺎﻛﻴﻦ ﻟﻴﻜﻮﻥ ﺫﺧﺮﺍ ﻟﻲ ﻋﻨﺪ ﺍﻟﻠﻪ
ﺗﻌﺎﻟﻲ.
ﺍﻟﻔﺎﺋﺪﺓ ﺍﻟﺮﺍﺑﻌﺔ :ﺃﻧﻲ ﺭﺃﻳﺖ ﺑﻌﺾ ﺍﻟﺨﻠﻖ
ﻇﻦ ﺷﺮﻓﻪ ﻭﻋﺰﻩ ﻓﻲ ﻛﺜﺮﺓ ﺍﻷﻗﻮﺍﻡ ﻭﺍﻟﻌﺸﺎﺋﺮ
ﻓﺎﻏﺘﺮ ﺑﻬﻢ ﻭﺯﻋﻢ ﺁﺧﺮﻭﻥ ﺃﻧﻪ ﻓﻲ ﺛﺮﻭﺓ
ﺍﻷﻣﻮﺍﻝ ﻭﻛﺜﺮﺓ ﺍﻷﻭﻻﺩ ﻓﺎﻓﺘﺨﺮﻭﺍ ﺑﻬﺎ ﻭﺣﺴﺐ
ﺑﻌﻀﻬﻢ ﺍﻟﺸﺮﻑ ﻭﺍﻟﻌﺰ ﻓﻲ ﻏﺼﺐ ﺃﻣﻮﺍﻝ
ﺍﻟﻨﺎﺱ ﻭﻇﻠﻤﻬﻢ ﻭﺳﻔﻚ ﺩﻣﺎﺋﻬﻢ ﻭﺍﻋﺘﻘﺪﺕ
ﻃﺎﺋﻔﺔ ﺃﻧﻪ ﻓﻲ ﺇﺗﻼﻑ ﺍﻟﻤﺎﻝ ﺇﺳﺮﺍﻓﻪ ﻭﺗﺒﺬﻳﺮﻩ
ﻭﺗﺄﻣﻠﺖ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ" :ﺇﻥ ﺃﻛﺮﻣﻜﻢ ﻋﻨﺪ
ﺍﻟﻠﻪ ﺍﺗﻘﺎﻛﻢ" .ﻓﺎﺧﺘﺮﺕ ﺍﻟﺘﻘﻮﻯ ﻭﺍﻋﺘﻘﺪﺕ ﺃﻥ
ﺍﻟﻘﺮﺁﻥ ﺣﻖ ﺻﺎﺩﻕ ﻭﻇﻨﻬﻢ ﻭﺣﺴﺒﺎﻧﻬﻢ ﻛﻠﻬﺎ
ﺑﺎﻃﻞ ﺯﺍﺋﻞ.
ﺍﻟﻔﺎﺋﺪﺓ ﺍﻟﺨﺎﻣﺴﺔ :ﺃﻧﻲ ﺭﺃﻳﺖ ﺍﻟﻨﺎﺱ ﻳﺬﻡ
ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ ﻭﻳﻐﺘﺎﺏ ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ
ﻓﻮﺟﺪﺕ ﺫﻟﻚ ﻣﻦ ﺍﻟﺤﺴﺪ ﻓﻲ ﺍﻟﻤﺎﻝ ﻭﺍﻟﺠﺎﻩ
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ﻭﺍﻟﻌﻠﻢ ﻓﺘﺄﻣﻠﺖ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻲ" :ﻧﺤﻦ ﻗﺴﻤﻨﺎ
ﺑﻴﻨﻬﻢ ﻣﻌﻴﺸﺘﻬﻢ ﻓﻲ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ" .ﻓﻌﻠﻤﺖ ﺃﻥ
ﺍﻟﻘﺴﻤﺔ ﻛﺎﻧﺖ ﻣﻦ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ ﻓﻲ ﺍﻷﺯﻝ ﻓﻤﺎ
ﺣﺴﺪﺕ ﺃﺣﺪﺍ ﻭﺭﺿﻴﺖ ﺑﻘﺴﻤﺔ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ.
ﺍﻟﻔﺎﺋﺪﺓ ﺍﻟﺴﺎﺩﺳﺔ :ﺃﻧﻲ ﺭﺃﻳﺖ ﺍﻟﻨﺎﺱ
ﻳﻌﺎﺩﻱ ﺑﻌﻀﻬﻢ ﻟﻐﺮﺽ ﻭﺳﺒﺐ ﻓﺘﺄﻣﻠﺖ ﻗﻮﻟﻪ
ﺗﻌﺎﻟﻲ" :ﺇﻥ ﺍﻟﺸﻴﻄﺎﻥ ﻟﻜﻢ ﻋﺪﻭ ﻓﺎﺗﺨﺬﻭﻩ
ﻋﺪﻭﺍ" .ﻓﻌﻠﻤﺖ ﺃﻧﻪ ﻻ ﺗﺠﻮﺯ ﻋﺪﺍﻭﺓ ﺃﺣﺪ ﻏﻴﺮ
ﺍﻟﺸﻴﻄﺎﻥ.
ﺍﻟﻔﺎﺋﺪﺓ ﺍﻟﺴﺎﺑﻌﺔ :ﺃﻧﻲ ﺭﺃﻳﺖ ﻛﻞ ﺃﺣﺪ
ﻳﺴﻌﻰ ﺑﺠﺪ ﻭﻳﺠﺘﻬﺪ ﺑﻤﺒﺎﻟﻐﺔ ﻟﻄﻠﺐ ﺍﻟﻘﻮﺕ
ﻭﺍﻟﻤﻌﺎﺵ ﺑﺤﻴﺚ ﻳﻘﻊ ﺑﻪ ﻓﻲ ﺷﺒﻬﺔ ﻭﺣﺮﺍﻡ
ﻭﻳﺬﻝ ﻧﻔﺴﻪ ﻭﻳﻨﻘﺺ ﻗﺪﺭﻩ ﻓﺘﺄﻣﻠﺖ ﻓﻲ ﻗﻮﻟﻪ
ﺗﻌﺎﻟﻲ" :ﻭﻣﺎ ﻣﻦ ﺩﺍﺑﺔ ﻓﻲ ﺍﻷﺭﺽ ﺇﻻ ﻋﻠﻰ
ﺍﻟﻠﻪ ﺭﺯﻗﻬﺎ" .ﻓﻌﻠﻤﺖ ﺃﻥ ﺭﺯﻗﻲ ﻋﻠﻲ ﺍﻟﻠﻪ
ﺗﻌﺎﻟﻲ ﻭﻗﺪ ﺿﻤﻨﻪ ﻓﺎﺷﺘﻐﻠﺖ ﺑﻌﺒﺎﺩﺗﻪ ﻭﻗﻄﻌﺖ
ﻃﻤﻌﻲ ﻋﻤﻦ ﺳﻮﺍﻩ.
ﺍﻟﻔﺎﺋﺪﺓ ﺍﻟﺜﺎﻣﻨﺔ :ﺃﻧﻲ ﺭﺃﻳﺖ ﻛﻞ ﻭﺍﺣﺪ
ﻣﻌﺘﻤﺪﺍ ﻋﻠﻲ ﺷﺊ ﻣﺨﻠﻮﻕ :ﺑﻌﻀﻬﻢ ﺇﻟﻰ
ﺍﻟﺪﻳﻨﺎﺭ ﻭﺍﻟﺪﺭﻫﻢ ﻭﺑﻌﻀﻬﻢ ﺇﻟﻰ ﺍﻟﻤﺎﻝ ﻭﺍﻟﻤﻠﻚ
ﻭﺑﻌﻀﻬﻢ ﺇﻟﻰ ﺍﻟﺤﺮﻓﺔ ﻭﺍﻟﺼﻨﺎﻋﺔ ﻭﺑﻌﻀﻬﻢ
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ﺇﻟﻰ ﻣﺨﻠﻮﻕ ﻣﺜﻠﻪ ﻓﺘﺄﻣﻠﺖ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:
"ﻭﻣﻦ ﻳﺘﻮﻛﻞ ﻋﻠﻰ ﺍﻟﻠﻪ ﻓﻬﻮ ﺣﺴﺒﻪ ﺇﻥ ﺍﻟﻠﻪ
ﺑﺎﻟﻎ ﺃﻣﺮﻩ ﻗﺪ ﺟﻌﻞ ﺍﻟﻠﻪ ﻟﻜﻞ ﺷﺊ ﻗﺪﺭﺍ".
ﻓﺘﻮﻛﻠﺖ ﻋﻠﻰ ﺍﻟﻠﻪ ﻓﻬﻮ ﺣﺴﺒﻲ ﻭﻧﻌﻢ ﺍﻟﻮﻛﻴﻞ.
ﻓﻘﺎﻝ ﺳﻴﺪﻧﺎ ﺷﻘﻴﻖ )ﺭﺣﻤﻪ ﺍﻟﻠﻪ( :ﻭﻓﻘﻚ
ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ ﺇﻧﻲ ﻗﺪ ﻧﻈﺮﺕ ﺍﻟﺘﻮﺭﺍﺓ ﻭﺍﻟﺰﺑﻮﺭ
ﻭﺍﻹﻧﺠﻴﻞ ﻭﺍﻟﻔﺮﻗﺎﻥ ﻓﻮﺟﺪﺕ ﺍﻟﻜﺘﺐ ﺍﻷﺭﺑﻌﺔ
ﺗﺪﻭﺭ ﻋﻠﻰ ﻫﺬﻩ ﺍﻟﻔﻮﺍﺋﺪ ﺍﻟﺜﻤﺎﻧﻴﺔ .ﻓﻤﻦ ﻋﻤﻞ
ﺑﻬﺎ ﻛﺎﻥ ﻋﺎﻣﻼ ﺑﻬﺬﻩ ﺍﻟﻜﺘﺐ ﺍﻷﺭﺑﻌﺔ.
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﻗﺪ ﻋﻠﻤﺖ ﻣﻦ ﻫﺎﺗﻴﻦ
ﺍﻟﺤﻜﺎﻳﺘﻴﻦ ﺃﻧﻚ ﻻ ﺗﺤﺘﺎﺝ ﺇﻟﻰ ﺗﻜﺜﻴﺮ ﺍﻟﻌﻠﻢ.
ﻭﺍﻵﻥ ﺃﺑﻴﻦ ﻟﻚ ﻣﺎ ﻳﺠﺐ ﻋﻠﻰ ﺳﺎﻟﻚ ﺳﺒﻴﻞ
ﺍﻟﺤﻖ:
ﺇﻋﻠﻢ ﺃﻧﻪ ﻳﻨﺒﻐﻲ ﻟﻠﺴﺎﻟﻚ ﺷﻴﺦ ﻣﺮﺷﺪ
ﻣﺮﺏ ﻟﻴﺨﺮﺝ ﺍﻷﺧﻼﻕ ﺍﻟﺴﻴﺌﺔ ﻣﻨﻪ ﺑﺘﺮﺑﻴﺘﻪ
ﻭﻳﺠﻌﻞ ﻣﻜﺎﻧﻬﺎ ﺧﻠﻘﺎ ﺣﺴﻨﺎ ﻭﻣﻌﻨﻰ ﺍﻟﺘﺮﺑﻴﺔ
ﻳﺸﺒﻪ ﻓﻌﻞ ﺍﻟﻔﻼﺡ ﺍﻟﺬﻱ ﻳﻘﻠﻊ ﺍﻟﺸﻮﻙ ﻭﻳﺨﺮﺝ
ﺍﻟﻨﺒﺎﺗﺎﺕ ﺍﻷﺟﻨﺒﻴﺔ ﻣﻦ ﺑﻴﻦ ﺍﻟﺰﺭﻉ ﻟﻴﺤﺴﻦ
ﻧﺒﺎﺗﻪ ﻭﻳﻜﻤﻞ ﺭﻳﻌﻪ .ﻭﻻ ﺑﺪ ﻟﻠﺴﺎﻟﻚ ﻣﻦ ﺷﻴﺦ
ﻳﺆﺩﺑﻪ ﻭﻳﺮﺷﺪﻩ ﺇﻟﻰ ﺳﺒﻴﻞ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ ﻷﻥ ﺍﻟﻠﻪ
ﺃﺭﺳﻞ ﻟﻠﻌﺒﺎﺩ ﺭﺳﻮﻻ ﻟﻺﺭﺷﺎﺩ ﺇﻟﻰ ﺳﺒﻴﻠﻪ .ﻓﺈﺫﺍ
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ﺍﺭﺗﺤﻞ ﺻﻠﻲ ﺍﻟﻠﻪ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻓﻘﺪ ﺧﻠﻒ
ﺍﻟﺨﻠﻔﺎﺀ ﻓﻲ ﻣﻜﺎﻧﻪ ﺣﺘﻰ ﻳﺮﺷﺪﻭﺍ ﺇﻟﻰ ﺍﻟﻠﻪ
ﺗﻌﺎﻟﻰ.
ﻭﺷﺮﻁ ﺍﻟﺸﻴﺦ ﺍﻟﺬﻱ ﻳﺼﻠﺢ ﺃﻥ ﻳﻜﻮﻥ
ﻧﺎﺋﺒﺎ ﻟﺴﻴﺪﻧﺎ ﺭﺳﻮﻝ ﺍﻟﻠﻪ )ﺻﻠﻮﺍﺕ ﺍﻟﻠﻪ
ﻭﺳﻼﻣﻪ ﻋﻠﻴﻪ( ﺃﻥ ﻳﻜﻮﻥ ﻋﺎﻟﻤﺎ ﻭﻟﻜﻦ ﻻ ﻛﻞ
ﻋﺎﻟﻢ ﻳﺼﻠﺢ ﻟﻠﺨﻼﻓﺔ .ﻭﺇﻧﻲ ﺃﺑﻴﻦ ﻟﻚ ﺑﻌﺾ
ﻋﻼﻣﺎﺗﻪ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻹﺟﻤﺎﻝ ﺣﺘﻰ ﻻ ﻳﺪﻋﻲ
ﻛﻞ ﺍﺣﺪ ﺃﻧﻪ ﻣﺮﺷﺪ .ﻓﻨﻘﻮﻝ :ﻣﻦ ﻳﻌﺮﺽ ﻋﻦ
ﺣﺐ ﺍﻟﺪﻧﻴﺎ ﻭﺣﺐ ﺍﻟﺠﺎﻩ ﻭﻛﺎﻥ ﻗﺪ ﺗﺎﺑﻊ
ﻟﺸﺨﺺ ﺑﺼﻴﺮ ﺗﺘﺴﻠﺴﻞ ﻣﺘﺎﺑﻌﺘﻪ ﺇﻟﻰ ﺳﻴﺪ
ﺍﻟﻤﺮﺳﻠﻴﻦ )ﺻﻠﻲ ﺍﻟﻠﻪ ﻋﻠﻴﻪ ﻭﺳﻠﻢ( ﻭﻛﺎﻥ
ﻣﺤﺴﻨﺎ ﺭﻳﺎﺿﺔ ﻧﻔﺴﻪ ﺑﻘﻠﺔ ﺍﻷﻛﻞ ﻭﺍﻟﻘﻮﻝ
ﻭﺍﻟﻨﻮﻡ ﻭﻛﺜﺮﺓ ﺍﻟﺼﻠﻮﺍﺕ ﻭﺍﻟﺼﺪﻗﺔ ﻭﺍﻟﺼﻮﻡ
ﻭﻛﺎﻥ ﺑﻤﺘﺎﺑﻌﺘﻪ ﺫﻟﻚ ﺍﻟﺸﻴﺦ ﺍﻟﺒﺼﻴﺮ ﺟﺎﻋﻼ
ﻣﺤﺎﺳﻦ ﺍﻷﺧﻼﻕ ﻟﻪ ﺳﻴﺮﺓ ﻛﺎﻟﺼﺒﺮ ﻭﺍﻟﺼﻼﺓ
ﻭﺍﻟﺸﻜﺮ ﻭﺍﻟﺘﻮﻛﻞ ﻭﺍﻟﻴﻘﻴﻦ ﻭﺍﻟﻘﻨﺎﻋﺔ ﻭﻃﻤﺄﻧﻴﻨﺔ
ﺍﻟﻨﻔﺲ ﻭﺍﻟﺤﻠﻢ ﻭﺍﻟﺘﻮﺍﺿﻊ ﻭﺍﻟﻌﻠﻢ ﻭﺍﻟﺼﺪﻕ
ﻭﺍﻟﺤﻴﺎﺀ ﻭﺍﻟﻮﻓﺎﺀ ﻭﺍﻟﻮﻗﺎﺭ ﻭﺍﻟﺴﻜﻮﻥ ﻭﺍﻟﺘﺄﻧﻲ
ﻭﺃﻣﺜﺎﻟﻬﺎ .ﻓﻬﻮ ﺇﺫﺍ ﻧﻮﺭ ﻣﻦ ﺃﻧﻮﺍﺭ ﺳﻴﺪﻧﺎ ﺍﻟﻨﺒﻲ
)ﺻﻠﻲ ﺍﻟﻠﻪ ﻋﻠﻴﻪ ﻭﺳﻠﻢ( ﻳﺼﻠﺢ ﻟﻺﻗﺘﺪﺍﺀ ﺑﻪ
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ﻭﻟﻜﻦ ﻭﺟﻮﺩ ﻣﺜﻠﻪ ﻧﺎﺩﺭ ﺃﻋﺰ ﻣﻦ ﺍﻟﻜﺒﺮﻳﺖ
ﺍﻷﺣﻤﺮ ﻭﻣﻦ ﺳﺎﻋﺪﺗﻪ ﺍﻟﺴﻌﺎﺩﺓ ﻓﻮﺟﺪ ﺷﻴﺨﺎ
ﻛﻤﺎ ﺫﻛﺮﻧﺎ ﻭﻗﺒﻠﻪ ﺍﻟﺸﻴﺦ ﻳﻨﺒﻐﻲ ﺃﻥ ﻳﺤﺘﺮﻣﻪ
ﻇﺎﻫﺮﺍ ﻭﺑﺎﻃﻨﺎ.
ﺃﻣﺎ ﺍﺣﺘﺮﺍﻡ ﺍﻟﻈﺎﻫﺮ ﻓﻬﻮ ﺃﻻ ﻳﺠﺎﺩﻟﻪ ﻭﻻ
ﻳﺸﺘﻐﻞ ﺑﺎﻻﺣﺘﺠﺎﺝ ﻣﻌﻪ ﻓﻲ ﻛﻞ ﻣﺴﺄﻟﺔ ﻭﺇﻥ
ﻋﻠﻢ ﺧﻄﺎﻩ .ﻭﻻ ﻳﻠﻘﻲ ﺑﻴﻦ ﻳﺪﻳﻪ ﺳﺠﺎﺩﺗﻪ ﺇﻻ
ﻭﻗﺖ ﺃﺩﺍﺀ ﺍﻟﺼﻼﺓ ﻓﺈﺫﺍ ﻓﺮﻍ ﻳﺮﻓﻌﻬﺎ .ﻭﻻ
ﻳﻜﺜﺮ ﻧﻮﺍﻓﻞ ﺍﻟﺼﻼﺓ ﺑﺤﻀﺮﺗﻪ .ﻭﻳﻌﻤﻞ ﻣﺎ
ﻳﺄﻣﺮﻩ ﺍﻟﺸﻴﺦ ﻣﻦ ﺍﻟﻌﻤﻞ ﺑﻘﺪﺭ ﻭﺳﻌﻪ ﻭﻃﺎﻗﺘﻪ.
ﻭﺃﻣﺎ ﺍﺣﺘﺮﺍﻡ ﺍﻟﺒﺎﻃﻦ ﻓﻬﻮ ﺃﻥ ﻛﻞ ﻣﺎ
ﻳﺴﻤﻊ ﻭﻳﻘﺒﻞ ﻣﻨﻪ ﻓﻲ ﺍﻟﻈﺎﻫﺮ ﻻ ﻳﻨﻜﺮﻩ ﻓﻲ
ﺍﻟﺒﺎﻃﻦ ﻻ ﻓﻌﻼ ﻭﻻ ﻗﻮﻻ ﻟﺌﻼ ﻳﺘﺴﻢ ﺑﺎﻟﻨﻔﺎﻕ.
ﻭﺇﻥ ﻟﻢ ﻳﺴﺘﻄﻊ ﻳﺘﺮﻙ ﺻﺤﺒﺘﻪ ﺇﻟﻰ ﺃﻥ ﻳﻮﺍﻓﻖ
ﺑﺎﻃﻨﻪ ﻇﺎﻫﺮﻩ .ﻭﻳﺤﺘﺮﺯ ﻋﻦ ﻣﺠﺎﻟﺴﺔ ﺻﺎﺣﺐ
ﺍﻟﺴﻮﺀ ﻟﻴﻘﺼﺮ ﻭﻻﻳﺔ ﺷﻴﺎﻃﻴﻦ ﺍﻟﺠﻦ ﻭﺍﻹﻧﺲ
ﻋﻦ ﺻﺤﻦ ﻗﻠﺒﻪ ﻓﻴﺼﻔﻲ ﻣﻦ ﻟﻮﺙ ﺍﻟﺸﻴﻄﻨﺔ
ﻭﻋﻠﻰ ﻛﻞ ﺣﺎﻝ ﻳﺨﺘﺎﺭ ﺍﻟﻔﻘﺮ ﻋﻠﻰ ﺍﻟﻐﻨﻲ.
ﺛﻢ ﺍﻋﻠﻢ ﺃﻥ ﺍﻟﺘﺼﻮﻑ ﻟﻪ ﺧﺼﻠﺘﺎﻥ:
) (1ﺍﻻﺳﺘﻘﺎﻣﺔ ﻣﻊ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ.
) (2ﻭﺍﻟﺴﻜﻮﻥ ﻋﻦ ﺍﻟﺨﻠﻖ.
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ﻓﻤﻦ ﺍﺳﺘﻘﺎﻡ ﻣﻊ ﺍﻟﻠﻪ ﻋﺰ ﻭﺟﻞ ﻭﺃﺣﺴﻦ
ﺧﻠﻘﻪ ﺑﺎﻟﻨﺎﺱ ﻭﻋﺎﻣﻠﻬﻢ ﺑﺎﻟﺤﻠﻢ ﻓﻬﻮ ﺻﻮﻓﻲ.
ﻭﺍﻻﺳﺘﻘﺎﻣﺔ ﺃﻥ ﻳﻔﺪﻱ ﺣﻆ ﻧﻔﺴﻪ ﻋﻠﻰ ﺃﻣﺮ ﺍﻟﻠﻪ
ﺗﻌﺎﻟﻰ .ﻭﺣﺴﻦ ﺍﻟﺨﻠﻖ ﻣﻊ ﺍﻟﻨﺎﺱ ﺃﻻ ﺗﺤﻤﻞ
ﺍﻟﻨﺎﺱ ﻋﻠﻲ ﻣﺮﺍﺩ ﻧﻔﺴﻚ ﺑﻞ ﺗﺤﻤﻞ ﻧﻔﺴﻚ ﻋﻠﻲ
ﻣﺮﺍﺩﻫﻢ ﻣﺎ ﻟﻢ ﻳﺨﺎﻟﻔﻮﺍ ﺍﻟﺸﺮﻉ.
ﺛﻢ ﺇﻧﻚ ﺳﺄﻟﺘﻨﻲ ﻋﻦ ﺍﻟﻌﺒﻮﺩﻳﺔ ﻭﻫﻲ
ﺛﻼﺛﺔ ﺃﺷﻴﺎﺀ:
) (1ﻣﺤﺎﻓﻈﺔ ﺃﻣﺮ ﺍﻟﺸﺮﻉ.
) (2ﺍﻟﺮﺿﺎﺀ ﺑﺎﻟﻘﻀﺎﺀ ﻭﺍﻟﻘﺪﺭ ﻭﻗﺴﻤﺔ ﺍﻟﻠﻪ
ﺗﻌﺎﻟﻰ.
) (3ﺗﺮﻙ ﺭﺿﺎﺀ ﻧﻔﺴﻚ ﻓﻲ ﻃﻠﺐ ﺭﺿﺎﺀ
ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ.
ﻭﺳﺄﻟﺘﻨﻲ ﻋﻦ ﺍﻟﺘﻮﻛﻞ ﻭﻫﻮ ﺃﻥ ﻳﺴﺘﺤﻜﻢ
ﺍﻋﺘﻘﺎﺩﻙ ﺑﺎﻟﻠﻪ ﺗﻌﺎﻟﻰ ﻓﻴﻤﺎ ﻭﻋﺪ ﻳﻌﻨﻲ ﺗﻌﺘﻘﺪ ﺃﻥ
ﻣﺎ ﻗﺪﺭ ﻟﻚ ﺳﻴﺼﻞ ﺇﻟﻴﻚ ﻻ ﻣﺤﺎﻟﺔ ﻭﺇﻥ ﺍﺟﺘﻬﺪ
ﻛﻞ ﻣﻦ ﻓﻲ ﺍﻟﻌﺎﻟﻢ ﻋﻠﻰ ﺻﺮﻓﻪ ﻋﻨﻚ ﻭﻣﺎ ﻟﻢ
ﻳﻜﺘﺐ ﻟﻦ ﻳﺼﻞ ﺇﻟﻴﻚ ﻭﺇﻥ ﺳﺎﻋﺪﻙ ﺟﻤﻴﻊ
ﺍﻟﻌﺎﻟﻢ.
ﻭﺳﺄﻟﺘﻨﻲ ﻋﻦ ﺍﻹﺧﻼﺹ ﻭﻫﻮ ﺃﻥ ﺗﻜﻮﻥ
ﺃﻋﻤﺎﻟﻚ ﻛﻠﻬﺎ ﻟﻠﻪ ﺗﻌﺎﻟﻰ ﻭﻻ ﻳﺮﺗﺎﺡ ﻗﻠﺒﻚ
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ﺑﻤﺤﺎﻣﺪ ﺍﻟﻨﺎﺱ ﻭﻻ ﺗﺒﺎﻟﻲ ﺑﻤﺬﻣﺘﻬﻢ .ﻭﺍﻋﻠﻢ ﺃﻥ
ﺍﻟﺮﻳﺎﺀ ﻳﺘﻮﻟﺪ ﻣﻦ ﺗﻌﻈﻴﻢ ﺍﻟﺨﻠﻖ .ﻭﻋﻼﺟﻪ ﺃﻥ
ﺗﺮﺍﻫﻢ ﻣﺴﺨﺮﻳﻦ ﺗﺤﺖ ﺍﻟﻘﺪﺭﺓ ﻭﺗﺤﺴﺒﻬﻢ
ﻛﺎﻟﺠﻤﺎﺩﺍﺕ ﻓﻲ ﻋﺪﻡ ﻗﺪﺭﺓ ﺇﻳﺼﺎﻝ ﺍﻟﺮﺍﺣﺔ
ﻭﺍﻟﻤﺸﻘﺔ ﻟﺘﺨﻠﺺ ﻣﻦ ﻣﺮﺍﺀﺍﺗﻬﻢ .ﻭﻣﺘﻰ
ﺗﺤﺴﺒﻬﻢ ﺫﻭﻱ ﻗﺪﺭﺓ ﻭﺇﺭﺍﺩﺓ ﻟﻦ ﻳﺒﻌﺪ ﻋﻨﻚ
ﺍﻟﺮﻳﺎﺀ.
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﻭﺍﻟﺒﺎﻗﻲ ﻣﻦ ﻣﺴﺎﺋﻠﻚ
ﺑﻌﻀﻬﺎ ﻣﺴﻄﻮﺭ ﻓﻲ ﻣﺼﻨﻔﺎﺗﻲ ﻓﺎﻃﻠﺒﻪ ﺛﻤﺔ
ﻭﻛﺘﺎﺑﺔ ﺑﻌﻀﻬﺎ ﺣﺮﺍﻡ .ﺇﻋﻤﻞ ﺃﻧﺖ ﺑﻤﺎ ﺗﻌﻠﻢ
ﻟﻴﻨﻜﺸﻒ ﻟﻚ ﻣﺎ ﻟﻢ ﺗﻌﻠﻢ.
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺑﻌﺪ ﺍﻟﻴﻮﻡ ﻻ ﺗﺴﺄﻟﻨﻲ ﻣﺎ
ﺃﺷﻜﻞ ﻋﻠﻴﻚ ﺇﻻ ﺑﻠﺴﺎﻥ ﺍﻟﺠﻨﺎﻥ ﻟﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ:
"ﻭﻟﻮ ﺃﻧﻬﻢ ﺻﺒﺮﻭﺍ ﺣﺘﻰ ﺗﺨﺮﺝ ﺇﻟﻴﻬﻢ ﻟﻜﺎﻥ
ﺧﻴﺮﺍ ﻟﻬﻢ" .ﻭﺍﻗﺒﻞ ﻧﺼﻴﺤﺔ ﺳﻴﺪﻧﺎ ﺍﻟﺨﻀﺮ
)ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ( ﺣﻴﻦ ﻗﺎﻝ" :ﻓﻼ ﺗﺴﺄﻟﻨﻲ ﻋﻦ
ﺷﺊ ﺣﺘﻰ ﺃﺣﺪﺙ ﻟﻚ ﻣﻨﻪ ﺫﻛﺮﺍ" .ﻭﻻ
ﺗﺴﺘﻌﺠﻞ ﺣﺘﻰ ﺗﺒﻠﻎ ﺃﻭﺍﻧﻪ ﻓﻴﻨﻜﺸﻒ ﻟﻚ ﻭﺗﺮﺍﻩ
ﻟﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ "ﺳﺄﺭﻳﻜﻢ ﺁﻳﺎﺗﻲ ﻓﻼ ﺗﺴﺘﻌﺠﻠﻮﻥ".
ﻓﻼ ﺗﺴﺄﻟﻨﻲ ﻗﺒﻞ ﺍﻟﻮﻗﺖ ﻭﺗﻴﻘﻦ ﺃﻧﻚ ﻻ ﺗﺼﻞ
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ﺇﻻ ﺑﺎﻟﺴﻴﺮ ﻟﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ "ﺃﻭ ﻟﻢ ﻳﺴﻴﺮﻭﺍ ﻓﻲ
ﺍﻷﺭﺽ ﻓﻴﻨﻈﺮﻭﺍ".
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺑﺎﻟﻠﻪ ﺇﻥ ﺗﺴﺮ ﺗﺮ ﺍﻟﻌﺠﺎﺋﺐ
ﻓﻲ ﻛﻞ ﻣﻨﺰﻝ ﻭﺍﺑﺬﻝ ﺭﻭﺣﻚ ﻓﺈﻥ ﺭﺃﺱ ﻫﺬﺍ
ﺍﻷﻣﺮ ﺑﺬﻝ ﺍﻟﺮﻭﺡ ﻛﻤﺎ ﻗﺎﻝ ﺳﻴﺪﻧﺎ ﺫﻭ ﺍﻟﻨﻮﻥ
ﺍﻟﻤﺼﺮﻱ )ﺭﺣﻤﻪ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ( ﻷﺣﺪ ﺗﻼﻣﺬﺗﻪ:
"ﺇﻥ ﻗﺪﺭﺕ ﻋﻠﻲ ﺑﺬﻝ ﺍﻟﺮﻭﺡ ﻓﺘﻌﺎﻝ ﻭﺇﻻ ﻓﻼ
ﺗﺸﺘﻐﻞ ﺑﺘﺮﻫﺎﺕ ﺍﻟﺼﻮﻓﻴﺔ".
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺇﻧﻲ ﺃﻧﺼﺤﻚ ﺑﺜﻤﺎﻧﻴﺔ
ﺃﺷﻴﺎﺀ ﺇﻗﺒﻠﻬﺎ ﻣﻨﻲ ﻟﺌﻼ ﻳﻜﻮﻥ ﻋﻠﻤﻚ ﺧﺼﻤﺎ
ﻋﻠﻴﻚ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ .ﺗﻌﻤﻞ ﻣﻨﻬﺎ ﺃﺭﺑﻌﺔ ﻭﺗﺪﻉ
ﻣﻨﻬﺎ ﺃﺭﺑﻌﺔ .ﺃﻣﺎ ﺍﻷﺭﺑﻌﺔ ﺍﻟﻠﻮﺍﺗﻲ ﺗﺪﻉ:
ﺃﻭﻻً :ﺃﻻ ﺗﻨﺎﻇﺮ ﺃﺣﺪﺍ ﻓﻲ ﻣﺴﺄﻟﺔ ﻣﺎ
ﺍﺳﺘﻄﻌﺖ ﻷﻥ ﻓﻴﻬﺎ ﺁﻓﺎﺕ ﻛﺜﻴﺮﺓ ﻓﺈﺛﻤﻬﺎ ﺃﻛﺒﺮ
ﻣﻦ ﻧﻔﻌﻬﺎ ﺇﺫ ﻫﻲ ﻣﻨﺒﻊ ﻛﻞ ﺧﻠﻖ ﺫﻣﻴﻢ ﻛﺎﻟﺮﻳﺎﺀ
ﻭﺍﻟﺤﺴﺪ ﻭﺍﻟﻜﺒﺮ ﻭﺍﻟﺤﻘﺪ ﻭﺍﻟﻌﺪﺍﻭﺓ ﻭﺍﻟﻤﺒﺎﻫﺎﺓ
ﻭﻏﻴﺮﻫﺎ .ﻧﻌﻢ ﻟﻮ ﻭﻗﻊ ﻣﺴﺄﻟﺔ ﺑﻴﻨﻚ ﻭﺑﻴﻦ
ﺷﺨﺺ ﺃﻭ ﻗﻮﻡ ﻭﻛﺎﻧﺖ ﺇﺭﺍﺩﺗﻚ ﻓﻴﻬﺎ ﺃﻥ ﻳﻈﻬﺮ
ﺍﻟﺤﻖ ﻭﻻ ﻳﻀﻴﻊ ﺟﺎﺯ ﺍﻟﺒﺤﺚ .ﻟﻜﻦ ﻟﺘﻠﻚ
ﺍﻹﺭﺍﺩﺓ ﻋﻼﻣﺘﺎﻥ:
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ﺃﺣﺪﺍﻫﻤﺎ :ﺃﻻ ﺗﻔﺮﻕ ﺑﻴﻦ ﺃﻥ ﻳﻨﻜﺸﻒ
ﺍﻟﺤﻖ ﻋﻠﻲ ﻟﺴﺎﻧﻚ ﺃﻭ ﻋﻠﻲ ﻟﺴﺎﻥ ﻏﻴﺮﻙ.
ﻭﺍﻟﺜﺎﻧﻴﺔ :ﺃﻥ ﻳﻜﻮﻥ ﺍﻟﺒﺤﺚ ﻓﻲ ﺍﻟﺨﻼﺀ
ﺃﺣﺐ ﺇﻟﻴﻚ ﻣﻦ ﺃﻥ ﻳﻜﻮﻥ ﻓﻲ ﺍﻟﻤﻼ.
ﻭﺍﺳﻤﻊ ﺇﻧﻲ ﺃﺫﻛﺮ ﻟﻚ ﻫﺎ ﻫﻨﺎ ﻓﺎﺋﺪﺓ ﻭﺍﻋﻠﻢ
ﺃﻥ ﺍﻟﺴﻮﺍﻝ ﻋﻦ ﺍﻟﻤﺸﻜﻼﺕ ﻋﺮﺽ ﻣﺮﺽ
ﺍﻟﻘﻠﺐ ﺇﻟﻰ ﺍﻟﻄﺒﻴﺐ ﻭﺍﻟﺠﻮﺍﺏ ﻟﻪ ﺳﻌﻲ
ﻹﺻﻼﺡ ﻣﺮﺿﻪ .ﻭﺍﻋﻠﻢ ﺃﻥ ﺍﻟﺠﺎﻫﻠﻴﻦ
ﺍﻟﻤﺮﺿﻲ ﻗﻠﻮﺑﻬﻢ ﻭﺍﻟﻌﻠﻤﺎﺀ ﺍﻷﻃﺒﺎﺀ ﻭﺍﻟﻌﺎﻟﻢ
ﺍﻟﻨﺎﻗﺺ ﻻ ﻳﺤﺴﻦ ﺍﻟﻤﻌﺎﻟﺠﺔ ﻭﺍﻟﻌﺎﻟﻢ ﺍﻟﻜﺎﻣﻞ ﻻ
ﻳﻌﺎﻟﺞ ﻛﻞ ﻣﺮﻳﺾ ﺑﻞ ﻳﻌﺎﻟﺞ ﻣﻦ ﻳﺮﺟﻮ ﻗﺒﻮﻝ
ﺍﻟﻤﻌﺎﻟﺠﺔ ﻭﺍﻟﺼﻼﺡ ﻭﺇﺫﺍ ﻛﺎﻧﺖ ﺍﻟﻌﻠﺔ ﻣﺰﻣﻨﺔ
ﺃﻭ ﻋﻘﻴﻤﺎ ﻻ ﺗﻘﺒﻞ ﺍﻟﻌﻼﺝ ﻓﺤﺬﺍﻗﺔ ﺍﻟﻄﺒﻴﺐ ﻓﻴﻪ
ﺃﻥ ﻳﻘﻮﻝ ﻫﺬﺍ ﻻ ﻳﻘﺒﻞ ﺍﻟﻌﻼﺝ ﻓﻼ ﺗﺸﺘﻐﻞ ﻓﻴﻪ
ﺑﻤﺪﺍﻭﺍﺗﻪ ﻷﻥ ﻓﻴﻪ ﺗﻀﻴﻴﻊ ﺍﻟﻌﻤﺮ.
ﺛﻢ ﺍﻋﻠﻢ ﺃﻥ ﻣﺮﺽ ﺍﻟﺠﻬﻞ ﻋﻠﻰ ﺃﺭﺑﻌﺔ
ﺃﻧﻮﺍﻉ:
) (1ﻳﻘﺒﻞ ﺍﻟﻌﻼﺝ ﻭﺍﻟﺒﺎﻗﻲ ﻻ ﻳﻘﺒﻞ.

ﺃﻣﺎ ﺍﻟﺬﻱ ﻻ ﻳﻘﺒﻞ ﺍﻟﻌﻼﺝ ﻛﺎﻥ ﺍﻋﺘﺮﺍﺿﻪ
ﻋﻦ ﺣﺴﺪﻩ ﻭﺑﻐﻀﻪ ﻓﻜﻠﻤﺎ ﺗﺠﻴﺒﻪ ﺑﺄﺣﺴﻦ
ﺍﻟﺠﻮﺍﺏ ﻭﺃﻓﺼﺤﻪ ﻭﺃﻭﺿﺤﻪ ﻓﻼ ﻳﺰﻳﺪ ﻟﻪ ﺫﻟﻚ
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ﺇﻻ ﺑﻐﻀﺎ ﻭﻋﺪﺍﻭﺓ ﻭﺣﺴﺪﺍ ﻓﺎﻟﻄﺮﻳﻖ ﺃﻻ
ﺗﺸﺘﻐﻞ ﺑﺠﻮﺍﺑﻪ ﻓﻘﺪ ﻗﻴﻞ :ﻛﻞ ﺍﻟﻌﺪﺍﻭﺓ ﻗﺪ
ﺇﻻ ﻋﺪﺍﻭﺓ ﻣﻦ ﻋﺎﺩﺍﻙ ﻋﻦ ﺗﺮﺟﻲ ﺇﺯﺍﻟﺘﻬﺎ
ﺣﺴﺪ
ﻓﻴﻨﺒﻐﻲ ﺃﻥ ﺗﻌﺮﺽ ﻋﻨﻪ ﻭﺗﺘﺮﻛﻪ ﻣﻊ
ﻣﺮﺿﻪ .ﻗﺎﻝ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ" :ﻓﺄﻋﺮﺽ ﻋﻤﻦ
ﺗﻮﻟﻲ ﻋﻦ ﺫﻛﺮﻧﺎ ﻭﻟﻢ ﻳﺮﺩ ﺇﻻ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ".
ﻭﺍﻟﺤﺴﻮﺩ ﺑﻜﻞ ﻣﺎ ﻳﻘﻮﻝ ﻭﻳﻔﻌﻞ ﻳﻮﻗﺪ ﺍﻟﻨﺎﺭ ﻓﻲ
ﺯﺭﻉ ﻋﻤﻠﻪ ﻛﻤﺎ ﻗﺎﻝ ﺍﻟﻨﺒﻲ )ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ
ﻭﺍﻟﺴﻼﻡ(" :ﺃﻟﺤﺴﺪ ﻳﺄﻛﻞ ﺍﻟﺤﺴﻨﺎﺕ ﻛﻤﺎ ﺗﺄﻛﻞ
ﺍﻟﻨﺎﺭ ﺍﻟﺤﻄﺐ".
) (2ﺃﻥ ﺗﻜﻮﻥ ﻋﻠﺘﻪ ﻣﻦ ﺍﻟﺤﻤﺎﻗﺔ ﻭﻫﻮ ﺃﻳﻀﺎ ﻻ ﻳﻘﺒﻞ ﺍﻟﻌﻼﺝ.

ﻛﻤﺎ ﻗﺎﻝ ﻋﻴﺴﻰ )ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ(" :ﺇﻧﻲ ﻣﺎ
ﻋﺠﺰﺕ ﻋﻦ ﺇﺣﻴﺎﺀ ﺍﻟﻤﻮﺗﻰ ﻭﻗﺪ ﻋﺠﺰﺕ ﻋﻦ
ﻣﻌﺎﻟﺠﺔ ﺍﻷﺣﻤﻖ" .ﻭﺫﻟﻚ ﺭﺟﻞ ﻳﺸﺘﻐﻞ ﺑﻄﻠﺐ
ﺍﻟﻌﻠﻢ ﺯﻣﻨﺎ ﻗﻠﻴﻼ ﻭﻳﺘﻌﻠﻢ ﺷﻴﺌﺎ ﻣﻦ ﺍﻟﻌﻠﻢ ﺍﻟﻌﻘﻠﻲ
ﻭﺍﻟﺸﺮﻋﻲ ﻓﻴﺴﺄﻝ ﻭﻳﻌﺘﺮﺽ ﻣﻦ ﺣﻤﺎﻗﺘﻪ ﻋﻠﻰ
ﺍﻟﻌﺎﻟﻢ ﺍﻟﻜﺒﻴﺮ ﺍﻟﺬﻱ ﻣﻀﻰ ﻋﻤﺮﻩ ﻓﻲ ﺍﻟﻌﻠﻮﻡ
ﺍﻟﻌﻘﻠﻴﺔ ﻭﺍﻟﺸﺮﻋﻴﺔ ﻭﻫﺬﺍ ﺍﻷﺣﻤﻖ ﻻ ﻳﻌﻠﻢ
ﻭﻳﻈﻦ ﺃﻥ ﻣﺎ ﺃﺷﻜﻞ ﻋﻠﻴﻪ ﻫﻮ ﺍﻳﻀﺎ ﻣﺸﻜﻞ
ﻋﻠﻰ ﺍﻟﻌﺎﻟﻢ ﺍﻟﻜﺒﻴﺮ .ﻓﺈﺫﺍ ﻟﻢ ﻳﻌﻠﻢ ﻫﺬﺍ ﺍﻟﻘﺪﺭ
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ﻳﻜﻮﻥ ﺳﺆﺍﻟﻪ ﻣﻦ ﺍﻟﺤﻤﺎﻗﺔ .ﻓﻴﻨﺒﻐﻲ ﺃﻻ ﺗﺸﺘﻐﻞ
ﺑﺠﻮﺍﺑﻪ.
) (3ﺃﻥ ﻳﻜﻮﻥ ﻣﺴﺘﺮﺷﺪﺍ.

ﻭﻛﻞ ﻣﺎ ﻻ ﻳﻔﻬﻢ ﻣﻦ ﻛﻼﻡ ﺍﻷﻛﺎﺑﺮ ﻳﺤﻤﻞ
ﻋﻠﻰ ﻗﺼﻮﺭ ﻓﻬﻤﻪ ﻭﻛﺎﻥ ﺳﺆﺍﻟﻪ ﻟﻼﺳﺘﻔﺎﺩﺓ
ﻟﻜﻦ ﻳﻜﻮﻥ ﺑﻠﻴﺪﺍ ﻻ ﻳﺪﺭﻙ ﺍﻟﺤﻘﺎﺋﻖ ﻓﻼ ﻳﻨﺒﻐﻲ
ﺍﻻﺷﺘﻐﺎﻝ ﺑﺠﻮﺍﺑﻪ ﺍﻳﻀﺎ ﻛﻤﺎ ﻗﺎﻝ ﺭﺳﻮﻝ ﺍﻟﻠﻪ
)ﺻﻠﻲ ﺍﻟﻠﻪ ﻋﻠﻴﻪ ﻭﺳﻠﻢ(" :ﻧﺤﻦ ﻣﻌﺎﺷﺮ
ﺍﻷﻧﺒﻴﺎﺀ ﺍﻣﺮﻧﺎ ﺃﻥ ﻧﻜﻠﻢ ﺍﻟﻨﺎﺱ ﻋﻠﻰ ﻗﺪﺭ
ﻋﻘﻮﻟﻬﻢ".
) (4ﺃﻣﺎ ﺍﻟﻤﺮﺽ ﺍﻟﺬﻱ ﻳﻘﺒﻞ ﺍﻟﻌﻼﺝ ﻓﻬﻮ ﺃﻥ ﻳﻜﻮﻥ
ﻣﺴﺘﺮﺷﺪﺍ ﻋﺎﻗﻼ.

ﻓﻬﻤﺎ ﻻ ﻳﻜﻮﻥ ﻣﻐﻠﻮﺏ ﺍﻟﺤﺴﺪ ﻭﺍﻟﻐﻀﺐ
ﻭﺣﺐ ﺍﻟﺸﻬﺮﺓ ﻭﺍﻟﺠﺎﻩ ﻭﺍﻟﻤﺎﻝ ﻭﻳﻜﻮﻥ ﻃﺎﻟﺐ
ﺍﻟﻄﺮﻳﻖ ﺍﻟﻤﺴﺘﻘﻴﻢ ﻭﻟﻢ ﻳﻤﻦ ﺳﺆﺍﻟﻪ ﻭﺍﻋﺘﺮﺍﺿﻪ
ﻋﻦ ﺣﺴﺪ ﻭﺗﻌﻨﺖ ﻭﺍﻣﺘﺤﺎﻥ .ﻭﻫﺬﺍ ﻳﻘﺒﻞ
ﺍﻟﻌﻼﺝ ﻓﻴﺠﻮﺯ ﺃﻥ ﺗﺸﺘﻐﻞ ﺑﺠﻮﺍﺏ ﺳﺆﺍﻟﻪ ﺑﻞ
ﻳﺠﺐ ﻋﻠﻴﻚ ﺇﺟﺎﺑﺘﻪ.
ﺛﺎﻧﻴﺎً :ﻣﻤﺎ ﺗﺪﻉ ﻫﻮ ﺃﻥ ﺗﺤﺬﺭ ﻣﻦ ﺃﻥ
ﺗﻜﻮﻥ ﻭﺍﻋﻈﺎ ﻭﻣﺬﻛﺮﺍ ﻷﻥ ﻓﻴﻪ ﺁﻓﺔ ﻛﺜﻴﺮﺓ ﺇﻻ
ﺃﻥ ﺗﻌﻤﻞ ﺑﻤﺎ ﺗﻘﻮﻝ ﺃﻭﻻ ﺛﻢ ﺗﻌﻆ ﺑﻪ ﺍﻟﻨﺎﺱ.
ﻓﺘﻔﻜﺮ ﻓﻴﻤﺎ ﻗﻴﻞ ﻟﻌﻴﺴﻰ )ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ(" :ﻳﺎ
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ﺍﺑﻦ ﻣﺮﻳﻢ ﻋﻆ ﻧﻔﺴﻚ ﻓﺈﻥ ﺍﺗﻌﻈﺖ ﻓﻌﻆ ﺍﻟﻨﺎﺱ
ﻭﺇﻻ ﻓﺎﺳﺘﺢ ﻣﻦ ﺭﺑﻚ".
ﻭﺇﻥ ﺍﺑﺘﻠﻴﺖ ﺑﻬﺬﺍ ﺍﻟﻌﻤﻞ ﻓﺎﺣﺘﺮﺯ ﻋﻦ
ﺧﺼﻠﺘﻴﻦ:
) (1ﺍﻟﺨﺼﻠﺔ ﺍﻷﻭﻟﻲ :ﻋﻦ ﺍﻟﺘﻜﻠﻒ ﻓﻲ
ﺍﻟﻜﻼﻡ ﺑﺎﻟﻌﺒﺎﺭﺍﺕ ﻭﺍﻹﺷﺎﺭﺍﺕ ﻭﺍﻟﻄﺎﻣﺎﺕ
ﻭﺍﻷﺑﻴﺎﺕ ﻭﺍﻷﺷﻌﺎﺭ ﻷﻥ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ ﻳﺒﻐﺾ
ﺍﻟﻤﺘﻜﻠﻔﻴﻦ ﻭﺍﻟﻤﺘﻜﻠﻒ ﺍﻟﻤﺘﺠﺎﻭﺯ ﻋﻦ ﺍﻟﺤﺪ ﻳﺪﻝ
ﻋﻠﻰ ﺧﺮﺍﺏ ﺍﻟﺒﺎﻃﻦ ﻭﻏﻔﻠﺔ ﺍﻟﻘﻠﺐ ﻭﻣﻌﻨﻲ
ﺍﻟﺘﺬﻛﻴﺮ ﺃﻥ ﻳﺬﻛﺮ ﺍﻟﻌﺒﺪ ﻧﺎﺭ ﺍﻵﺧﺮﺓ ﻭﺗﻘﺼﻴﺮ
ﻧﻔﺴﻪ ﻓﻲ ﺧﺪﻣﺔ ﺍﻟﺨﺎﻟﻖ ﻭﻳﺘﻔﻜﺮ ﻓﻲ ﻋﻤﺮﻩ
ﺍﻟﻤﺎﺿﻲ ﺍﻟﺬﻱ ﺃﻓﻨﺎﻩ ﻓﻴﻤﺎ ﻻ ﻳﻌﻴﻨﻪ ﻭﻳﺘﻔﻜﺮ ﻓﻴﻤﺎ
ﺑﻴﻦ ﻳﺪﻳﻪ ﻣﻦ ﺍﻟﻌﻘﺒﺎﺕ ﻣﻦ ﻋﺪﻡ ﺳﻼﻣﺔ
ﺍﻹﻳﻤﺎﻥ ﻓﻲ ﺍﻟﺨﺎﺗﻤﺔ ﻭﻛﻴﻔﻴﺔ ﺣﺎﻟﻪ ﻓﻲ ﻗﺒﺾ
ﻣﻠﻚ ﺍﻟﻤﻮﺕ ﻭﻫﻞ ﻳﻘﺪﺭ ﻋﻠﻰ ﺟﻮﺍﺏ ﻣﻨﻜﺮ
ﻭﻧﻜﻴﺮ ﻭﻳﻬﺘﻢ ﺑﺤﺎﻟﻪ ﻓﻲ ﺍﻟﻘﻴﺎﻣﺔ ﻭﻣﻮﺍﻗﻔﻬﺎ
ﻭﻫﻞ ﻳﻌﺒﺮ ﻋﻦ ﺍﻟﺼﺮﺍﻁ ﺳﺎﻟﻤﺎ ﺃﻡ ﻳﻘﻊ ﻓﻲ
ﺍﻟﻬﺎﻭﻳﺔ؟ ﻭﻳﺴﺘﻤﺮ ﺫﻛﺮ ﻫﺬﻩ ﺍﻷﺷﻴﺎﺀ ﻓﻲ ﻗﻠﺒﻪ
ﻓﻴﺰﻋﺠﻪ ﻋﻦ ﻗﺮﺍﺭﻩ .ﻓﻐﻠﻴﺎﻥ ﻫﺬﻩ ﺍﻟﻨﻴﺮﺍﻥ
ﻭﻧﻮﺣﺔ ﻫﺬﻩ ﺍﻟﻤﺼﺎﺋﺐ ﻳﺴﻤﻲ ﺗﺬﻛﻴﺮﺍ.
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ﻭﺇﻋﻼﻡ ﺍﻟﺨﻠﻖ ﻭﺇﻃﻼﻋﻬﻢ ﻋﻠﻰ ﻫﺬﻩ
ﺍﻷﺷﻴﺎﺀ ﻭﺗﻨﺒﻴﻬﻬﻢ ﻋﻠﻰ ﺗﻘﺼﻴﺮﻫﻢ ﻭﺗﻔﺮﻳﻄﻬﻢ
ﻭﺗﺒﺼﻴﺮﻫﻢ ﺑﻌﻴﻮﺏ ﺃﻧﻔﺴﻬﻢ ﻟﺘﻤﺲ ﺣﺮﺍﺭﺓ ﻫﺬﻩ
ﺍﻟﻨﻴﺮﺍﻥ ﺃﻫﻞ ﺍﻟﻤﺠﻠﺲ ﻭﺗﺠﺰﻋﻬﻢ ﺗﻠﻚ
ﺍﻟﻤﺼﺎﺋﺐ ﻟﻴﺘﺪﺍﺭﻛﻮﺍ ﺍﻟﻌﻤﺮ ﺍﻟﻤﺎﺿﻲ ﺑﻘﺪﺭ
ﺍﻟﻄﺎﻗﺔ ﻭﻳﺘﺤﺴﺮﻭﺍ ﻋﻠﻰ ﺍﻷﻳﺎﻡ ﺍﻟﺨﺎﻟﻴﺔ ﻓﻲ
ﻏﻴﺮ ﻃﺎﻋﺔ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ :ﻫﺬﻩ ﺍﻟﺠﻤﻠﺔ ﻋﻠﻰ ﻫﺬﺍ
ﺍﻟﻄﺮﻳﻖ ﺗﺴﻤﻰ ﻭﻋﻈﺎ .ﻛﻤﺎ ﻟﻮ ﺭﺃﻳﺖ ﺃﻥ
ﺍﻟﺴﻴﻞ ﻗﺪ ﻫﺠﻢ ﻋﻠﻰ ﺩﺍﺭ ﺃﺣﺪ ﻭﻛﺎﻥ ﻫﻮ ﻭﺃﻫﻠﻪ
ﻓﻴﻬﺎ ﻓﺘﻘﻮﻝ :ﺍﻟﺤﺬﺭ ﺍﻟﺤﺬﺭ ﻓﺮﻭﺍ ﻣﻦ ﺍﻟﺴﻴﻞ.
ﻭﻫﻞ ﻳﺸﺘﻬﻲ ﻗﻠﺒﻚ ﻓﻲ ﻫﺬﻩ ﺍﻟﺤﺎﻟﺔ ﺃﻥ ﺗﺨﺒﺮ
ﺻﺎﺣﺐ ﺍﻟﺪﺍﺭ ﺧﺒﺮﻙ ﺑﺘﻜﻠﻒ ﺍﻟﻌﺒﺎﺭﺍﺕ
ﻭﺍﻟﻨﻜﺖ ﻭﺍﻹﺷﺎﺭﺍﺕ ﻓﻼ ﺗﺸﺘﻬﻲ ﺍﻟﺒﺘﺔ ﻓﻜﺬﻟﻚ
ﺣﺎﻝ ﺍﻟﻮﺍﻋﻆ ﻓﻴﻨﺒﻐﻲ ﺃﻥ ﻳﺘﺠﻨﺒﻬﺎ.
) (2ﻭﺍﻟﺨﺼﻠﺔ ﺍﻟﺜﺎﻧﻴﺔ :ﺃﻻ ﺗﻜﻮﻥ ﻫﻤﺘﻚ
ﻓﻲ ﻭﻋﻈﻚ ﺃﻥ ﻳﻨﻌﺮ ﺍﻟﺨﻠﻖ ﻓﻲ ﻣﺠﻠﺴﻚ ﺃﻭ
ﻳﻈﻬﺮﻭﺍ ﺍﻟﻮﺟﺪ ﻭﻳﺸﻘﻮﺍ ﺍﻟﺜﻴﺎﺏ ﻟﻴﻘﺎﻝ :ﻧﻌﻢ
ﺍﻟﻤﺠﻠﺲ ﻫﺬﺍ! ﻷﻥ ﻛﻠﻪ ﻣﻴﻞ ﻟﻠﺪﻧﻴﺎ ﻭﻫﻮ ﻳﺘﻮﻟﺪ
ﻣﻦ ﺍﻟﻐﻔﻠﺔ .ﺑﻞ ﻳﻨﺒﻐﻲ ﺃﻥ ﻳﻜﻮﻥ ﻋﺰﻣﻚ
ﻭﻫﻤﺘﻚ ﺃﻥ ﺗﺪﻋﻮ ﺍﻟﻨﺎﺱ ﻣﻦ ﺍﻟﺪﻧﻴﺎ ﺇﻟﻰ
ﺍﻵﺧﺮﺓ ﻭﻣﻦ ﺍﻟﻤﻌﺼﻴﺔ ﺇﻟﻰ ﺍﻟﻄﺎﻋﺔ ﻭﻣﻦ
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ﺍﻟﺤﺮﺹ ﺇﻟﻰ ﺍﻟﺰﻫﺪ ﻭﻣﻦ ﺍﻟﺒﺨﻞ ﺇﻟﻰ ﺍﻟﺴﺨﺎﺀ
ﻭﻣﻦ ﺍﻟﺸﻚ ﺇﻟﻰ ﺍﻟﻴﻘﻴﻦ ﻭﻣﻦ ﺍﻟﻐﻔﻠﺔ ﺇﻟﻰ ﺍﻟﻴﻘﻈﺔ
ﻭﻣﻦ ﺍﻟﻐﺮﻭﺭ ﺇﻟﻰ ﺍﻟﺘﻘﻮﻯ ﻭﺗﺤﺒﺐ ﺇﻟﻴﻬﻢ
ﺍﻵﺧﺮﺓ ﻭﺗﺒﻐﺾ ﺇﻟﻴﻬﻢ ﺍﻟﺪﻧﻴﺎ ﻭﺗﻌﻠﻤﻬﻢ ﻋﻠﻢ
ﺍﻟﻌﺒﺎﺩﺓ ﻭﺍﻟﺰﻫﺪ ﻭﻻ ﺗﻐﺮﻫﻢ ﺑﻜﺮﻡ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ
ﻋﺰ ﻭﺟﻞ ﻭﺭﺣﻤﺘﻪ  ,ﻷﻥ ﺍﻟﻐﺎﻟﺐ ﻓﻲ ﻃﺒﺎﻋﻬﻢ
ﺍﻟﺰﻳﻎ ﻋﻦ ﻣﻨﻬﺞ ﺍﻟﺸﺮﻉ ﻭﺍﻟﺴﻌﻲ ﻓﻴﻤﺎ ﻻ
ﻳﺮﺿﻰ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻲ ﺑﻪ ﻭﺍﻻﺳﺘﻌﺜﺎﺭ ﺑﺎﻷﺧﻼﻕ
ﺍﻟﺮﺩﻳﺔ .ﻓﺄﻟﻖ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﺍﻟﺮﻋﺐ ﻭﺭﻭﻋﻬﻢ
ﻭﺣﺬﺭﻫﻢ ﻋﻤﺎ ﻳﺴﺘﻘﺒﻠﻮﻥ ﻣﻦ ﺍﻟﻤﺨﺎﻭﻑ ﻟﻌﻞ
ﺻﻔﺎﺕ ﺑﺎﻃﻨﻬﻢ ﺗﺘﻐﻴﺮ ﻭﻣﻌﺎﻣﻠﺔ ﻇﺎﻫﺮﻫﻢ
ﺗﺘﺒﺪﻝ ﻭﻳﻈﻬﺮ ﺍﻟﺤﺮﺹ ﻭﺍﻟﺮﻏﺒﺔ ﻓﻲ ﺍﻟﻄﺎﻋﺔ
ﻭﺍﻟﺮﺟﻮﻉ ﻋﻦ ﺍﻟﻤﻌﺼﻴﺔ .ﻭﻫﺬﺍ ﻃﺮﻳﻖ
ﺍﻟﻮﻋﻆ ﻭﺍﻟﻨﺼﻴﺤﺔ ﻭﻛﻞ ﻭﻋﻆ ﻻ ﻳﻜﻮﻥ ﻫﻜﺬﺍ
ﻓﻬﻮ ﻭﺑﺎﻝ ﻋﻠﻰ ﻣﻦ ﻗﺎﻝ ﻭﺳﻤﻊ ﺑﻞ ﻗﻴﻞ :ﺇﻧﻪ
ﻏﻮﻝ ﻭﺷﻴﻄﺎﻥ ﻳﺬﻫﺐ ﺑﺎﻟﺨﻠﻖ ﻋﻦ ﺍﻟﻄﺮﻳﻖ
ﻭﻳﻬﻠﻜﻬﻢ ﻓﻴﺠﺐ ﻋﻠﻴﻬﻢ ﺃﻥ ﻳﻔﺮﻭﺍ ﻣﻨﻪ ﻷﻥ ﻣﺎ
ﻳﻔﺴﺪ ﻫﺬﺍ ﺍﻟﻘﺎﺋﻞ ﻣﻦ ﺩﻳﻨﻬﻢ ﻻ ﻳﺴﺘﻄﻴﻊ ﺑﻤﺜﻠﻪ
ﺍﻟﺸﻴﻄﺎﻥ .ﻭﻣﻦ ﻛﺎﻧﺖ ﻟﻪ ﻳﺪ ﻭﻗﺪﺭﺓ ﻳﺠﺐ ﻋﻠﻴﻪ
ﺃﻥ ﻳﻨﺰﻟﻪ ﻋﻦ ﻣﻨﺎﺑﺮ ﺍﻟﻤﻮﺍﻋﻆ ﻭﻳﻤﻨﻌﻪ ﻋﻤﺎ
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ﺑﺎﺷﺮ ﻓﺈﻧﻪ ﻣﻦ ﺟﻤﻠﺔ ﺍﻷﻣﺮ ﺑﺎﻟﻤﻌﺮﻭﻑ
ﻭﺍﻟﻨﻬﻲ ﻋﻦ ﺍﻟﻤﻨﻜﺮ.
ﺛﺎﻟﺜﺎً :ﻣﻤﺎ ﺗﺪﻉ ﺃﻻ ﺗﺨﺎﻟﻂ ﺍﻷﻣﺮﺍﺀ
ﻭﺍﻟﺴﻼﻃﻴﻦ ﻭﻻ ﺗﺮﺍﻫﻢ ﻷﻥ ﺭﺅﻳﺘﻬﻢ
ﻭﻣﺠﺎﻟﺴﺘﻬﻢ ﻭﻣﺨﺎﻟﻄﺘﻬﻢ ﺁﻓﺔ ﻋﻈﻴﻤﺔ ﻭﻟﻮ
ﺍﺑﺘﻠﻴﺖ ﺑﻬﺎ ﺩﻉ ﻋﻨﻚ ﻣﺪﺣﻬﻢ ﻭﺛﻨﺎﻫﻢ ﻷﻥ ﺍﻟﻠﻪ
ﺗﻌﺎﻟﻰ ﻳﻐﻀﺐ ﺇﺫﺍ ﻣﺪﺡ ﺍﻟﻔﺎﺳﻖ ﻭﺍﻟﻈﺎﻟﻢ .ﻭﻣﻦ
ﺩﻋﺎ ﻟﻄﻮﻝ ﺑﻘﺎﺋﻬﻢ ﻓﻘﺪ ﺃﺣﺐ ﺃﻥ ﻳﻌﺼﻰ ﺍﻟﻠﻪ
ﺗﻌﺎﻟﻰ ﻓﻲ ﺃﺭﺿﻪ.
ﺭﺍﺑﻌﺎً :ﻣﻤﺎ ﺗﺪﻉ ﺃﻻ ﺗﻘﺒﻞ ﺷﻴﺌﺎ ﻣﻦ ﻋﻄﺎﺀ
ﺍﻷﻣﺮﺍﺀ ﻭﻫﺪﺍﻳﺎﻫﻢ ﻭﺇﻥ ﻋﻠﻤﺖ ﺃﻧﻬﺎ ﻣﻦ
ﺍﻟﺤﻼﻝ .ﻷﻥ ﺍﻟﻄﻤﻊ ﻣﻨﻬﻢ ﻳﻔﺴﺪ ﺍﻟﺪﻳﻦ ﻷﻧﻪ
ﻳﺘﻮﻟﺪ ﻣﻨﻪ ﺍﻟﻤﺪﺍﻫﻨﺔ ﻭﻣﺮﺍﻋﺎﺓ ﺟﺎﻧﺒﻬﻢ
ﻭﺍﻟﻤﻮﺍﻓﻘﺔ ﻓﻲ ﻇﻠﻤﻬﻢ .ﻭﻫﺬﺍ ﻛﻠﻪ ﻓﺴﺎﺩ ﻓﻲ
ﺍﻟﺪﻳﻦ ﻭﺃﻗﻞ ﻣﻀﺮﺗﻪ ﺃﻧﻚ ﺇﺫﺍ ﻗﺒﻠﺖ ﻋﻄﺎﻳﺎﻫﻢ
ﻭﺍﻧﺘﻔﻌﺖ ﻣﻦ ﺩﻧﻴﺎﻫﻢ ﺃﺣﺒﺒﺘﻬﻢ ﻭﻣﻦ ﺃﺣﺐ ﺃﺣﺪﺍ
ﻳﺤﺐ ﻃﻮﻝ ﻋﻤﺮﻩ ﻭﺑﻘﺎﺋﻪ ﺑﺎﻟﻀﺮﻭﺭﺓ ﻭﻓﻲ
ﻣﺤﺒﺔ ﺍﻟﻈﺎﻟﻢ ﺇﺭﺍﺩﺓ ﻓﻲ ﺍﻟﻈﻠﻢ ﻋﻠﻰ ﻋﺒﺎﺩ ﺍﻟﻠﻪ
ﺗﻌﺎﻟﻰ ﻭﺇﺭﺍﺩﺓ ﺧﺮﺍﺏ ﺍﻟﻌﺎﻟﻢ .ﻓﺄﻱ ﺷﻲﺀ ﻳﻜﻮﻥ
ﺃﺿﺮ ﻣﻦ ﻫﺬﺍ ﻟﻠﺪﻳﻦ ﻭﺍﻟﻌﺎﻗﺒﺔ؟ ﻭﺇﻳﺎﻙ ﺇﻳﺎﻙ ﺃﻥ
ﻳﺨﺪﻋﻚ ﺍﺳﺘﻬﻮﺍﺀ ﺍﻟﺸﻴﺎﻃﻴﻦ ﺃﻭ ﻗﻮﻝ ﺑﻌﺾ
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ﺍﻟﻨﺎﺱ ﻟﻚ ﺑﺄﻥ ﺍﻷﻓﻀﻞ ﻭﺍﻷﻭﻟﻰ ﺃﻥ ﺗﺄﺧﺬ
ﺍﻟﺪﻳﻨﺎﺭ ﻭﺍﻟﺪﺭﻫﻢ ﻣﻨﻬﻢ ﻭﺗﻔﺮﻗﻬﻤﺎ ﺑﻴﻦ ﺍﻟﻔﻘﺮﺍﺀ
ﻭﺍﻟﻤﺴﺎﻛﻴﻦ ﻓﺈﻧﻬﻢ ﻳﻨﻔﻘﻮﻥ ﻓﻲ ﺍﻟﻔﺴﻖ
ﻭﺍﻟﻤﻌﺼﻴﺔ ﻭﺇﻧﻔﺎﻗﻚ ﻋﻠﻰ ﺿﻌﻔﺎﺀ ﺍﻟﻨﺎﺱ ﺧﻴﺮ
ﻣﻦ ﺇﻧﻔﺎﻗﻬﻢ ﻓﺈﻥ ﺍﻟﻠﻌﻴﻦ ﻗﺪ ﻗﻄﻊ ﺃﻋﻨﺎﻕ ﻛﺜﻴﺮ
ﻣﻦ ﺍﻟﻨﺎﺱ ﺑﻬﺬﻩ ﺍﻟﻮﺳﻮﺳﺔ ﻭﻗﺪ ﺫﻛﺮﻧﺎﻩ ﻓﻲ
ﺇﺣﻴﺎﺀ ﺍﻟﻌﻠﻮﻡ ﻓﺎﻃﻠﺒﻪ ﺛﻤﺔ.
ﻭﺃﻣﺎ ﺍﻷﺭﺑﻌﺔ ﺍﻟﺘﻲ ﻳﻨﺒﻐﻲ ﻟﻚ ﺃﻥ ﺗﻔﻌﻠﻬﺎ
:
ﺃﻭﻻً :ﺃﻥ ﺗﺠﻌﻞ ﻣﻌﺎﻣﻠﺘﻚ ﻣﻊ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ
ﺑﺤﻴﺚ ﻟﻮ ﻋﺎﻣﻞ ﻣﻌﻚ ﺑﻬﺎ ﻋﺒﺪﻙ ﺗﺮﺿﻰ ﺑﻬﺎ
ﻣﻨﻪ ﻭﻻ ﻳﻀﻴﻖ ﺧﺎﻃﺮﻙ ﻋﻠﻴﻪ ﻭﻻ ﺗﻐﻀﺐ
ﻭﺍﻟﺬﻱ ﻻ ﺗﺮﺿﻰ ﻟﻨﻔﺴﻚ ﻣﻦ ﻋﺒﺪﻙ ﺍﻟﻤﺠﺎﺯﻱ
ﻓﻼ ﺗﺮﺽ ﺃﻳﻀﺎ ﻟﻠﻪ ﺗﻌﺎﻟﻰ ﻭﻫﻮ ﺳﻴﺪﻙ
ﺍﻟﺤﻘﻴﻘﻲ.
ﺛﺎﻧﻴﺎً :ﻛﻠﻤﺎ ﻋﻤﻠﺖ ﺑﺎﻟﻨﺎﺱ ﺍﺟﻌﻠﻪ ﻛﻤﺎ
ﺗﺮﺿﻰ ﻟﻨﻔﺴﻚ ﻣﻨﻬﻢ ﻷﻧﻪ ﻻ ﻳﻜﻤﻞ ﺇﻳﻤﺎﻥ ﻋﺒﺪ
ﺣﺘﻰ ﻳﺤﺐ ﻟﺴﺎﺋﺮ ﺍﻟﻨﺎﺱ ﻣﺎ ﻳﺤﺐ ﻟﻨﻔﺴﻪ.
ﺛﺎﻟﺜﺎً :ﺇﺫﺍ ﻗﺮﺃﺕ ﺍﻟﻌﻠﻢ ﺃﻭ ﻃﺎﻟﻌﺘﻪ ﻳﻨﺒﻐﻲ
ﺃﻥ ﻳﻜﻮﻥ ﻋﻠﻤﻚ ﻳﺼﻠﺢ ﻗﻠﺒﻚ ﻭﻳﺰﻛﻲ ﻧﻔﺴﻚ
ﻛﻤﺎ ﻟﻮ ﻋﻠﻤﺖ ﺃﻥ ﻋﻤﺮﻙ ﻣﺎ ﻳﺒﻘﻰ ﻏﻴﺮ
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ﺃﺳﺒﻮﻉ ﻓﺒﺎﻟﻀﺮﻭﺭﺓ ﻻ ﺗﺸﺘﻐﻞ ﻓﻴﻬﺎ ﺑﻌﻠﻢ ﺍﻟﻔﻘﻪ
ﻭﺍﻷﺧﻼﻕ ﻭﺍﻷﺻﻮﻝ ﻭﺍﻟﻜﻼﻡ ﻭﺃﻣﺜﺎﻟﻬﺎ ﻷﻧﻚ
ﺗﻌﻠﻢ ﺃﻥ ﻫﺬﻩ ﺍﻟﻌﻠﻮﻡ ﻻ ﺗﻐﻨﻴﻚ .ﺑﻞ ﺗﺸﺘﻐﻞ
ﺑﻤﺮﺍﻗﺒﺔ ﺍﻟﻘﻠﺐ ﻭﻣﻌﺮﻓﺔ ﺻﻔﺎﺕ ﺍﻟﻨﻔﺲ
ﻭﺍﻹﻋﺮﺍﺽ ﻋﻦ ﻋﻼﺋﻖ ﺍﻟﺪﻧﻴﺎ ﻭﺗﺰﻛﻲ ﻧﻔﺴﻚ
ﻋﻦ ﺍﻷﺧﻼﻕ ﺍﻟﺬﻣﻴﻤﺔ ﻭﺗﺸﺘﻐﻞ ﺑﻤﺤﺒﺔ ﺍﻟﻠﻪ
ﺗﻌﺎﻟﻰ ﻭﻋﺒﺎﺩﺗﻪ ﻭﺍﻻﺗﺼﺎﻑ ﺑﺎﻷﻭﺻﺎﻑ
ﺍﻟﺤﺴﻨﺔ ﻭﻻ ﻳﻤﺮ ﻋﻠﻰ ﻋﺒﺪ ﻳﻮﻡ ﻭﻟﻴﻠﺔ ﺇﻻ
ﻭﻳﻤﻜﻦ ﺃﻥ ﻳﻜﻮﻥ ﻣﻮﺗﻪ ﻓﻴﻪ.
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺇﺳﻤﻊ ﻣﻨﻲ ﻛﻼﻣﺎ ﺁﺧﺮ ﻭﺗﻔﻜﺮ
ﻓﻴﻪ ﺣﺘﻰ ﺗﺠﺪ ﺧﻼﺻﺎ :ﻟﻮ ﺃﻧﻚ ﺃﺧﺒﺮﺕ ﺃﻥ
ﺍﻟﺴﻠﻄﺎﻥ ﺑﻌﺪ ﺃﺳﺒﻮﻉ ﻳﺠﻴﺌﻚ ﺯﺍﺋﺮﺍ ﻓﺄﻧﺎ ﺃﻋﻠﻢ
ﺃﻧﻚ ﻓﻲ ﺗﻠﻚ ﺍﻟﻤﺪﺓ ﻻ ﺗﺸﺘﻐﻞ ﺇﻻ ﺑﺈﺻﻼﺡ ﻣﺎ
ﻋﻠﻤﺖ ﺃﻥ ﻧﻈﺮ ﺍﻟﺴﻠﻄﺎﻥ ﺳﻴﻘﻊ ﻋﻠﻴﻪ ﻣﻦ
ﺍﻟﺜﻴﺎﺏ ﻭﺍﻟﺒﺪﻥ ﻭﺍﻟﺪﺍﺭ ﻭﺍﻟﻔﺮﺍﺵ ﻭﻏﻴﺮﻫﺎ
ﻭﺍﻵﻥ ﺗﻔﻜﺮ ﺇﻟﻰ ﻣﺎ ﺃﺷﺮﺕ ﺑﻪ ﻓﺈﻧﻚ ﻓﻬﻢ
ﻭﺍﻟﻜﻼﻡ ﺍﻟﻔﺮﺩ ﻳﻜﻔﻲ ﺍﻟﻜﻴﺲ ﻗﺎﻝ ﺳﻴﺪﻧﺎ ﺭﺳﻮﻝ
ﺍﻟﻠﻪ )ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ(" :ﺇﻥ ﺍﻟﻠﻪ ﻻ
ﻳﻨﻈﺮ ﺇﻟﻰ ﺻﻮﺭﻛﻢ ﻭﻻ ﺇﻟﻰ ﺃﻋﻤﺎﻟﻜﻢ ﻭﻟﻜﻦ
ﻳﻨﻈﺮ ﺇﻟﻰ ﻗﻠﻮﺑﻜﻢ ﻭﻧﻴﺎﺗﻜﻢ" ﻭﺇﻥ ﺃﺭﺩﺕ ﻋﻠﻢ
ﺃﺣﻮﺍﻝ ﺍﻟﻘﻠﺐ ﻓﺎﻧﻈﺮ ﺇﻟﻰ "ﺍﻹﺣﻴﺎﺀ" ﻭﻏﻴﺮﻩ
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ﻣﻦ ﻣﺼﻨﻔﺎﺗﻲ .ﻭﻫﺬﺍ ﺍﻟﻌﻠﻢ ﻓﺮﺽ ﻋﻴﻦ
ﻭﻏﻴﺮﻩ ﻓﺮﺽ ﻛﻔﺎﻳﺔ ﺇﻻ ﻣﻘﺪﺍﺭ ﻣﺎ ﻳﺆﺩﻯ ﺑﻪ
ﻓﺮﺍﺋﺾ ﺍﻟﻠﻪ ﺗﻌﺎﻟﻰ ﻭﻫﻮ ﻳﻮﻓﻘﻚ ﺣﺘﻰ
ﺗﺤﺼﻠﻪ.
ﺭﺍﺑﻌﺎً :ﺃﻻ ﺗﺠﻤﻊ ﻣﻦ ﺍﻟﺪﻧﻴﺎ ﺃﻛﺜﺮ ﻣﻦ
ﻛﻔﺎﻳﺔ ﺳﻨﺔ ﻛﻤﺎ ﻛﺎﻥ ﺳﻴﺪﻧﺎ ﺭﺳﻮﻝ ﺍﻟﻠﻪ )ﻋﻠﻴﻪ
ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ( ﻳﻌﺪ ﺫﻟﻚ ﻟﺒﻌﺾ ﺣﺠﺮﺍﺗﻪ
ﻭﻗﺎﻝ" :ﺃﻟﻠﻬﻢ ﺍﺟﻌﻞ ﻗﻮﺕ ﺁﻝ ﻣﺤﻤﺪ ﻛﻔﺎﻓﺎ".
ﻭﻟﻢ ﻳﻜﻦ ﻳﻌﺪ ﺫﻟﻚ ﻟﻜﻞ ﺣﺠﺮﺍﺗﻪ ﺑﻞ ﻛﺎﻥ ﻳﻌﺪﻩ
ﻟﻤﻦ ﻋﻠﻢ ﺃﻥ ﻓﻲ ﻗﻠﺒﻬﺎ ﺿﻌﻔﺎ .ﻭﺃﻣﺎ ﻣﻦ ﻛﺎﻧﺖ
ﺻﺎﺣﺒﺔ ﻳﻘﻴﻦ ﻓﻤﺎ ﻛﺎﻥ ﻳﻌﺪ ﻟﻬﺎ ﺃﻛﺜﺮ ﻣﻦ ﻗﻮﺕ
ﻳﻮﻡ ﺃﻭ ﻧﺼﻒ.
ﺃﻳﻬﺎ ﺍﻟﻮﻟﺪ :ﺇﻧﻲ ﻛﺘﺒﺖ ﻓﻲ ﻫﺬﺍ ﺍﻟﻔﺼﻞ
ﻣﻠﺘﻤﺴﺎﺗﻚ ﻓﻴﻨﺒﻐﻲ ﻟﻚ ﺃﻥ ﺗﻌﻤﻞ ﺑﻬﺎ ﻭﻻ
ﺗﻨﺴﺎﻧﻲ ﻓﻴﻪ ﻣﻦ ﺃﻥ ﺗﺬﻛﺮﻧﻲ ﻓﻲ ﺻﺎﻟﺢ
ﺩﻋﺎﺋﻚ .ﻭﺃﻣﺎ ﺍﻟﺪﻋﺎﺀ ﺍﻟﺬﻱ ﺳﺄﻟﺖ ﻣﻨﻲ ﻓﺎﻃﻠﺒﻪ
ﻣﻦ ﺩﻋﻮﺍﺕ ﺍﻟﺼﺤﺎﺡ ﻭﺃﻗﺮﺃ ﻫﺬﺍ ﺍﻟﺪﻋﺎﺀ ﻓﻲ
ﺟﻤﻴﻊ ﺃﻭﻗﺎﺗﻚ ﺧﺼﻮﺻﺎ ﺃﻋﻘﺎﺏ ﺻﻠﻮﺍﺗﻚ:
"ﺃﻟﻠﻬﻢ ﺇﻧﻲ ﺃﺳﺄﻟﻚ ﻣﻦ ﺍﻟﻨﻌﻤﺔ ﺗﻤﺎﻣﻬﺎ
ﻭﻣﻦ ﺍﻟﻌﺼﻤﺔ ﺩﻭﺍﻣﻬﺎ ﻭﻣﻦ ﺍﻟﺮﺣﻤﺔ ﺷﻤﻮﻟﻬﺎ
ﻭﻣﻦ ﺍﻟﻌﺎﻓﻴﺔ ﺣﺼﻮﻟﻬﺎ ﻭﻣﻦ ﺍﻟﻌﻴﺶ ﺃﺭﻏﺪﻩ
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ﻭﻣﻦ ﺍﻟﻌﻤﺮ ﺃﺳﻌﺪﻩ ﻭﻣﻦ ﺍﻹﺣﺴﺎﻥ ﺃﺗﻤﻪ ﻭﻣﻦ
ﺍﻹﻧﻌﺎﻡ ﺃﻋﻤﻪ ﻭﻣﻦ ﺍﻟﻔﻀﻞ ﺃﻋﺬﺑﻪ ﻭﻣﻦ
ﺍﻟﻠﻄﻒ ﺃﻗﺮﺑﻪ .ﺃﻟﻠﻬﻢ ﻛﻦ ﻟﻨﺎ ﻭﻻ ﺗﻜﻦ ﻋﻠﻴﻨﺎ.
ﺃﻟﻠﻬﻢ ﺍﺧﺘﻢ ﺑﺎﻟﺴﻌﺎﺩﺓ ﺁﺟﺎﻟﻨﺎ ﻭﺣﻘﻖ
ﺑﺎﻟﺰﻳﺎﺩﺓ ﺁﻣﺎﻟﻨﺎ ﻭﺍﻗﺮﻥ ﺑﺎﻟﻌﺎﻓﻴﺔ ﻏﺪﻭﻧﺎ
ﻭﺁﺻﺎﻟﻨﺎ ﻭﺍﺟﻌﻞ ﺇﻟﻰ ﺭﺣﻤﺘﻚ ﻣﺼﻴﺮﻧﺎ ﻭﻣﺂﻟﻨﺎ
ﻭﺍﺻﺒﺐ ﺳﺠﺎﻝ ﻋﻔﻮﻙ ﻋﻠﻰ ﺫﻧﻮﺑﻨﺎ ﻭﻣﻦ
ﻋﻠﻴﻨﺎ ﺑﺈﺻﻼﺡ ﻋﻴﻮﺑﻨﺎ ﻭﺍﺟﻌﻞ ﺍﻟﺘﻘﻮﻯ ﺯﺍﺩﻧﺎ
ﻭﻓﻲ ﺩﻳﻨﻚ ﺍﺟﺘﻬﺎﺩﻧﺎ ﻭﻋﻠﻴﻚ ﺗﻮﻛﻠﻨﺎ ﻭﺍﻋﺘﻤﺎﺩﻧﺎ.
ﺃﻟﻠﻬﻢ ﺛﺒﺘﻨﺎ ﻋﻠﻰ ﻧﻬﺞ ﺍﻻﺳﺘﻘﺎﻣﺔ ﻭﺃﻋﺬﻧﺎ
ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻣﻦ ﻣﻮﺟﺒﺎﺕ ﺍﻟﻨﺪﺍﻣﺔ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ
ﻭﺧﻔﻒ ﻋﻨﺎ ﺛﻘﻞ ﺍﻷﻭﺯﺍﺭ ﻭﺍﺭﺯﻗﻨﺎ ﻋﻴﺸﺔ
ﺍﻷﺑﺮﺍﺭ ﻭﺍﻛﻔﻨﺎ ﻭﺍﺻﺮﻑ ﻋﻨﺎ ﺷﺮ ﺍﻷﺷﺮﺍﺭ
ﻭﺃﻋﺘﻖ ﺭﻗﺎﺑﻨﺎ ﻭﺭﻗﺎﺏ ﺁﺑﺎﺋﻨﺎ ﻭﺃﻣﻬﺎﺗﻨﺎ
ﻭﺇﺧﻮﺍﻧﻨﺎ ﻭﺃﺧﻮﺍﺗﻨﺎ ﻣﻦ ﺍﻟﻨﺎﺭ ﺑﺮﺣﻤﺘﻚ ﻳﺎ
ﻋﺰﻳﺰ ﻳﺎ ﻏﻔﺎﺭ ﻳﺎ ﻛﺮﻳﻢ ﻳﺎ ﺳﺘﺎﺭ ﻳﺎ ﻋﻠﻴﻢ ﻳﺎ
ﺟﺒﺎﺭ ﻳﺎ ﺍﻟﻠﻪ ﻳﺎ ﺍﻟﻠﻪ ﻳﺎ ﺍﻟﻠﻪ ﺑﺮﺣﻤﺘﻚ ﻳﺎ ﺃﺭﺣﻢ
ﺍﻟﺮﺍﺣﻤﻴﻦ ﻭ ﻳﺎ ﺃﻭﻝ ﺍﻷﻭﻟﻴﻦ ﻭﻳﺎ ﺁﺧﺮ
ﺍﻵﺧﺮﻳﻦ ﻭﻳﺎ ﺫﺍ ﺍﻟﻘﻮﺓ ﺍﻟﻤﺘﻴﻦ ﻭﻳﺎ ﺭﺍﺣﻢ
ﺍﻟﻤﺴﺎﻛﻴﻦ ﻭﻳﺎ ﺃﺭﺣﻢ ﺍﻟﺮﺍﺣﻤﻴﻦ ﻻ ﺇﻟﻪ ﺇﻻ ﺃﻧﺖ
ﺳﺒﺤﺎﻧﻚ ﺇﻧﻲ ﻛﻨﺖ ﻣﻦ ﺍﻟﻈﺎﻟﻤﻴﻦ .ﻭﺻﻠﻰ ﺍﻟﻠﻪ
104

ﻋﻠﻰ ﺳﻴﺪﻧﺎ ﻣﺤﻤﺪ ﻭﺁﻟﻪ ﻭﺻﺤﺒﻪ ﺃﺟﻤﻌﻴﻦ
ﻭﺍﻟﺤﻤﺪ ﻟﻠﻪ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ".
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